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Chapter 10

The Holy Land, 
June 1896–July 1896

As I sat alone upon the top of the ruined walls of the ancient castle at 
Tiberias and looked upon the desolation around me, I tried to conceive of the 
days of Christ, when he and his disciples traveled through the numerous towns 
and villages situated on the shore of this beautiful lake, teaching the plan of 
life and salvation to the inhabitants. There are no prophets and Apostles in this 
land now. The voice of inspired men has not been heard for many generations, 
save on a few occasions during the present century when elders of The Church 
of Jesus Christ of Latter-day Saints have visited Palestine, and then, like myself, 
they have had no real opportunity of teaching the people the gospel in its purity.

But while I sighed over the great change which had taken place both physi-
cally and spiritually in this once-favored land, I felt truly thankful to the God 
of Israel that I could think of some other country far away beyond the broad 
expanse of the “great sea” and the Atlantic Ocean where the inspired teach-
ings of prophets and Apostles are still heard, and where the ordinances of the 
everlasting gospel are being taught and administered in the same manner and 
by the same divine authority as they were eighteen hundred years ago, around 
the beautiful Sea of Galilee.

—Andrew Jenson1
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“Jenson’s Travels,” June 27, 18962
Saturday, June 27. After lying at anchor for about four hours of[f] 

Tyre, we resumed our journey soon after midnight, and at 4:30 a.m. 
anchor was cast off Haifa, after sailing 87 miles from Beirut and 35 
miles by sea from Tyre. Haifa, situated at the foot and on the north 
slope of Mount Carmel, appears most picturesque and pleasing to the 
eye, as one approaches it from the seaside. At 5:15 a.m. I landed and 
walked about half a mile to the German colony, where I had no dif-
ficulty in finding the only family of Saints residing here, namely Jacob 
Hilt and wife, with whom the elders from Zion, when visiting Haifa, 
have made their home of late; here I also met Johann George Grau, 
who has been in Utah, from whence he came with a missionary license 
but is now attending to temporal duties connected with his property 
in Haifa. He lost his wife several years ago. Sister Caroline Hilt and 
Sister Christine F. Kegel are the only two other Saints in Haifa, mak-
ing five members altogether. Of the twenty-three persons baptized in 
Palestine since the mission was first opened up here in 1886, ten have 
emigrated to Zion, four have died, two are now living at Yafa and four 
in Haifa, besides Brother Grau, who has returned; two have removed 
to Alexandria, Egypt, and one to Malta. Though none of the five 
members in Haifa could talk or understand English, I got along with 
them remarkably well, my very limited knowledge of German again 
doing excellent service. Brother and Sister Hilt made me welcome to 
their hospitality—something that I appreciated highly, as they were the 
first Saints I had met with since leaving Australia. During my stay Mr. 
Grau was also very attentive to my wants and accompanied me on my 
short excursions to the different points of interest in and around Haifa.

1. “Jenson’s Travels,” Deseret Weekly News, November 27, 1897, 762.
2. “Jenson’s Travels,” Deseret Weekly News, October 9, 1897, 515–15.

Haifa is picturesquely situated on the south angle of the Bay of Acre 
and at the base of Mount Carmel. Between the shore and the mountain 
is only a narrow strip of land, which is covered with houses, gardens, and, 
particularly toward the west, with olive trees, and an occasional stately 
palm. The town itself has considerably increased and has quite outgrown 
its old walls. It contains about 7,250 inhabitants, including 700 Europeans, 
among whom are 400 Germans. Half the natives are Muslims; about 
2,200 Roman Catholics; 600 Greeks; the remainder Maronite Christians 
and Jews. There are two mosques and several Christian churches.

Haifa is the Sycamimum of ancient Greek and Roman authors, and 
in the Talmud both names occur. In AD 1100 Haifa was besieged and 
taken by storm by Tancred, but after the Battle of Hattin it fell into 
the hands of Saladin. In the eighteenth century, Haifa extended more 
towards the promontory of Carmel, but it was destroyed by Zahr-el 
Omar, pasha of Acre, in 1761, after which the new town sprang up 
further to the east. Since the steamers have been in the habit of touching 
at Haifa, the town has enjoyed increasing commercial prosperity and 
has attracted to itself a great share of the trade of Acre. Wheat, maize, 
sesame, and oil are exported in considerable quantities, and soap is 
manufactured on a large scale. The harbor, however, is not good, and the 
steamers have to cast anchor at a considerable distance from the shore.

The German colony dates back to 1869, when the German Templars 
founded a settlement here. Their clean and neat dwellings, built in 
European style, situated northwest of Haifa proper, present a pleasant 
contrast to the dirty houses of the Orientals. The town site is also laid 
out with taste, and the main street, which reaches clear from the base 
of Carmel to the sea and is perfectly straight, is one of the finest thor-
oughfares I have seen in the Orient so far. Shade trees have been planted 
on each side of the street with much regularity, and flower gardens also 
abound in front of the houses, nearly all of which are two stories high. 
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Northwest of the town site lie the farming 
lands of the colony, most of which is well 
cultivated. Vineyards have been planted by 
the colonies on the slopes and on the top of 
Mount Carmel, from which excellent wine 
is produced. The Templars now number 
about 240 souls and possess a meetinghouse 
and a school; the numerous Germans in 
the colony who are not Templars have also 
established a school.

After resting myself a short time in 
the house of Brother and Sister Hilt in the 
German colony at Haifa, I walked back 
to the native town, where I saw a carriage 
starting out with passengers for the town 
of Acre, situated on the other side of the 
bay. I immediately secured a seat and rode 
about twelve miles along the beautiful 
sandy beach to that most interesting and 
historic place. Between Haifa and Acre, 
and not far from the former place, we crossed the brook Kishon, of 
Bible fame. The beach is strewn with beautiful shells, and among them 
are still found the Murex brandaris and Murex trumculus, the prickly 
shells of the fish which in ancient times yielded the far-famed Tyrian 
purple. The Phoenicians obtained the precious dye from a vessel in the 
throat of the fish. The place where these fish were most plentiful was the 
river Belus, now called Nahr N’aman, which puts into the sea a short 
distance south of Acre and which we crossed just before we entered the 
town. The historian Pliny asserts that glass was made from the fine sand 
of this river, and according to Josephus, a large monument of Memon 

once stood on its banks. Beyond the river 
inland rises the hill on which Napoleon 
Bonaparte planted his batteries in 1799.

We arrived at Acre at 9:00 a.m., and 
after rambling through the town for some 
time alone, I came across an Arabian 
youth from Nazareth by the name of 
Nami Nucho, who for his own pleasure, 
as he said, accompanied me to every point 
of interest in the place. He spoke good 
English and was anxious to obtain a more 
thorough English education.

Acre is almost thirty miles south of Tyre 
and twelve north of Mount Carmel. The 
town, the key of Syria, is more strongly for-
tified than any other in the country. The 
appearance of its defenses is still very formi-
dable, notwithstanding all the vicissitudes 
of war which it has survived. It stands on 
an angular promontory jutting into the sea. 

The walls are in many places double; and those on the land side are pro-
tected by strong outworks of mounds with facings of stone. Ages after 
Acre has flourished, with alternate peace and war. It was the stronghold 
of the Crusaders, and was besieged by Napoleon Bonaparte in 1799. In 
1832 it sustained a siege of six months against Harhim Pasha, during 
which 35,000 shells were thrown into it. Again in 1840, it was bombarded 
by the united fleets of England, Austria, and Turkey, and was reduced 
by the explosion of the powder magazine by which 2,000 soldiers were 
hurried into eternity without a moment’s warning. [In biblical history 
Acre is mentioned in connection with the tribe of Asher (Judges 1:31) 

Haifa, Palestine and Syria: Handbook for Travellers (Leipzig: Karl 
Baedeker, 1898)
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and with the travels of the Apostle Paul, who on one of his journeys 
to Jerusalem called there (Acts 21:7). The place in the days of Christ 
was called Ptolemais.]3 Acre of the present time contains about 10,000 
inhabitants, of whom 8,000 are Muslims. The only gate is on the east 
side, and no buildings are permitted to be erected outside the walls. The 
ramparts date in part back to the time of the Crusaders. The wall next 
to the sea is provided with subterranean magazines, many of which, 
however, have fallen in. The market of Acre is of some importance, 
the traffic being centered in a well-covered bazaar. The export trade 
is considerable, consisting of wheat from the Hauran, rice, oil, cotton, 
etc., but is gradually being absorbed by Haifa; the harbor is now much 
choked with sand. A strong guard of Turkish soldiers is stationed here. 
The town having so often been destroyed by war is almost destitute of 
antiquities; but one does not tire for a long time looking at its walls and 
fortifications. From a point of the wall near the sea, where my guide took 
me, I enjoyed an excellent view of the sea and the country surrounding 
Acre. Towards the south, Mount Carmel, with the town of Haifa at its 
base, presents a pleasing picture. To the east, the mountains of Galilee; 
to the north, beyond the nearer caps of Ras en-Nakura, is seen the Ras 
el-Abyad, or white promontory, while the lower end of the great plain 
of Esdraelon stretches from Acre in a southeasterly direction.

Having satisfied myself with my observations in Acre, I walked 
along the beach back to Haifa, where I arrived very tired and fatigued 
in the middle of the afternoon. The day was unusually hot and oppres-
sive. Just as I entered Haifa I met a large company of Turkish soldiers 
starting for the seat of war. Nearly all were mounted on good horses, 
but their uniforms were shabby and old. I spent the remainder of the 
day with the Saints at the German colony.

3. Bracketed information is in original.

“Jenson’s Travels, June 29, 18964
Sunday, June 28. I arose early and in company with Elder Johann 

Georg Grau I walked up to the Latin monastery and lighthouse on 
the top of Mount Carmel, from which we had a most excellent view 
of the sea, a small portion of the plain of Sharon to the south, the Bay 
of Acre to the northeast, and the farming lands, orchards, vineyards, 
etc., belonging to Haifa, at the foot of Mount Carmel.

Mount Carmel is a noble bluff which juts boldly out into the sea 
forty miles south of Tyre and about twenty miles west of Nazareth. 
It forms the Bay of Acre and is the most conspicuous headland upon 
all this coast of the Mediterranean. From an elevation of 1,500 feet 
in height, it breaks almost perpendicularly down to the water’s edge, 
leaving only a narrow pathway around its base to the coast below. The 
chain to which it belongs runs off in a southeasterly direction across 
the country, forming the southern limit of the Plain of Esdraelon 
and the boundary between Samaria and Galilee. Lifting high its 
head, covered with rich verdure, it greets the distant mariner with a 
cheerful welcome to the Holy Land, which it guards and adorns so 
well. Radiant with beauty wherever seen, the “excellency of Carmel” 
is still to every traveler as much his admiration and his praise as of 
old it was to the inspired bard. Mount Carmel is particularly noted 
in Bible history for the exciting scenes of Elijah and the prophets of 
Baal (1 Kings 18:1–21). The Kishon, where the prophets of Baal were 
slain, is a fordable stream, fifty or sixty feet wide, which drains the 
waters of Esdraelon, and empties into the sea at the northern slope 
of Mount Carmel, about two miles east of Haifa. The highest point 
of Mount Carmel is 1,910 feet above sea level; the point where the 
monastery stands has an elevation of 480 feet. The mountain consists 

4. “Jenson’s Travels,” Deseret Weekly News, October 16, 1897, 547.
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of limestone with an admixture of hornstone and possesses a beauti-
ful flora. The rich vegetation of the mountain is due to the proximity 
of the sea and the heavy dew. As it remains green, even in summer, 
it forms a refreshing exception to the general aridity of Palestine in 
the hot season. The original inhabitants regarded the mountain as 
sacred, and at a very early period it was called the Mount of God 
(1  Kings  18:19[–20]). The beauty of Carmel is also extolled in the 
Bible (Isaiah 35:2; Song of Solomon 7:5). It does not seem to have been 
thickly populated in ancient times but was frequently sought as an 
asylum by the persecuted (2 Kings 2:25; Amos 9:3). On the west side 
of the mountain are numerous natural grottos. Some of the hermits’ 
grottos still contain Greek inscriptions. In the twelfth century the 
hermits began to be regarded as a distinct order, which in 1207 was 
organized by Pope Honorius III. In 1238 some of these Carmelites 
removed to Europe. In 1252 the monastery was visited by St. Louis. 
Since then the monks have frequently been ill treated. In 1291 many 
of them were killed; and the same was the case in 1635, when the 
church was converted into a mosque. Afterwards, however, the monks 
regained their footing on the mountain. In 1775 the church and 
monastery were plundered. When Napoleon besieged Acre in 1799, 
the monastery was used by the Franks as a hospital. After Napoleon’s 
retreat, the wounded were murdered by the Turks and are buried 
under a small pyramid outside the gate of the monastery. In 1821, on 
the occasion of the Greek revolt, Abdallah, pasha of Acre, caused the 
church and monastery to be entirely destroyed under the pretext that 
the monks might be expected to favor the enemies of the Turks. But 
the present new buildings were soon afterwards erected. At present 
there are about twenty monks in the monastery. The church which 
forms a part of the monastery buildings is built in the modern Italian 
style. Below the high altar, which we were permitted to see, is a grotto, 

to which five steps descend and where Elijah the prophet is said once 
to have dwelt. The spot is revered by both Christians and Muslims.

Descending to the plain north of the mountain, we visited the 
so-called School of the Prophets, consisting of a large cavern, partly 
artificial, in which the holy family is said to have reposed in returning 
from Egypt. The walls of the cavern, which is a favorite resting place 
for both Christians and Muslims, are covered with names of pilgrims.

On our way to the colony, we visited the fine German graveyard 
in which lie the earthly remains of two of our elders from Zion, who 
died while in the discharge of their duties as missionaries in Palestine. 
The monuments, almost like, were erected over their resting places 
recently. Each consists of a marble shaft, broken off at the top, resting 
upon a square pedestal of grey sandstone. A marble plate containing the 
inscription is encased on the front side of the pedestal. On one I read:

“In fond remembrance of John A. Clark, son of Ezra and Susan 
Clark, born February 28, 1871, at Farmington, Utah, USA; died 
February 8, 1895, at Haifa, Palestine. A missionary of the Church of 
Jesus Christ of Latter-day Saints.”

The German inscription on the other monument read as follows:
“Adolf Haag, von Payson, Utah, USA, geb. 19 Febr., 1865, in 

Stuttgart, Deutschland. gest. 3. Oct., 1892, in Haifa, Palastina. Ein 
Missionar der Kirche Jesu Christi der Heiligen der letzten Tage.”

The two graves are only sixteen feet apart. Besides the monuments 
each grave is enclosed with a neat frame of sandstone; and the flowers 
and shrubs growing on them show that some friendly hand is engaged 
at times in bestowing the necessary attention for proper preservation.

After our return to the house of Brother Hilt, we held a little 
meeting, at which we partook of the sacrament and bore testimony. 
I addressed the congregation in a manner hitherto unknown in all my 
missionary experience; but I was understood; for the Spirit of God 
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rested upon us and caused our hearts to rejoice and ours souls to be 
drawn together in the love of the gospel of Jesus Christ. There were only 
five of us present, as Seded Kegel, one of the members, did not attend. 
In the afternoon, accompanied by Elder Grau and Seded Magdalina 
Hilt, I paid another visit to the graveyard, for the purpose of taking a 
snapshot with my Kodak. We spent the evening singing German and 
English hymns; and thus I spent my first Sunday in Palestine.

Monday, June 29. After breakfast I visited Sister Kegel, a widow 75 
years old, and Sister Caroline Hilt, after which I spent most of the day 
writing. Toward evening Elder Grau accompanied me to the sanitarium 
and hotel on the top of Mount Carmel, just behind the German colony, 
about two miles away. From the sanitarium, which has a healthy and 
romantic situation about 900 feet above sea level, a road leads off in a 
southeasterly direction along the ridge or summit of the mountain to 
El-Muhraqa—the place of burning—which is the southeast point of 
Mount Carmel. On the summit is a little Latin chapel, and a little lower 
toward the east, hidden in the wood, are ruins, possibly the remains of 
an old castle. This spot is said to have been the scene of the slaughter 
of the prophets of Baal (1 Kings 18:40).

“Jenson’s Travels,” July 1, 18965
Tuesday, June 30. After arranging for my transportation to 

Nazareth and administering to Brother Grau, who was sick, I took an 
affectionate leave of the Saints at Haifa, and started at 1:00 p.m. as 
a passenger in a carriage for Nazareth, about 23½ miles distant in a 
southeasterly direction. Though the heat in the middle of the day was 
oppressive indeed, I enjoyed the ride very much. Our route lay along 
the base of Mt. Carmel, and thence across the plain of Kishon, which 

5. “Jenson’s Travels,” Deseret Weekly News, November 20, 1897, 706–7.

really is the lower end of the great Plain of Esdraelon. We forded the 
Kishon about ten miles from Haifa and then crossed a low range of hills 
covered with oak forests to the Plain of Esdraelon proper. We stopped 
to rest and drink at a beautiful spring, situated by a fine orchard, 
which was surrounded by an enormous cactus fence. Continuing our 
journey, we entered the hill-lands of Galilee, and from the top of the 
ridge beyond Mujedil we had our first view of Mount Tabor and also 
the mountains of Bashan beyond the Jordan River. Soon afterward 
we passed on our left the village of Yafa, the Japhia of Joshua 19:12, 
situated on a lofty hill; and after reaching the top of another hill the 
town of Nazareth suddenly came into view; but as the sun had already 
disappeared beyond the distant height of Mount Carmel and it was 
getting somewhat dark, the impression on the mind was perhaps not 
so complete as it otherwise might have been. Still, as it was, the first 
sight of that historic town where our Savior spent the greater portion 
of his life on earth produced an effect upon me which I shall never 
forget. We soon reached the lower end of the town, where I put up at 
a neat little hotel kept by a German, who treated me kindly and who 
subsequently arranged for my transportation to Jerusalem.

Wednesday, July 1. I left the hotel in the outskirts of Nazareth at 
5:00 a.m. and took a walk through the heart of the town. At Mary’s 
Well I turned off to the right and then struck out on foot for Mount 
Tabor, distant about six miles in a southeasterly direction. By follow-
ing Baedeker’s guide too closely, or perhaps not close enough, I got on 
the wrong trail, which brought me in a roundabout way to the east 
base of Mount Tabor into the midst of a Bedouin camping ground. 
Determined to reach the top of the mountain, where the monastery 
buildings appeared in plain sight, I struck out cross lots over rocks, 
valleys, and groves of timber but had not gone far when I met a big 
and vicious-looking Bedouin, armed with a gun, who placed himself 
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in the path before me and demanded “baksheesh” (money). Assuming 
the attitude of not understanding him, I darted past him, having my 
eye on a pile of cobblestones nearby; but as he did not follow, I had 
no occasion to arm for self-protection with rocks. At length I reached 
the path leading up the mountainside and finally reached the top with 
tired limbs and parched lips, almost dying for the want of water. I made 
my way straight to the Latin monastery, where nothing greeted me at 
first but a horde of ugly-looking barking dogs, which made music for 
me while I was helping myself to a drink of water from the monastery 
well. At length a friendly monk appeared, who, after treating me to a 
drink of pure Palestine wine, took me around and showed me the ruins 
crowning the summit of the mountain and other objects of interest. 
He then conducted me into an apartment where the monks entertain 
their visitors. There I enjoyed a refreshing sleep and did not awake till 
a servant, a Canadian-Frenchman, who could speak a little English, 
called me to dinner, which was prepared for me in an adjoining room.

Mount Tabor (2,018 feet above the level of the sea) is called Jebel 
el Tor by the Arabs. When seen from the southwest, it has the form of 
a dome, but from the northwest that of a truncated cone. The slopes 
of the hill are wooded. Oaks formerly covered the summit, but most 
of them have been felled by the Greek and Latin monks. Partridges, 
hares, foxes, and various other kinds of game abound. The ruins on the 
mount belong to several different periods. The substructions of the wall 
enclosing the summit, and forming a plateau of about four square miles, 
consists of large blocks, some of which, particularly on the southeast 
side, are drafted and are at least as old as the Roman period. The castle 
which occupied the highest part of the plateau dates from the Middle 
Ages and is now a large and shapeless heap of cut stones. Within the 
Latin monastery are still to be seen the ruins of a Crusaders’ church of 
the twelfth century, consisting of a nave and aisles and three chapels 

in memory of the three tabernacles which the Apostle Peter wished to 
build. The Greeks and Latins differ here, as in many other places, as 
to the actual spot where the Transfiguration took place, each claiming 
it to be within their own church.

The view from Mount Tabor is very extensive. To the east the north 
end of the Lake of Tiberias is visible, and in the extreme distance the 
blue chain of the mountains of the Hauran in ancient Bashan. To 
the east of the lake is the deep gap of the Yarmuk Valley. Toward the 
south on the slope of Jebel Dahi lie Endor, Nain, and other villages. 
Toward the southwest can be seen the battlefield of Barak and Sisera; 
to the west rises Mt. Carmel, which, together with several ranges of 
hills, almost entirely shut out the view of the sea. To the north rise the 
hills of Ez-Zerbud and Jermaq, near which is the mountain town of 
Safed. Above all presides majestic Hermon, on the top of which I still 
noticed some of last winter’s snow.

Mount Tabor has a long history. It was on the boundary line between 
Isaachar and Zebulon. It was here that Deborah directed Barak to 
assemble an army, and from hence the Israelites marched into the plain 
and defeated Sisera (Judges 4). In the Psalms, Tabor and Hermon are 
extolled together (Psalm 89:12). The hill was afterwards called Itabyrion 
or Atabyrion. In the year 218 BC, Antiochus the Great founded a town 
of the same name on the top of the hill. In AD 53, a battle took place 
here between the Romans under Gabinius and the Jews. Josephus 
afterwards caused the place to be fortified and the plateau on the top 
to be enclosed by a wall. Origen and Jerome speak of Mt. Tabor as the 
scene of the Transfiguration (Mark 9:2–10); but many critics claim 
that this could hardly have been the case, as the top was covered with 
houses in the time of Christ. The legend, however, attached itself to 
this, the most conspicuous mountain in Galilee, and as early as the 
sixth century, three churches had been erected here in memory of the 
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three tabernacles which St. Peter proposed to make. The Crusaders 
also erected a church and a monastery on Mt. Tabor, but these suffered 
much during the wars with the Muslims. In Mt. Tabor, but these suf-
fered much el-Adil, the brother and successor of Saladin.6 Five years 
later this fortress was unsuccessfully besieged by the Christians. It was 
afterwards dismantled by the Muslims themselves, and the church was 
destroyed. The two monasteries, one Greek and the other Latin, which 
now occupy the top of the hill, are comparatively modern.

After resting and refreshing myself at the Latin monastery on Mt. 
Tabor for about five hours, I decided to continue my walk to Tiberias, 
instead of returning to Nazareth. Accordingly, at 2:00 p.m. I left my 
friends, the monks, and commenced descending the northeast slope of 
the mountain without following road or path. I reached the base without 
accident and then struck across the country in a northeasterly direction 
to Khan-al-Tujjar, where I found good water to drink. Continuing the 
journey, I passed the village of Kfar Kama, situated on high ground 
on the right of the path, and also met a number of caravans coming in 
from the desert beyond the Jordan. After descending a deep basin, I 
met some traveling Bedouins, who accosted me as if bent on mischief 
and made the usual demand for baksheesh without getting away. They 
made a terrible noise, and for a while it looked as if they were determined 
to make me a prisoner, but they didn’t; and after that I was troubled 
with nothing but tired limbs.

I found that my climbing experiences on Mount Tabor had drawn 
very heavily on my physical strength, and before I reached the top of 
the plateau called by the Arabs Ard-el-Hamma, which overlooks the 
Sea of Galilee, I almost gave out, and my thirst knew no bounds. But 
the lovely view, which I enjoyed as I sat down to rest on the brow of 

6. Sentence presented as in original.

the hill overlooking the beautiful lake about 1,100 feet below, made me 
partly forget my exhausted condition for the time being. It was now 
after sundown, and as I had been warned of the dangers of being out 
alone in the night in a Bedouin country, I proceeded to descend the 
steep incline and finally reached the town of Tiberias, situated on the 
lakeshore, at 9:00 p.m. After some little difficulty I found the only hotel 
in the place and retired at once, being too tired to eat supper. During 
the day I had walked about 25 miles, on account of my roundabout 
course. Otherwise, the distance from Nazareth by way of Mt. Tabor 
to Tiberias is only about 18 miles.

After this day’s experience I decided not to undertake any more 
excursions on foot during my sojourn in Palestine. To venture out alone 
like I did through a country inhabited partly by roving and hostile 
Bedouins is fraught with considerable danger; and though a servant of 
the Lord has a claim upon the preserving care of his Master, he should 
not unnecessarily expose his life or property. And besides this, walking 
in a semitropical land in the heat of summer is altogether different to 
the same kind of exercise in a more temperate clime and a cooler part 
of the season.

In making my usual arrangements for stopping at the hotel in 
Tiberias, I was somewhat amused at the look with which my Arabian 
host surveyed me when I told him that I was a missionary without 
much money and would like him to give me his lowest terms. “A mis-
sionary without much money,” he repeated after me. “That certainly 
sounds strange; for missionaries are always supposed to have plenty 
of money.” Had I told him that I was a banker or merchant with only 
little money I believe he would have been less surprised. And who 
can blame him, for the priests and pastors, missionaries and colpor-
teurs of the various so-called Christian denominations in Palestine 
are considered the best-paid people in the land. They generally live in 
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pompous style and in elegant homes, having lots of native servants to 
wait on them—all on the strength of the liberal donations which pious 
Christians in Europe and America are contributing toward the relief 
of the “poor suffering Jews.” And when they travel they can afford 
always to go first-class, and live on the fat of the land. Consequently it 
was something like a new revelation when I told my Arab host about 
missionaries who travel without purse or scrip, or at least on their own 
expenses. He, however, gave me the reduction asked for and treated 
me with kindness.

“Jenson’s Travels,” July 3, 18967
Thursday, July 2. Feeling somewhat rested, I arose quite early in 

order to take in the sights in and around Tiberias. My first number 
on the program was a short sail on the Sea of Galilee, being careful to 
make proper contract in regard to time and amount to be paid. For 
these Arab boatmen have the audacity to make the most extortionate 
charges of tourists for a sail on the lake. One traveler, an Irish pilgrim 
who visited the Sea of Galilee some time ago, engaged an Arab to take 
him across the lake without agreeing about the price beforehand. On 
returning in the evening the villainous native demanded $10 for his 
day’s work. “Ten dollars,” repeated the astounded Irishman! “By the 
h— v—, it is no wonder that Jesus walked.”

I truly enjoyed my short boat ride on the historic lake, and by my 
request the boatmen landed me a short distance south of the town 
from where I walked to the hot springs situated on the lakeshore, about 
one and a half miles south of Tiberias. A short distance beyond these 
springs, around a point, I took a refreshing bath and swam in the clear 
waters of the lake, after which I returned to the town, walked around 

7. “Jenson’s Travels,” Deseret Weekly News, November 27, 1897, 761–63.

its walls, ascended the ruins of the old castle situated immediately north 
of the town, and walked through the principal streets, the bazaar, etc. 
I also took a walk along the lakeshore gathering shells and small stones 
to carry away with me. When finally night came, I chose to sit up in 
a chair on the hotel porch rather than submit to a repetition of the 
experience of the previous night, when the unmerciful fleas perpetrated 
such outrages upon my person that I looked a complete smallpox patient 
in the morning.

The Sea of Galilee, also called the Lake of Tiberias, which is the 
scene of so many incidents connected with our Savior’s ministry, lies 
in a deep valley encircled by mountains, which rise on the east from 
the water’s edge by steep acclivities, until they reach the height of a 
thousand or twelve hundred feet. On the west, and especially in the 
northwest, the hills are lower and more broken. Occasionally they 
recede a little from the shore and form small plains of great fertility. 
The greatest length of the lake is thirteen miles and six broad; the waters 
are pure and limpid and abound with fish as in the days of the Savior. 
From its position between high hills it is exposed to sudden gusts of 
wind. The rocks bordering the lake are mostly limestone, and the whole 
region volcanic. Near Tiberias, on the southwest shore of the lake, are 
several hot springs, and on the opposite side several others at a short 
distance from the shore. The opinion has been advanced by some that 
the lake itself occupies the crater of an extinct volcano. The surface of 
the lake, according to the last surveys, is 680 feet below the level of 
the Mediterranean; its depth is from 154 to 230 feet, and in the north 
as much as 820 feet. The height of the water, however, varies with the 
seasons. We learn from the Gospels that the lake was once navigated 
by numerous vessels, but there are now a few fishing boats only.

Tiberias, mentioned in John 6:23, is the only town on the lake 
at the present time. The city of Tiberias, so renowned in history, was 
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built by Herod Antipas, by whose order John the Baptist was beheaded, 
and is supposed to have been one of his residences. It is now mostly 
in ruins. The terrible earthquake of January 1, 1837, seriously dam-
aged the walls and houses, causing the death of about one-half of the 
population. Of the 4,000 inhabitants who reside here at present about 
two-thirds are Jews, nearly 1,200 are Muslims, 200 orthodox Greeks, 
and a few Latins and Protestants. Nearly all of the inhabitants are poor 
and sickly. Some travelers describe Tiberias as the most wretched of all 
the towns in Palestine.

It lies directly upon the shore on a narrow strip of undulating land, 
beyond which the mountains rise very steeply. Near the celebrated hot 
springs are found various fragments of columns of red and gray granite 
and marble, together with other indications which mark the site of the 
ancient town. The water flows from the earth too hot to be borne by 
the hand, and it is excessively salty and bitter and emits a strong smell 
of sulfur.

The heat of the summer at Tiberias, as at Jericho, is almost insup-
portable, and the climate sickly. The inhabitants of the coast find profit-
able employment in raising early vegetables, grapes, and melons for the 
markets of Damascus. These productions mature in this valley much 
earlier than on the high land of Galilee or Gilead. The scenery of the 
lake has not the stern and awful features of the Dead Sea, but is more 
rich in hallowed associations and more attractive in the softened beau-
ties of the landscape. The view of it from the western height, when I 
last saw it, breaks upon the approaching traveler with singular power.

Near the northern extremity of the lake there were in the days of the 
Savior two towns of the name of Bethsaida; one is in the neighborhood 
of Capernaum and Chorazin, on the west side of the lake; the other, 
on the eastern shore. The situation of the former, which was the city of 
Peter and Andrew and which was involved in the doom of Capernaum 

and Chorazin, is lost; the latter, mentioned by Luke (9:10), near which 
Jesus fed the five thousand, was enlarged by Philip the Tetrach. The 
ruins of it are just beyond a small plain of surpassing fertility, at the 
distance of a little more than an hour’s journey beyond the Jordan, 
where it enters into the lake. They occupy a knoll, or hill, which is a spur 
from the mountain on the east, running down into the plain toward 
the Jordan. After feeding the five thousand, Jesus ordered his disciples 
to cross over into the other Bethsaida on the western shore, which he 
went up into the eastern mountain to pray. It was while crossing the 
lake on that occasion that a storm struck their little craft, and that Jesus, 
who had been asleep, rebuked the wind (Matthew 8:18–27). Modern 
Bible students, however, disclaim the theory of two Bethsaidas, and 
assert that there never was but one place of that name.

As I sat alone upon the top of the ruined walls of the ancient 
castle at Tiberias and looked upon the desolation around me, I tried 
to conceive of the days of Christ, when he and his disciples traveled 
through the numerous towns and villages situated on the shore of this 
beautiful lake, teaching the plan of life and salvation to the inhabit-
ants. There are no prophets and apostles in this land now. The voice 
of inspired men have not been heard for many generations, save on a 
few occasions during the present century when elders of The Church 
of Jesus Christ of Latter-day Saints have visited Palestine, and then, 
like myself, they have had no real opportunity of teaching the people 
the gospel in its purity.

But while I sighed over the great change which had taken place 
both physically and spiritually in this once-favored land, I felt truly 
thankful to the God of Israel that I could think of some other country 
far away beyond the broad expanse of the “great sea” and the Atlantic 
Ocean where the inspired teachings of prophets and apostles are still 
heard, and where the ordinances of the everlasting gospel are being 
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taught and administered in the same manner and by the same divine 
authority as they were eighteen hundred years ago, around the beauti-
ful Sea of Galilee.

Friday, July 3. After several fruitless endeavors the day before to get 
a muleteer on reasonable terms to take me back to Nazareth, I at last 
obtained one by waking up the hotel servant in the middle of the night. 
About 4:00 a.m., just at the break of day, an Arab with a grey horse 
appeared at the hotel door; and I, being in readiness, mounted at once, 
and started on my return trip to Nazareth, but taking a more northerly 
route than the one leading past Mount Tabor. After climbing the long 
hill we traveled through a broken country to the village of Lubiya, which 
lies on a hill of considerable height. Immediately north of the village, 
in a narrow valley, we passed a great number of the inhabitants, both 
men and women, engaged in harvesting barley in real oriental fashion. 
Every village has its common threshing floor, and in every town through 
which I have passed so far in Palestine some of the people have been 
engaged in threshing grain in ancient fashion. My muleteer falling 
behind, as he was walking, and the animal I rode was a good traveler, 
I took the wrong road; and before the native could overtake me I had 
reached the little village of Tur’an, situated on the north boundary of 
the Plain of Battuf and surrounded by a greater growth of cactus than 
I have ever seen up to date in any part of the world. Nearby, however, 
there are some fine olive groves. Changing our course we now crossed 
the valley, or plain, mentioned in a southwesterly direction, in doing 
which I saw the longest caravan that I had seen yet. There were over 
seventy-five camels traveling in a string nearly a mile long from the 
sea inland. We soon reached Kefr Kanna, the ancient Cana in Galilee, 
where Jesus changed water to wine. Here I visited the Greek church 
where the hypocritical-looking priest showed me, among other things, 
one of the earthenware jars claimed to have been used at the time of 

the miracle (John 2:1–11). There were also a number of beautiful pic-
tures of the church walls illustrative of Bible scenes. Cana is about four 
miles northeast of Nazareth and lies between the lower hills bordering 
the Plain of Battuf on the south. It has about six hundred inhabitants, 
half of whom are Muslims and the remainder mostly Greek Christians 
with a few Latins and Protestants. Immediately south of the village is 
the only spring of the neighborhood, from which I drank water and by 
which we rested for a short time. If the Kefr Kanna really is the ancient 
Cana, the tradition alleging that from this spring was obtained the water 
which Christ turned into wine is undoubtedly correct.

From Kefr Kanna the road leads up among the hills, and after cross-
ing several ridges and passing several villages we reached Nazareth about 
11:30 a.m. Among the villages named between Cana and Nazareth was 
Mash’had, the ancient Gath-Hepher, a town in the territory of Zebulon 
and the birthplace of the prophet Jonah (2 Kings 14:25). The tomb of 
that prophet is shown here.

On my arrival in Nazareth I dismissed my muleteer, after which 
I spent the afternoon taking in the sights of that town. First, I visited 
the Latin monastery, in which the Church of the Annunciation is situ-
ated. It contains several altars, one of which is dedicated to the angel 
Gabriel. A handsome flight of fifteen marble steps descends to a vestibule 
called the angel’s chapel. From here a passage leads to the Chapel of the 
Annunciation, to which two steps descend. The chapel was originally 
larger than the angel’s chapel but is now divided by a wall into two 
parts, the first of which contains the altar of the Annunciation with 
the inscription on the back: “Hic verbum caro factum est.” (“Here the 
word was made flesh.”) Immediately to the left of the entrance are two 
columns, one of which marks the place where the angel stood, while one 
and one-half feet distant is the column of Mary. It is really a fragment 
of a column descending from the ceiling and said to be miraculously 



Chapter 10334

supported above the spot where the 
Virgin received the angel’s message. 
On the rock here, which is now richly 
overlaid with marble, the House of the 
Virgin is said to have stood. Adjoining 
this chapel is a second dark cham-
ber called the Chapel of St. Joseph, 
which contains an altar bearing the 
inscription: “Hic erat sub ditus illis.” 
(“Here he became subject to them.”) 
From this chamber a staircase leads 
into the monastery; but on the way 
is still another dark chamber—an 
old cistern called the Kitchen of the 
Virgin, the mouth of which is said 
to be the chimney. A kind, German-
speaking monk took me through the 
whole and explained all to me.

I next visited the United Greek 
church, where I was shown an old 
synagogue, in which tradition alleges 
that Christ preached. This tradition is 
traceable as far back as the year 570. 
The building has experienced many 
vicissitudes. In the thirteenth century 
it was converted into a church and 
has had different situations at differ-
ent periods. My next visit was to the 
Church of Gabriel, or the Church of 
the Annunciation of the Orthodox 

Greek, which is partly underground. 
Under the altar is a well connected 
with a spring situated north of the 
church, which spring is the supply 
source of Mary’s Well nearby. Greek 
pilgrims use the water drawn up by 
the priestly attendant from under the 
altar for bathing their eyes and heads; 
but, being thirsty, I drank with great 
relish the cup offered me. One of the 
priests, after being told that I was from 
America, asked me if I was a Mormon. 
Receiving a reply in the affirmative, he 
held a consultation with several of his 
fellow priests, the substance of which 
I never learned. But he must have met 
some of our elders before. Though he 
spoke Greek and I English, we man-
aged to exchange views on different 
points, among which the mode of 
baptism by immersion, which the 
Greeks have always maintained as 
the proper mode. He seemed pleased 
when I made him understand that I 
also believed in that form and con-
demned sprinkling as being no bap-
tism at all. A large and rather richly 
embellished baptismal font which I 
examined with considerable interest 
gave occasion for their remarks.Nazareth, Palestine and Syria: Handbook for Travellers (1898)
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St. Mary’s Well, situated near the Church of Gabriel, supplies the 
whole town with water. The spring is also known as Jesus’ Spring and 
Gabriel’s Spring, and a number of different traditions are connected 
with it. As this is the only spring that the town possesses, it is all but 
certain that the child Jesus and his mother were once among its regular 
frequenters. Toward evening, which was the time I visited the well, a 
motley throng, mostly women, had collected around the spring wait-
ing for their turn to get water. The water is brought in a conduit from 
the spring some distance up the hill to the forks of the road, where 
an arch of masonry has been built, from the front of which the water 
flows regularly in two small streams through pipes placed sufficiently 
high up in the wall for the jars or water vessels to be placed under them 
for filling. It was very interesting to me to watch the women, some of 
whom were really good-looking, coming and going, carrying their water 
vessels on their heads, just as I used to see it illustrated in family Bibles 
when I was a boy. Thus the interest of the scene was greatly enhanced by 
the thought that it was probably very similar to that which might have 
been witnessed in the same place upwards of eighteen centuries ago.

From St. Mary’s Well I returned to the Latin monastery, from 
where a servant with keys accompanied me to the house or workshop 
of Joseph, where stands a little chapel built in 1858–59. The tradition 
to the effect that this is the spot where Joseph had his workshop dates 
from the beginning of the seventeenth century. The Franciscan monks 
obtained possession of this spot in the middle of last century.

Next we crossed the market and proceeded to a Latin chapel situ-
ated on the west side of the town, in which is shown the so-called 
table of Christ. It consists of a block of hard chalk, 11½ feet long and 
9½ feet broad, on which Christ is said to have dined with his disciples 
both before and after the Resurrection. The tradition is not traceable 
further back than the seventeenth century; hence is not believed in by 

any except the Latins and perhaps not conscientiously even by them. 
Last of all I visited the Protestant church.

Nazareth is not mentioned in the Old Testament at all, and in the 
time of our Lord it was an unimportant village in Galilee (John 1:46). 
The name of Nazarene was applied as an epithet of derision, first to 
Christ himself and then to his disciples (Matthew 2:23; Acts 24:5). The 
Oriental Christians call themselves Nasara.

The name of the place is also preserved in the modern name of 
En-Nasirah. The first historians who mention the town are Eusebius 
and Jerome. Down to the time of Constantine, Samaritan Jews only 
occupied the village. About the year AD 600, a large basilica stood here; 
but the bishopric was not yet founded. In consequence of the Muslim 
conquest, Nazareth again dwindled down to a mere village. In 970 it 
was taken by the Greek emperor, Zimisces, but before it came into the 
possession of the Franks it was destroyed by the Arabs. It came into 
the possession of the Franks as a fief. The Crusaders afterwards erected 
churches here, and transferred hither the bishopric of Scythopolis. After 
the Battle of Hattin, Saladin took possession of Nazareth in July 1187. 
In the Middle Ages, Nazareth was much visited by pilgrims. In 1229 
the Emperor Frederick II rebuilt the place, and in 1250 it was visited 
by Louis IX of France. When the Franks were finally driven out of 
Palestine, Nazareth lost much of its importance. After the conquest of 
Palestine by the Turks in 1517, the Christians were compelled to leave 
the place. At length, in 1620, the Franciscans, aided by the powerful 
Druse chief, Fakhreddin, established themselves at Nazareth, and the 
place began to regain its former importance, though still a poor vil-
lage and frequently harassed by the quarrels of the Arab chiefs and 
the predatory attacks of the Bedouins. In the middle of the eighteenth 
century, the place recovered a share of its former prosperity under the 
Arab sheikh Zahr el-Amr. In 1799 the French encamped near Nazareth.



Chapter 10336

The modern Nazareth (En-Nasira, in Arabic) is situated in a basin 
on the south slope of the Jebel el Sheikh, a hill of considerable height 
and of lime formation. The appearance of the little town, especially 
in spring when its dazzling white walls are embosomed in a green 
framework of cactus hedges, fig and olive trees is very pleasing. The 
population numbers about 7,500 souls, namely, 1,850 Muslims, 2,900 
Orthodox Greeks, 950 United Greeks, 1,350 Latins, 250 Maronites, 
and 200 Protestants. Most of the inhabitants are engaged in farming 
and gardening, and some of them in handicrafts and in the cotton and 
grain trade. The inhabitants are noted for their turbulent disposition. 
Many pretty women are to be seen. The district is comparatively rich, 
and the Christian farmers have retained many peculiarities of custom, 
which are best observed at weddings. On festivals the women wear 
gay, embroidered jackets and have their foreheads and breasts laden 
with coins, while the riding camel, which forms an indispensable 
feature in such a procession, is smartly caparisoned with shawls and 
strings of coins.

Nazareth to all Christians is the most interesting town in Galilee. 
It is the seat of the kaimakam, and the chief town of a district.

“Galilee, after the captivity,” writes Lyman Coleman, in his Historical 
Text Book and Atlas of Biblical Geography, “had been settled by a mixed 
race of foreigners and Jews. Two great caravan routes passed through 
this country, one from the Euphrates through Damascus to Egypt, and 
one from the same regions to the coast of the Mediterranean. It was also 
near the great centers of trade and commerce on the Mediterranean, at 
Tyre and Sidon, which in the days of Christ were still cities of consider-
able trade, and at the more modern city of Ptolemais, Acre.

“The northern part of Galilee, comprising the hill country north 
of the Plain of Esdraelon, was, in the days of Christ, termed heathen 
Galilee, or Galilee of the Gentiles (Matthew 4:15), because among the 

Jewish population there were intermingled many foreigners such as 
Phoenicians, Syrians, Greeks, and Arabs.

“From their intercourse and admixture with foreigners, the Galileans 
had acquired a strong provincial character and dialect, which made 
them particularly obnoxious to the Jews. Their language had become 
corrupted by foreign idioms so as to betray them as was charged upon 
Peter (Matthew 26:73; Mark 14:70). For the same general reasons the 
Galileans were less bigoted than the Jews of Judea, and more tolerant 
toward Christ as an apparent innovator of their religion. He accordingly 
passed the greater part of his public ministry as well as of his private life 
in Galilee and chose his disciples from this country, where his miracles 
and instructions excited less hostility than at Jerusalem.

“Josephus expatiates at length on the extreme fertility of Galilee, and 
all travelers confirm his representations. In proof of its populousness, it 
is related by Josephus that here were in this country comprising scarcely 
thirty miles square, 200 towns and villages, each containing 15,000 
inhabitants, He, himself, in a short time, raised 100,000 volunteers 
for the war against the Romans. ‘Surrounded,’ he adds, ‘by so many 
foreigners, the Galileans were never backward in warlike enterprises, or 
in supplying men for the defense of the country. They were numerous 
and accustomed to war from their infancy.’”8

“Jenson’s Travels”9
Saturday, July 4. I ascended the hill called Jebel el Sheikh, stand-

ing back of Nazareth northwest. From the top of a tomb known as 
Neby-Sain, which stands on this height 1,600 feet above the level of 
the sea, the view is simply grand. It commands a complete survey of 

8. Lyman Coleman, An Historical Text Book and Atlas of Biblical Geography (Philadelphia: 
Presbyterian Publication Committee, 1860), 167.

9. “Jenson’s Travels,” Deseret Weekly News, December 18, 1897, 12–13.
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the little valley in which Nazareth lies. Over the lower mountains to 
the east peeps the green and partly cultivated Mt. Tabor, to the south 
of which are the Nebi Dahi (Little Hermon), the villages Endor, Nein, 
and Zerin and a great part of the Plain of Esdraelon (as far as Jenin). To 
the northwest Mt. Carmel projects into the sea, to the north of which 
is the Bay of Acre, the town itself being concealed by intervening hills. 
To the north stretches the beautiful valley, or plain, of El-Battuf, at 
the south end of which rises the ruins of Saffuriya; to the northeast is 
seen Safad on an eminence, in the midst of confused ranges of hills, 
beyond which rises the majestic Mt. Hermon. To the east beyond the 
Sea of Galilee are the distant hills of Golan.

At 2:30 p.m. I left Nazareth on horseback, accompanied by an Arab 
muleteer on foot, and commenced my overland journey to Jerusalem. 
We descended the hills on a very rocky and steep path to the Plain 
of Esdraelon below, meeting on our way ever so many camels and 
donkeys laden with grain in the sheaves from the harvest fields on 
the plain. Their destination was Nazareth. After reaching the plain 
we took a southerly direction, passing to the right of and within easy 
view of the villages of Nein, where Jesus raised the daughter of Jairus 
(Luke 7:11–15), and Zerin, the ancient Jezreel. We also passed to the 
right of Little Hermon, called Nebi Dahi in Arabic tongue, and Gilboa 
(Jebel Fuqua). Directly on our route were the villages of Afula and 
Mukebelch, while both on our right and left numerous other villages 
were seen on the great plain. We arrived at Jenin, about twenty miles 
from Nazareth, a little after sundown, and I put up for the night with 
Dr. Nasif Kawar, a Syrian who could talk English. He treated me kindly, 
felt greatly interested, so he said, in our conversation, and charged me 
nothing direct for stopping with him. The servants, however, did not 
forget their baksheesh.

The great Plain of Esdraelon is twenty miles long from east to west 
and from eight to twelve miles wide. The range of Carmel constitutes 
its southwestern, and the Bay of Acre its northwestern, boundary. The 
mountains of Gilboa, Little Hermon, and Tabor define its eastern; 
but between these it sends off arms down to the valley of the Jordan. 
This plain presents an undulating surface of great fertility and beauty, 
which preserves an average level of 400 feet above the sea. For thou-
sands of years it has been the highway of travel and the battlefield of 
many nations. “No field under heaven,” writes Lyman Coleman, in 
his Historical Text Book and Atlas of Biblical Geography, “has so often 
been fattened by the blood of the slain. It has been the chosen place for 
encampment in every contest that has been carried on in this country 
from the days of Deborah and Barak until the disastrous march of 
Napoleon Bonaparte from Egypt to Syria. Egyptians, Persians, Arabs, 
Jews, Gentiles, Saracens, Turks, Crusaders, Druses, and French—war-
riors out of every nation which is under heaven—have pitched their 
tents upon the Plain of Esdraelon and have beheld their banners wet 
with the dew of Hermon and Tabor. In the history of the Jews this 
plain is frequently referred to under the names of Megiddo and Jezreel.

“North of Esdraelon, for thirty miles, are the mountains of Galilee, 
presenting a confused succession of hills and mountains, which form a 
country singularly picturesque and beautiful but highly productive.”10 
Beyond the mountains of Galilee rise the lofty ridges of Lebanon, 
whose peaks often lift their heads into the regions of almost perpetual 
snow and ice and condense the clouds of heaven and send them off, 
borne on the cold winds of the mountains to refresh the scorched and 
thirsty plains which are opened out before them. The headwaters of 
the Jordan spring from the southern base of Lebanon, which may be 

10. Coleman, Historical Text Book and Atlas, 71.
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termed the great condenser, refrigerator, and fertilizer for the land of 
Palestine; and in this regard sustains the same position to that land as 
do the Wasatch Mountains to the valleys of Utah.

The village of Nein lies on the north slope of Little Hermon, about 
six miles in a straight line southeast of Nazareth, but considerably 
farther by road. It consists of wretched clay huts. Near it are rock 
tombs. Between Nein and Nazareth, but much nearer the last-named 
town, is the so-called Mount of Precipitation, over the perpendicular 
ledge of which the people of Nazareth were about to throw Christ on 
a certain occasion.

Nebi Dahi is supposed to be identical with the hill Moreh men-
tioned in Judges 7:1. It was first called Hermon by St. Jerome and has 
since been known as Little Hermon; its top is 1,815 feet above sea level. 
On the southwest slope of Nebi Dahi lies the village of Sulam, which 
anciently was a town of the tribe of Issachar. The form Sulam is found 
in the word “Shulamite” (Song of Solomon 6:13). Here, too, probably 
stood the house of the Shulamite woman (2 Kings 4:8).

Zerin is the ancient Jezreel, a town of Issachar. Close by was the scene 
of the great battle fought by Saul against the Philistines. The Israelites 
were posted around Jezreel (1 Samuel 29:1), while the Philistines 
were encamped at Sulam on the opposite Jebel Dahi. Saul fell here 
(2 Samuel 1:21). After Saul’s death Jezreel remained for a long time in 
possession of his son Ishbosheth (2 Samuel 2:8–9). Jezreel was after-
wards the residence of King Ahab and Jezebel. On the vine-clad hill lay 
the vineyard of Naboth, where Joram, Ahab’s second son, was afterwards 
slain by Jehu. In the book of Judith, Jezreel is called Esdraelon. In 
the time of the Crusaders it was mentioned as Parvum Gerinum. The 
modern town is situated on a northwest spur of the Gilboa Mountains, 
which forms the watershed between the Mediterranean and the Jordan 
Basin. The hill on which the town is situated is partly artificial and 

slopes down on almost every side. There are ancient winepresses on the 
east and southeast slopes.

The Gilboa Mountains, called by the Arabs Jebel Fuqua, reach 
an elevation of 1,717 feet above sea level at the highest point. It runs 
from southeast to northwest. The north side toward the valley of 
Jezreel is precipitous and stony. On the east lies the Ghor, or Valley 
of the Jordan. The mountain was anciently included in the territory 
of Issachar. Though it at present presents a bare appearance and is 
used as arable and pasture lands, it was probably covered with timber 
in olden times.

Sunday, July 5. We continued our journey from Jenin about sun-
rise and traveled through a hilly country with small plains and narrow 
valleys intervening. We also passed through and near several villages, 
some of which are mentioned in Bible history. A short distance on our 
right we passed the ruins of the ancient Dothan (Genesis 37:17), for 
which reason it is still called Jubb Yusuf (Joseph’s Pit). In the time of 
Elisha a village seems to have stood here (2 Kings 7:13). We met lots 
of people traveling, some on camels, others on horses, donkeys, and 
mules, and many on foot. Among the latter were a large number of 
very dirty-looking and ragged women carrying fuel and other heavy 
burdens on their heads. The heat during the middle of the day was very 
oppressive, and my umbrella, which had served as a parasol, burst in 
several places, thus leaving me exposed to the full powers of the sun. 
At 11:30 a.m. we arrived at the village of Sebastya, the ancient Samaria, 
where I viewed the ruined church of St. John, in which Muslim atten-
dants pointed out the tomb of John the Baptist, the tomb of Obadiah 
(1 Kings 18:3), and the tomb of Elisha, and many other absurdities, all 
for the purpose of exacting money from pious pilgrims. I also walked 
through the village to the top of the hill, on the eastern slope of which, 
just above the village threshing floor, is a dozen or more columns 
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without capitals, forming an oblong quadrangle. They are supposed to 
be remains of the ancient temple which Herod the Great is said to have 
erected in honor of Augustus “on a large open space in the middle of 
the city.” The top of the Samaria hill is 1,542 feet above the level of the 
sea, which in Isaiah 28:1 is compared to a crown and commands an 
unobstructed view including the Mediterranean on the west. Samaria 
is surrounded by ranges of gently sloping hills. Numerous villages are 
visible, but none of them have any historical significance so far as it 
is known. On a terrace on the south side of the hill runs the street of 
columns with which Herod embellished the town. The columns, all 
of which have lost their capitals, are 16 feet high. The colonnade was 
about 20 yards wide and over 1,800 yards in length. It runs around the 
hill, but is often interrupted or is buried beneath the soil. The whole 
hill, which rises to the height of 330 feet from the surrounding valley, 
is terraced from base to top, and ruins abound everywhere. The hill 
stands isolated in the valley.

Samaria was built by Omri, one of the kings of Israel, about 926 
years before Christ, and he made it, instead of Tirzah, the capital of 
the kingdom of Israel. After that the city became distinguished in 
the history of that kingdom, and of the prophets Elijah and Elisha, 
in connection with the various famines of the land, the unexpected 
plenty of Samaria, and the several deliverances of the city from the 
Syrians. It continued for two hundred years the seat of idolatry and 
the subject of prophetic denunciations, until the carrying away of the 
ten tribes into captivity by Shelmaneser. Five hundred years afterwards 
it was taken by John Hyrcanus and razed to the ground according to 
words of prophesy (Micah 1:5–6). The prejudice and enmity of the 
Jews toward the Samaritans in the days of the Savior was most bit-
ter, even more so than towards the Galileans. The Samaritans were 
remnants and representatives of the revolted tribes. They had been the 

most violent antagonists of the Jews in the rebuilding of the temple in 
Jerusalem. They had erected another temple on Mount Gerizim. They 
rejected the sacred books of the Jews, with the exception of the book of 
Moses. Their religion was an abomination to the Jews, being a profane 
mixture of Judaism and paganism. For these reasons the Jews had no 
dealings with the Samaritans. The term Samaritan became to a Jew 
suggestive only of reproach, insomuch that when they would express 
their deepest disgust and abhorrence of Christ, they said, “Thou art 
a Samaritan and has a devil.” For the same reason the Jews avoided 
traveling through Samaria and, when compelled to pass through the 
country, carried their own provisions and refused the entertainment 
of the people.

While engaged in examining the ruins and present status of 
Samaria, I was considerably annoyed by an Arabian youth who insisted 
in following wherever I went, calling for “baksheesh.” At last I made a 
pass at him without hitting him, after which he disappeared. I never 
saw such impudence as these Arabs exhibit. Whenever a decently 
dressed European on the travel makes his appearance in any Arab 
town it is the signal for the general cry of “baksheesh.” Even little 
children, mere infants, who as yet are unable to talk plain, are taught 
by their mothers to call for the much-coveted baksheesh when they 
see a white stranger.

After spending about an hour and a half in Samaria, we contin-
ued our journey to Nablus, distant about six miles in a southeasterly 
direction, where we arrived at 4:00 p.m. in time to attend the Church 
of England afternoon service. I put up with the Reverend Christian 
Falscheer, the Protestant missionary of Nablus. He is a German by birth 
but has spent over thirty years of his life in his present position in Nablus. 
After the services the Arab servant of the house accompanied me a short 
distance upon the slope of Mount Gerizim to view the town from an 
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elevation; he then piloted me through the narrow, crooked streets of the 
town, many of which were arched over and were actual tunnels under 
tall buildings. At length we reached the quarter of the Samaritans, where 
I, for a small fee, was conducted into the old synagogue and shown a 
very old copy of the Pentateuch (the five books of Moses), which these 
people claim to have been written by a great-grandson of Aaron but 
which cannot possibly be older than the Christian era. As I had been 
told that a more modern copy is generally exhibited to visitors instead 
of the original, I insisted on seeing a second copy, which was finally 
permitted; and thus I have reason to think that the old copy was actu-
ally shown me. It was written upon parchment and mounted on rollers.

The quarter of the Samaritans is in the southwest part of the town. 
Their synagogue consists of a small, whitewashed chamber, the pave-
ment of which is covered with matting, and must not be trodden on 
with shoes. Their worship is interesting. The prayers are repeated in the 
Samaritan dialect, although Arabic is now the colloquial language of 
the people. The men wear white surplices and red turbans. The office 
of high priest is hereditary, and Yakub, the present holder of it, is a 
descendant of the tribe of Levi. He is the president of the community 
and, at the present time, one of the district authorities. His stipend 
consists of tithes paid by his flock. He took great pains to explain by 
signs and gestures what he thought I should know about him and his 
relics; and when I was leaving, he handed me his portrait, I thought as 
a token of friendship and remembrance. But I was soon reminded of an 
extra baksheesh. At first he struck up two of his fingers and cried out 
franks. This of course, to a man of ordinary intelligence, meant two 
franks. I was about handing back the specimen of the photographer’s 
art, instead of the money, when up came one finger only, and so I paid 
him his frank and passed on; and the face of Yakub is on exhibition in 
my private collection to this day.

Shechem, under the name of Nablus, is still an inhabited city of 
20,000 souls. Sheltered in quiet seclusion between Ebal and Gerizim, 
“the mounts of blessings and of curses,” which tower high above it, like 
lofty walls on either side, and surrounded by groves and gardens, this 
ancient town—the Sichem or Shechem of the Old Testament, and the 
Sychar of the New—presents a scene delightful in itself and of surpass-
ing interest in its historical associations. It is on the line of the central or 
middle route from Jerusalem to Galilee, at the distance of 35 miles from 
Jerusalem and about 40 miles from Nazareth, and midway between the 
coast of the Mediterranean and the Jordan, in a narrow dell between 
the famous summits of Ebal and Gerizim. The valley which separates 
these mountains opens at the distance of two miles east of Shechem 
into a fertile and beautiful plain, extending from eight to ten miles 
from north to south and varying in width from two to four miles. This 
is the Plain of Moreh, whose luxuriant fields afforded an inviting place 
of encampment for Abraham and of pasturage for his flocks, wasted 
and wearied by reason of their long march from their former abode in 
the east, for Shechem is the first place in the land of Canaan where the 
great patriarch made his temporary home. From the time of Abraham’s 
arrival till the final overthrow of the Jewish nation, Shechem was an 
important landmark in the geography of Palestine. Here God renewed 
his covenant with Abraham (Genesis 12:6). Jacob, on his return from 
Padan-Aram, pitched his tent over against this city, at Shalem, on the 
east of the plain. Here was also Jacob’s field, a parcel of ground which 
he gave to his son Joseph (Genesis 33:18–19). His sepulcher is there to 
this day. At the distance of about 600 feet from Joseph’s tomb, is Jacob’s 
Well, at the mouth of which the Savior sat in His interview with the 
woman of Samaria (John 4:5). Here was enacted the terrible tragedy 
connected with the dishonor of Dinah by the son of Hamor, prince of the 
country (Genesis 3:4). Here Jacob kept his flocks, even when at Hebron 
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fifty or sixty miles distant. At Dothan, fifteen miles northwest, Joseph 
was betrayed by his brethren (Genesis 37). The Israelites, immediately 
after their return from Egypt, here ratified the law of the Lord. While 
six tribes were encamped on Ebal and six on Gerizim, the ark and the 
attendant priests in the valley below, pronounced the blessings and the 
curses, and all the assembled multitude raised to heaven their solemn 
“Amen” (Deuteronomy 27). Here they buried the bones of Joseph. 
Here Joshua met the assembled people for the last time (Joshua 24:1, 
25, 32). Shechem was allotted to Ephraim and assigned to the Levites. 
It was the scene of the treachery of Abimelech (Judges 9), the parable 
of Jothan and of the revolt of the ten tribes. It was and ever has been 
the abode of the sect of Samaritans, a little remnant of whom still go 
up on Mount Gerizim to worship God on that mountain, as did their 
forefathers in the time of the Savior (John 4:20). It was captured by 
Shalmaneser, king of Assyria, under Hosea and repeopled by a strange 
people, and again in the days of Nehemiah and of Ezra (2 Kings 17; 
Ezra 4:9). A vast temple, the ruins of which still remain, was built here 
by Sanbaliat, in the time of Alexander the Great, which two hundred 
years later was destroyed by the Maccabees.

“Jenson’s Travels”11
Monday, July 6. Having enjoyed a good night’s rest in the hospitable 

home of Mr. Falscheer in Nablus, who insisted on charging me noth-
ing for my keep, I arose at early daylight and continued the journey 
toward Jerusalem. Immediately east of the town of Nablus, we came to 
Jacob’s Well, which we stopped to examine. I desired a drink from that 
historic fountain, but the attendant informed me that it was positively 
dry in the summer months; so I had to content myself with a peep 

11. “Jenson’s Travels,” Deseret Weekly News, December 25, 1897, 36–37.

into its dark excavation. Jacob’s Well belongs to the Greeks and has 
been enclosed with a wall. Jews, Christians, and Muslims all agree that 
this is the well of Jacob, and the tradition to that effect is traceable as 
far back as the fourth century. Situated as it is on the high road from 
Jerusalem to Galilee, it accords with the narrative in John 4:5–30. The 
Samaritan woman who conversed with Jesus at the well did not come 
from Shechem but from Sychar, which is probably identical with the 
modern Asker. In that case, tradition pointed to this place as Jacob’s 
Well in the day of Christ (John 4:5, 6) and the field which Jacob pur-
chased and where Joseph was afterwards buried (Joshua 24:32). The 
well or cistern is 75 feet deep and 7½ feet in diameter; it is lined with 
masonry. Joseph’s tomb is shown in a building about half a mile to the 
northeast of Jacob’s Well. The Jews burn small votive offerings in the 
hollows of the two little columns of the tomb.

From Jacob’s Well we traveled up the plain of Makhna, or Moreh, 
where Abraham pastured his flocks after their long and weary march 
from the land of the Chaldeans.

Beyond the plains of Makhna we crossed the “mountains of Eph-
raim,” traversed several valleys, among which is Luban, the ancient 
Lebonah (Judges 21:19), which is situated in the northeast corner of 
a small plain. Beyond this plain we crossed a mountain of consider-
able height. During the entire day’s journey we traveled over very bad 
roads, which were generally enclosed with rock walls on both sides, 
with numberless rocks thrown in the center where animals and people 
travel. In fact, we simply rode along the ridges of huge artificial rock 
walls most of the way from the Plain of Makhna to Jerusalem. At 
2:00 p.m. we arrived at Baytin, the ancient Bethel. From the rocky 
ridge immediately north of this place, I obtained the first glimpse of 
the Holy City; but particularly the Mount of Olives, on which the 
Russian Greeks have built a high tower, which is visible for a long 
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dis[tance]. Baytin consists of miserable hovels with about 400 inhabit-
ants and stands on a hill, 15 miles north of Jerusalem, and 20 miles 
south of Shechem, or Nablus. If Baytin is really identical with the 
ancient Bethel, the place has a long history. It was originally called 
Luz, and here Abraham built an altar unto the Lord (Genesis 12:8). 
In the year following his return from Egypt, he again encamped here 
and parted on friendly terms from Lot (Genesis 13:3–10). Jacob, fly-
ing from Esau toward Haran, saw here the vision of the ladder and the 
angels ascending and descending upon it (Genesis 28; 31:13). Twenty 
years later, on his return from Padan Aram, he lingered at this sacred 
spot, built an altar to the Lord, and received the promises of God, and 
erected here a pillar (Genesis 35; 32:28; 28:20–22). Here Deborah also 

died. Three hundred years after this, in the distribution of the land 
under Joshua, Bethel became the portion of Benjamin on the boundar-
ies of Ephraim, into whose hands it afterwards fell (Joshua 18:13, 22; 
16:1, 2). It was for some time the consecrated place of the ark of the 
covenant (Judges 20:18, 26; 1 Samuel 10:3). Samuel held here his court 
in his annual circuit. Near Beth-aven Jonathan smote the Philistines 
(1 Samuel 14:1–23). From Jeroboam to Josiah, more than 300 years, 
it was desecrated by the worship of the golden calves (1 Kings 12:28, 
29; 13:1; 2 Kings 10:28, 29; 23:15–18). By reason of this, it was under 
the name of Beth-aven, the frequent subject of prophetic denunciation 
(Hosea 4:15; verse 8; 10:5, 8; Amos 5:5). Elisha was going from Jericho 
to this place when mocked by the impious children who were torn 

Panorama of Jerusalem, Palestine and Syria: Handbook for Travelers (1898)
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in pieces by wild beasts (2 Kings 2:23–25). After the captivity it was 
rebuilt (Ezra 2:28; Nehemiah 7:32). In the time of the Maccabees it was 
fortified and finally destroyed by Vespasian. The hill upon which it was 
built was quite overspread with ruins, among which are the remains of 
an immense cistern, 314 feet in length and 217 in breadth.

Having watered ourselves and animals at the spring near Bethel, 
we continued our journey through Al-Birah, mentioned in Joshua 9:17 
and 2 Samuel 4:2–3. Passing on, we traveled immediately to the right 
of Ramallah, the ancient Rameh of Benjamin. This place is situated 
on the top of a hill, and in ancient days it formed a kind of frontier 
castle between the Northern and Southern kingdoms (1 Kings 15:17). 
After the captivity it was repeopled; it is now occupied by about fifteen 

families only. This place is about six miles north of Jerusalem. About 
three miles further south we passed the hill called Tell el Fur, which 
is identical with Gibeah of Benjamin (Judges 19 and 20). If Gibeah 
of Saul was identical with Gibeah of Benjamin, this was then also the 
place where David permitted the murder of the seven sons of Saul 
(2 Samuel  21). A little nearer the Holy City we pass the village of 
Shu’fat, which is supposed to be the Nob mentioned in 1 Samuel 21:23. 
Beyond Shu’fat we ascended the hill Scopus, from the top of which 
we obtained a most beautiful view of the city of Jerusalem and its sur-
roundings. Though exceedingly tired of my long ride, the first sight 
of the Holy City made such an impression upon my mind that the 
body accommodated itself to the fatigue without murmuring. About 
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half an hour’s ride from the hill of Scopus brought us across the upper 
Kidron Valley to the so-called Yapa suburb, where I secured lodgings 
of the Olivet House, kept by Mr. and Mrs. Hinsman, and dismissed 
my muleteer, who had been a pretty good and faithful servant to me 
during my three days’ ride from Nazareth. We had traveled about eighty 
miles, part of the time, particularly the last day, in company with many 
other travelers who were going up to Jerusalem with beasts of burden 
loaded with goods for the market. The last day we had traveled about 
thirty-eight miles, and that two in one stretch, as the Arabians seem 
to know nothing about stopping to rest themselves and animals in 
the middle of the day. I have reason to believe that I traveled over the 
same road that Jesus made use of in his journeys between Galilee and 
Jerusalem, as this is the only direct road leading through the heart of 
the country from north to south.

After eating supper at the Olivet House, I went out for a walk, on 
which I entered the city of Jerusalem proper through the Yafa Gate. 
I traversed nearly the entire length of David Street and then returned 
to the hotel to enjoy my first night’s rest in the ancient city.

Tuesday, July 7. After taking a long morning walk through the 
suburbs outside of the Jaffa Gate, I called on the representative of the 
American consul (the consul himself being absent from the city), who 
sent his dragoman with me to the Mosque of Omar, situated on Mount 
Moriah. We also visited the Mosque of El-Aksa, Solomon’s Stables, and 
other points of interest within the great mosque enclosure. After the 
dragoman left me I visited the Church of the Sepulcher, a local guide 
taking me through all its numerous departments. Next I visited the 
Zion part of the city, passed through the Zion Gate, which is called 
Bah en-Neby Daud by the Arabs, and rambled through the suburb 
lying on the brow of the hill on the outside. I also climbed to the top 
of the wall near the Zion Gate, where a good view is obtained. My next 

move was to pass through the heart of the city, which I then left behind 
as I passed through St. Stephen’s Gate on the east. I now crossed the 
Brook Kidron on the upper bridge, passed the Garden of Gethsemane 
and ascended the Mount of Olives, where I first visited the Chapel of 
the Ascension in the Muslim village, and was afterwards permitted to 
ascend the lofty Belvidere tower, from the top of which a most mag-
nificent view was obtained of Jerusalem and surrounding country; also 
the north end of the Dead Sea and part of the Jordan Valley is visible 
from the lofty elevation. On my return to the city I visited the so-called 
Tomb of the Virgin in an underground Greek chapel, situated near the 
bridge across the Kidron. Jerusalem is situated in the midst of the central 
chain of mountains, which runs north and south through Palestine, 33 
miles from the sea, 24 from the Jordan, and nearly the same distance 
north of Hebron. It occupies an irregular promontory in the midst of 
a confused sea of rocks, crags, and hills. This promontory begins at the 
distance of a mile or more northwest of the city at the head of the val-
leys of Jehoshaphat and Gihon, which gradually fall away on the right 
and left, and, sinking deeper as they run in a circuitous route around 
the opposite sides of the platform of the city, unite their deep ravines 
at some distance southeast of the city, and many feet below the level 
of its walls. Perched on this lofty promontory, the historical city dwells 
on high, at an elevation of from 2,200 to 2,589 feet above the level of 
the sea; surrounded on three sides by the entrenchments of her valleys 
and rocky ramparts, her place of defense is the munitions of rocks. The 
Valley of Jehoshaphat, on the north, runs nearly east for some distance, 
then turns at a right angle to the south, and opens a deep defile below 
the eastern walls of the city, between it and the Mount of Olives. The 
valley of Gihon pursues a southerly course for some distance, then 
sweeps in a bold angle around the base of Mount Zion and falls by a 
rapid descent into a deep, narrow watercourse, which continues in an 
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easterly direction to its junction 
with the Valley of Jehoshaphat.

The platform or site of the 
city is divided into four quar-
ters of unequal elevation, two of 
which are familiar to the reader of 
sacred history as Mount Moriah 
and Mount Zion. Near the line 
of the Valley of Jehoshaphat, 
before it turns to the south, 
a slight depression begins at 
the north gate of the city. This 
depression, the head of the Valley 
of Tyropoeon, as it runs south 
through the city, sinks into a deep 
valley, and divides the city into 
two sections, of which the east 
is terminated by Mount Moriah, 
on which the temple stood. The 
western division is terminated by 
Mount Zion, where was David’s 
house and the royal residence of 
his successors. These two heights 
were anciently united by a bridge 
crossing the Tyropoeon by a lofty 
arch, or rather by a series of arches it would seem (for the Tyropoeon 
Valley is here 380 feet wide), of which one of the bases still remains. 
The Tyropoeon below the walls on the south corresponds to the valley 
of Hinnom, which name is also applied to the lower part of Gihon, 
south of the city.

Another valley, less distinct, traverses the city from west-southwest 
to east-northeast to the eastern gate of the city, forming two low emi-
nences north of Zion and Moriah, which bear the names of Acra and 
Bezetha. The former, on the west, includes what tradition recognizes 
as Mount Calvary. Moriah, the Temple Mount, and the southeastern 
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division of the city above the Valley of Kidron, or Jehoshaphat, is 2,441 
feet above the level of the sea; Mount Zion, southwest of Moriah, rises 
148 feet higher, its summit being 2,589 feet above sea level.

Beyond the Valley of Jehoshaphat, east of Jerusalem, the Mount 
of Olives rises boldly up to the height of 2,723 feet above the level of 
the sea.

Above the bend in the Valley of Gihon, southwest of Zion, is a 
large reservoir, or pool, formed by a wall running like a milldam across 
the valley. This pool is 592 feet in length, 275 in width, and 42 deep. 
Some distance above, on the west side of the city, is another pool, 
similar in construction, the dimensions of which are about half as 
great as the former. At one of these pools Solomon was anointed king 
(1 Kings 1:32–39). Those pools are now supplied by the drainage of the 
ground above them, but it is supposed that they were fed by a living 
fountain, which Hezekiah closed and conducted by a hidden channel 
into the city (2 Chronicles 32:30; 33:14; Sirach 18:17). The modern city 
is dependent chiefly on the winter rains for water, which is retained 
in cisterns beneath every house for use through the summer months.

Jerusalem retains few traces of her ancient grandeur, except near 
the base of the Western Wall around the area of the temple. This wall 
is composed of immense rocks of different sizes, from twenty to thirty 
feet in length, and from four to six in thickness, which are supposed 
to be the remains of the ancient walls of Solomon. Similar indications 
of the original structure have been found on the eastern and southern 
base of the present walls of the city.

The modern city has seven gates, namely, St. Stephen’s Gate on 
the east, the gate of Herod on the north, the Damascus Gate and the 
so-called New Gate on the northwestern, the Jaffa Gate on the west, 
and the Zion Gate and the Gate of the Mughrabi (also called the 
Dung Gate) on the south. The city is divided into different wards, or 

quarters, inhabited respectively by Jews, Muslims, Christians, etc. At 
the present time the city has about 60,000 inhabitants, about half of 
whom are Jews. Of the several Christian denominations, the Orthodox 
Greeks are the most numerous, and outnumber the Roman Catholics 
about two to one. The number of Jews has greatly risen of late years, in 
consequence of the persecutions of Jews in Romania and Russia. The 
immigration steadily increases, both of those who desire to be buried 
in the Holy City and of those who intend to subsist on the charity of 
their European brethren, from whom they receive their regular kharuka, 
or allowance, and for whom they pray at the holy places.

I could write a good deal about Jerusalem, and that too without 
copying very much from guidebooks, but I fear that I am already guilty 
of entering into too many details of my travels and observations in the 
Holy Land. Suffice it to say that I was quite pleased with the city and 
its surroundings and found it to be more of a place than I had been 
led to believe from conversations I had had with some who had visited 
Palestine before I did.

“Jenson’s Travels,” July 8, 189612
Wednesday, July 8. After making a number of small excursions 

through the bazaars and narrow streets of Jerusalem, I passed out of 
the gate called in Arabic Bab e-Mogharibeh, or the Dung Gate, and 
descended into the Valley of the Kidron, where I visited the tomb of 
Absalom; the Grotto of St. James; the Pyramid of Zacharias; the village 
of Siloah, situated on a ledge of rocks on the opposite side of the valley 
from the city; and St. Mary’s Well. Descending further into the valley, 
I visited the Pool of Siloah, thence went down to Job’s Well, situated 
a short distance below the junction of the Kidron and the Hinnom 

12. “Jenson’s Travels,” Deseret Weekly News, January 1, 1898, 68–69.



The Holy Land 347

Valley. In returning I passed up the last-named valley where I visited 
a number of rock tombs of more or less historical significance. One 
of them is called the Apostle’s Cavern, owing to a tradition from the 
sixteenth century which alleges that the Apostles concealed themselves 
here when Christ was taken prisoner, and during the Crucifixion.

Toward noon I returned to the city and completed the arrangement 
for a trip to the Dead Sea. I hired a Bedouin to accompany me and a 
donkey to ride, and with this outfit I left Olivet House at 12:30 p.m. 
My Bedouin, who carried an old rusty gun, a flint lock, which perhaps 
had not discharged a shot for twenty years, belonged to the village 
of Abu Dis, which lies on an eminence a short distance southeast of 
Jerusalem. Through some local arrangement between the several native 
tribes, it appears that the sheikh, or chief, of that village has the exclu-
sive right to escort travelers to the Dead Sea for a fee, which generally 
means all he can get. It is not safe for strangers to go without one of 
the men from Abu Dis. In case he does, he is apt to be robbed before 
he returns. Myself perched on the back of the extremely easy donkey 
and my “armed soldier” walking behind endeavoring to remind the 
animal that it was a forward march by a most liberal use of a number 
of switches provided for the occasion, we passed around the northeast 
corner of the city, then crossed the Kidron Valley and passed around 
the south slope of the Mount of Olives, with the Mount of Offence 
on our right. At a point where the road leads around a gorge is shown 
the site of the fig tree which was cursed by Christ (Matthew 21:19). 
We soon reached the village of Al ‘Ayzariya, thus named for Lazarus, 
or Lazarium, the Arabs having taken the L for an article. Its site cor-
responds with the ancient Bethany, the distance from Jerusalem, fifteen 
furlongs, corresponding with the time, forty minutes, required to reach 
the place from the city at the present time, either on foot or on an 
animal possessing the swiftness of an ordinary Arab donkey.

Al ‘Ayzariya lies on a well-cultivated spur extending southeast from 
the Mount of Olives, to whose somewhat barren slopes it presents a 
pleasant contrast. It consists of about forty hovels, containing Muslim 
inhabitants only. The water here is good, and there are numerous fig, 
olive, almond, and carob trees. The most conspicuous object in the 
village is an old tower which, judging from its large, drafted stones, 
is supposed to be older than the time of the Crusaders. About twenty 
paces to the north of this so-called “Castle of Lazarus” is the Tomb of 
Lazarus, called by the Arabs Kabr et Azar. The door looks toward the 
north, and to the east of the tomb rises a mosque with a white dome, for 
the Muslims also regard Lazarus as a saint and have taken possession of 
his tomb. The main object in doing so, however, was and is undoubtedly 
to make money out of Christian pilgrims. As the Muslims prevented 
pilgrims from visiting the place except by paying extortionate fees, the 
Christians of the sixteenth century caused a stairway leading to it to 
be constructed from the outside. The visitor descends by 24 steps into 
a small, square antechamber, which is said once to have been a chapel 
and is a Muslim as well as a Christian place of prayer. Proceeding east 
we descend three high steps to the so-called tomb-chamber of Lazarus. 
The poor-looking chamber is lined with masonry, and its whole appear-
ance is unlike that of a Jewish tomb.

The Tomb of Lazarus was formerly shown in the church above. 
About forty-three yards to the south of the Tomb of Lazarus, tradition 
points out the site of the house of Mary and Martha. The site during the 
past ages has been shown in many different places, and at one time the 
sisters were said to have had two separate houses, the authority for this 
statement being a strained interpretation of Luke 10:38, 39. The same 
uncertainty characterizes the tradition as to the house of Simon the leper 
(Matthew 26:6). Indeed nothing certain is known regarding most of the 
places or the exact spots pointed out as having been visited by Christ.
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Beyond Bethany the road ascends a hill, and about a quarter of a 
mile from the village is the so-called Stone of Rest, about three feet 
long, which some pilgrims kiss. It marks the spot where tradition alleges 
that Martha met Jesus (John 11:20). A short distance to the south of 
this stone the Greeks have erected a chapel on an ancient foundation 
wall. At a very early period churches and monasteries were erected at or 
near Bethany, and spots of traditionary interest pointed out to pilgrims. 
The Roman lady Paula visited a church on the site of Lazarus’s grave. 
In 1138, Milicent, wife of Tulke, fourth king of Jerusalem, founded a 
nunnery by the Church of St. Lazarus, and in 1159 the building came 
into the possession of the Hospitallers.

From the Stone of Rest, east of Bethany, the road descends a steep 
hill into the Wadi el Had, or valley of the watering place, so named 
from the well of Had el Azariyeh. This is the only well between Bethany 
and the valley of the Jordan. A handsome building once enclosed the 
spring, and there was a khan (inn) here, both probably built in the 
sixteenth century. Since the fifteenth century, the well has been called 
the Apostles’ Spring, as it was assumed that the Apostles must have 
drunk of its waters on their journeys. It has also been identified with 
the “sun spring” of En Shemesh (Joshua 15:7).

Leaving the Apostles’ Spring, we pass downhill through a barren, 
desolate-looking country, traversing a number of narrow, waterless 
valleys or gorges and crossing several low ridges. About ten miles from 
Jerusalem, we reach the Khan el-Hatrure, a newly erected inn, standing 
on the spot where tradition localizes the parable of the good Samaritan 
(Luke 10:30–37). The keeper of the inn, who could talk a little English, 
wanted to charge quite a sum for a drink of water or lemonade, seeing 
that I was a traveler and the day was hot. But he missed it, as we carried 
water with us from the Apostles’ Spring. Above the Khan is the “hill of 
blood,” Tel-at-Dam, with ruins of an ancient castle. The name, which 

is probably due to the red color of the rock, has led to the supposition 
that the spot is the “going up of Adummim” (Joshua 15:7; 18:17).

Soon after leaving the inn, we obtained a view to the left into the 
deep Wadi el-Qilt, the principal tributaries of which are in the Wadi 
Prat, to the north of Jerusalem. It winds down to the Jordan through 
deep ravines and contains water during the greater part of the year. It 
is supposed to be identical with the Valley of Achor (Joshua 15:7), and 
again with the brook Cherith (1 Kings 17:3, 5).

A little farther on we obtained a good view of the Dead Sea and 
the valley of the Jordan ahead. We passed several ruins; and just after 
going down the last hill to the plain of the Jordan, we perceived to the 
right of the road the ancient Birket Musa, or Pool of Moses, with walls 
composed of small unhewn stones. It is 188 yards long and 157 yards 
wide and belonged to the ancient system of reservoirs and conduits 
which once irrigated this district and rendered it like a paradise. It is 
supposed by some to be the remains of a pool constructed by Herod 
near his palace at Jericho, for this appears to be the site of the Jericho 
of the New Testament. About two miles further on to the east, we 
reached the modern Jericho, after crossing the Wadi el-Qilt beneath a 
handsome aqueduct with pointed arches. I put up at the Russian hospice 
about 8:00 p.m., but could not sleep during the night on account of 
the mosquitoes, the fleas, and the excessive heat.

Jericho, once known as the City of the Palm Trees, was the first 
of the conquests of the Israelites under Joshua (Joshua 6) and is now 
represented by a miserable hamlet called Riha, containing about 300 
inhabitants. It lies six miles west from the Jordan and 18 from Jerusalem. 
The original site is supposed to be two miles west from the hamlet, 
on the road to Jerusalem, where some ruins have been found. Two 
miles northwest of Riha is the copious fountain of Elisha. Whether 
permanently healed by that prophet or not, the water is now sweet 
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and salubrious (see 2 Kings 2:21). The heat in summer is intense, and 
the region unhealthy. Doomed to destruction, the curse of Joshua, as 
recorded in Joshua 6:26, was executed upon Hiel 520 years afterwards 
(1 Kings 16:34). The messengers of David, after the insult of Hanun, 
tarried here a hundred years before. It was the royal residence of Herod 
the Great, who died here, and it was visited several times by the Savior. 
On one occasion he was entertained by Zacchaeus, when he healed the 
two blind men (Matthew 20:29, 30; Luke 19:1–10).

“Jenson’s Travels,” July 189613
Thursday, July 9. At 2:00 a.m. my Bedouin guard called me; we 

made ready in a few minutes and started for the Dead Sea. Our object 
in starting so early was to avoid as much of the heat of the midday 
as possible. The distance from Jericho to the north shore of the sea is 
only about six and a half miles by the direct road; but my guide lost 
his reckoning on the desert and took the wrong track with the result 
that we spent some two hours riding and walking up and down the 
steep gulches and ravines. At last I lost patience with the poor fellow, 
who was almost crying in despair, and assumed the role of conductor 
myself. Knowing through common sense that all the ravines which 
we had been endeavoring to cross in the darkness of the night must 
necessarily lead either to the Jordan or the Dead Sea, I led down the 
first one we came to, and naturally enough it brought us out upon the 
lower plain which borders the sea and the river; and just as the sun 
appeared from behind the mountains of Moab, we stood upon the 
shore of the historic sea. Riding eastward along the beach, we soon 
reached a place called by the Arabs Rejum Lut, where stands a lonely 
hut, and off which, perhaps one hundred yards from the shore, a little 

13. “Jenson’s Travels,” Deseret Weekly News, January 8, 1898, 99–100.

vessel used during the tourist season for sailing on the briny waters of 
the sea, lay at anchor. I had a fine swim and bath in the sea, venturing 
out as far as the anchored vessel, where my Arab companion, though 
able to swim, dared not follow. I found the buoyancy of the water very 
similar to that of the Great Salt Lake, in Utah, though the water of the 
latter is said to contain about ten percent less solid matter than that 
of the Dead Sea. It must be observed, however, that the sea was quite 
high when I visited it, and that later in the year, when it reaches its 
lowest water mark, the water is necessarily more salty.

It is asserted by some that no one was ever drowned in the Dead Sea, 
such being the buoyancy of the water that a human being cannot sink. 
The historian Josephus states that Vespasian had men thrown into it with 
their hands tied to their backs and that none of them were drowned.

The Dead Sea is 40 miles long and from 6 to 10 miles wide. A broad 
peninsula projects from the eastern shore on the south and contracts the 
breadth of the sea to within two miles. South of this the water is very 
shallow, so that in midsummer, when, in consequence of evaporation, 
the body of the lake falls from twelve to fifteen feet, this end is left a 
marsh. The shores of this mysterious and gloomy lake are formed on 
the east by perpendicular cliffs rising into ragged, splintered points, 
forming an irregular breastwork, sometimes receding a little from the 
water’s edge, and then again jutting out into the sea, and varying in 
height from 1,600 to 2,800 feet. The western shore presents much the 
same stern and forbidding aspect but preserves a general outline about 
four hundred feet lower.

Embedded deep in this awful chasm, under a burning sun reflected 
from beetling heights on either side, this sea becomes a vast caldron, 
from which the evaporation is so great in summer as to render the 
waters intensely saline. There is also an infusion of other ingredients 
which renders the water bitter and nauseous to the taste. No living thing 
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inhabits these waters, and it is very rarely navigated by man. No deadly 
miasma, however, arises from it, as was once supposed. The water is of 
a dull green color, highly transparent. Modern science has solved all 
the mystery about this water. It has been satisfactorily analyzed, and its 
specific gravity ascertained to be 1.211, a degree of density unknown in 
any other, the specific gravity of freshwater being 1.000. The water of 
the Dead Sea has been found to hold in solution the following propor-
tions of salt to one hundred grains of water:

Muriate of lime . . . . . . . . . . . . . . . . . . . . . . . .3.920 grains
Muriate of magnesia . . . . . . . . . . . . . . . . . . .10.246 grains
Muriate of soda . . . . . . . . . . . . . . . . . . . . . . .10.360 grains
Sulphate of lime  . . . . . . . . . . . . . . . . . . . . . . .0.054 grains
 —————
 24.580 grains

The level of the Dead Sea is 1,293 feet below the level of the 
Mediterranean; its greatest depth is 1,310 feet; Jerusalem is 3,687 feet 
above the Dead Sea.

After lingering for a short time about the shore of the Dead Sea, we 
struck out across the desert in a northeasterly direction for the ford of 
the Jordan, which we reached after traveling about four miles. I found 
the Jordan a much larger stream than I had expected, and when the 
ford of the Jordan is spoken of, it must only convey the idea that it is 
merely possible for camels to ford the stream in the latter part of the 
summer, when it is at its very lowest. Otherwise it can only be crossed by 
swimming or in boats. I had a refreshing bath in the stream, but being 
alone, my Arab friend seemingly being afraid of the water, I deemed it 
imprudent to swim across the river. Hence I did not enjoy the privilege 
of placing my feet upon the land beyond the Jordan.

The Jordan rises from three principal sources, of which the most 
remote springs forth in the valley between the mountains of Lebanon 
and Anti-Lebanon in a large fountain near the town of Hasbeya. From 
this gushing fountain it runs off in the size of a small river or millstream 
due south some twelve or fifteen miles, when it emerges into the marsh 
of the Huleh, ten or twelve miles above the lake of the same name 
known in Jewish history as the Waters of Merom. At the head of this 
plain and two or three miles to the left of the stream from Hasbeya, 
another fountain of equal volume gushes out from the crater of an 
extinct volcano called Tell-el-Qadi, which marks the site of the ancient 
city of Dan en Laish. The stream from this fountain runs south, paral-
lel to the one already described, and unites with it in the marsh above 
the lake. East of Tell-el-Qadi, distant about three miles, is Paneas, or 
Banias, known in the Gospels as Caesarea Phillipi (Matthew 16:13–20; 
Mark 8:27–30; Luke 9:18–21). Just above this town a third fountain 
flows out from the brow of a lofty rock. This stream, after passing 
through the town, turns to the west into the great marsh and then 
south toward the lake. Before reaching the lake, the three streams 
unite and discharge themselves through one channel into the natural 
reservoir. From the mountains of Galilee, west of Huleh, several other 
fountains send off copious contributions to augment the waters of the 
Jordan. The great marsh above the lake is eight or ten miles square and 
affords pasturage for immense herds of sheep and goats, and droves 
of camels, cows, and buffalo. The lake is funnel shaped, about seven 
miles broad at its northern extremity and tapering down to an apex at 
its outlet, at the distance of six miles. It varies, however, in extent at 
different seasons of the year. The waters are very shallow and covered 
to a great extent with aquatic plants. At Jacob’s bridge, one mile below 
the outlet from Huleh, the Jordan, while flowing with a swift current, 
is about eighty feet wide and four deep. Below this it sinks into a deep 
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gorge and rushes rapidly on to the Lake of Gennesaret, or the Sea of 
Galilee, making a descent of 687 feet in its course of ten miles from 
lake to lake. The Waters of Merom is about six feet above sea level.

From the Lake of Gennesaret to the Dead Sea in a straight line the 
distance is only about sixty miles. But in its course the river so unfolds 
and doubles its channel by frequent windings as to run a course of 
two hundred miles. In this wonderful course from the Sea of Galilee 
to the Dead Sea, the Jordan dashes over twenty-seven frightful rapids 
and makes a perpendicular descent of one thousand feet. The channel 
of the river is deeply embedded between opposite terraces running 
nearly parallel to each other, at the distance of from three to five miles. 
The terraces present sometimes perpendicular cliffs, sometimes steep, 
precipitous banks, from the commencement of high, rounded knolls, 
conical hills and rocks, thrown together in wild confusion, which 
rise irregularly as they recede to the highlands of the central chain 
of Palestine on the west and to a higher series of mountain heights 
on the east beyond Jordan. Between these terraces, the river, which 
is from seventy-five to one hundred feet in width and six and eight 
feet in depth, rolls on through its endless sinuosities and contortions, 
a chafed and angry tide of water, sometimes turbid, sometimes clear, 
sometimes swift, sometimes slow, leaping down frequent and fearful 
rapids, and dashing from side to side of the narrow bed in which it is 
imprisoned, “as if struggling to burst the barriers by which it is con-
fined, and save its sacred waters from being lost in that sea of death 
below.”14 The entire distance from the highest source of the Jordan 
to its outlet in the Dead Sea is, in a direct line, not more than one 
hundred and twenty miles, in which distance it makes a descent of 
about two thousand feet.

14. Coleman, Historical Text Book and Atlas, 73.

I spent between one and two hours in and about the River Jordan, 
whose banks are fringed with trees and bushes of different varieties. We 
then started on our return trip to Jericho, distant about six miles. About 
two-thirds the way up, we passed within a short distance on our right 
of an ancient cromlech situated on the north side of the Wadi el-Qilt 
wash, which is supposed to be the site of the ancient Gilgal; it is about 
two miles southeast of modern Jericho. In Gilgal (Joshua  4:19,  20) 
the Israelites erected twelve stones (or according to Joshua 4:9, in the 
midst of the Jordan itself). In AD 733 Willibald found a wooden 
church here. On the other hand it is questionable whether the Gilgal 
of 1 Samuel 7:16; 11:14, 15, was situated here, or in another locality to 
the northwest of Jericho. In the time of the Crusaders, a church stood 
here enclosing “twelve stones”; and the spot was then known as Gilgal. 
Gilgal was situated on the frontier of Judah and Benjamin. About a 
mile and a half east of Gilgal is Qasr al-Yahud (Castle of the Jews), also 
named Der Har Yuhanna (Monastery of St. John). It is situated about 
a mile west of the influx of the Wadi el-Qilt into the Jordan. Here are 
found the remains of a monastery of St. John which was in existence as 
early as the time of Justinian, and, according to tradition, was erected 
by the Empress Helena over the grotto where John the Baptist dwelt. 
It was restored in the twelfth century; a number of vaults, frescoes, 
and mosaics are still visible. A Greek monastery now occupies the site.

The ride from the Jordan to Jericho was an unpleasant one to me 
on account of the excessive heat. Though I had left all my spare cloth-
ing at the Roman hospice, where we started out in the night, and 
only sufficient on to afford proper covering, I perspired as I perhaps 
have never perspired before. The hot weather which I had recently 
experienced in the tropics was as nothing compared to the heat that 
oppressed me in the valley of the Jordan. At 10:30 a.m. we reached 
Jericho, and immediately sought protection against the hot rays of the 
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sun under the beautiful grapevine bowery which covered quite a square 
in the garden of the hospice. But even under the thick foliage, the heat 
was most oppressive until the middle of the afternoon, when a gentle, 
cooling breeze commenced to blow from the north. On our morning 
tour, or visit, to the Dead Sea and the River Jordan, we had traveled 
about fifteen miles, including extra distance when we were lost, and 
our route described a sort of a triangle.

After resting in Jericho about five and a half hours, waiting for a 
cooler atmosphere, we started out on our return trip to Jerusalem; and 
we arrived at the Olivet House about 11:00 p.m., tired and fatigued, 
but glad indeed to get back from the “burning regions of the lake of 
fire and brimstone,” as the country around the Dead Sea might appro-
priately be called during the hot summer months.

“Jenson’s Travels”15
Friday, July 10. I spent the day in and about Jerusalem. Toward 

evening I visited the so-called Tomb of the Kings, situated north of the 
city near the road leading to Nablus. The grotto, which is enclosed by 
a wall and belongs to the French, consists of a regular system of under-
ground rooms from which tomb chambers, shaft tombs, and shelf tombs 
extend in all directions in systematic order. The careful construction of 
these catacombs leads to the inference that they were the burial places 
of persons of high rank and are much revered by the Jews, who from a 
very early period have called them the Cavern of Zedekiah. But what 
they really are is not known. They were, however, understood to be 
tombs as early as the fourteenth century and were sometimes referred 
by tradition to the early kings of Judah; on this account they are still 
called “tombs of the kings.”

15. “Jenson’s Travels,” Deseret Weekly News, February 5, 1898, 245–46.

Saturday, July 11. I left the hotel at 6:00 a.m. and walked to 
Bethlehem, which is situated about five miles southwest from Jerusalem 
and about six miles from the Olivet House, where I stopped. After 
leaving the Jaffa Gate the carriage road to Bethlehem crosses the upper 
end of the Valley of Hinnom, leaving the railway station to the right 
and the Hill of Evil Council to the left. The top of this hill commands 
a good view of Jerusalem and surroundings. There are some ruins on 
the hill which traditionally are called the Country House of Caiaphas 
but may be simply the remnants of an Arabian village. A short dis-
tance to the south is shown the tree on which Judas is said to have 
hanged himself. Continuing the journey, I crossed an elevated plain 
extending toward the south. It is called Bekaa, and is supposed to be 
identical with the Valley of Repha’im, through which the boundary of 
Judah and Benjamin ran (Joshua 15:8, etc.). The Philistines were fre-
quently encamped in this valley, and here they were defeated by David 
(2 Samuel 5:18, etc.) Several villages are seen to the right, where also a 
Greek settlement lying on an eminence called Katamon, some distance 
away, is said to have been the house of Simeon (Luke 2:25). Further 
on, to the left of the road, the traveler sees a cistern, which tradition 
points out as the Well of the Magi (Bir Kathisma), where the three 
wise [men followed a]16 guiding star (Matthew 2:9). At the southern 
extremity of the Plain of Bekaa, the road ascends a hill to the monastery 
of Mar Elias, which is very pleasantly located on the saddle of the hill 
from which a good view of Jerusalem to the north and Bethlehem to 
the south is obtained. On the left of the road is a well from which the 
holy family is said once to have drank water. Beyond the monastery 
the road leads to the right, skirting a cultivated valley, and the traveler 
soon reaches an insignificant building standing on the right of the 

16. Bracketed words missing in original.
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road styled the Tomb of Rachel (Kubbet Rahil). The dome of the tomb 
closely resembles those of the innumerable Muslim wells, or tombs, 
found in Palestine. The tomb is revered by Muslims, Christians, and 
Jews, and is much visited by pilgrims, especially Jews. Bedouins bring 
their dead to be buried in the adjoining graveyard. In this instance 
tradition appears to agree with the Bible narrative. Rachel died on the 
route to Ephratah (which an old gloss identifies with Bethlehem), in 
giving birth to Benjamin, and was buried on the way (Genesis 35:19). 
Throughout the whole of the Christian period, the tradition has always 
attached to the same spot, and for many centuries the supposed tomb 
was marked by a pyramid of stones, of which the number was said to 
be twelve, corresponding with the number of the tribes of Israel. The 
monument appears to have been altered in the fifteenth century, since 
which time it has been repeatedly restored.

At Rachel’s Tomb the road forks. Taking the left-hand one, I reached 
Bethlehem after walking about a mile.

On my arrival in Bethlehem I made my way through the nar-
row streets to the Church of St. Mary, also called the Church of the 
Nativity, erected over the traditional birthplace of Christ. The church 
is owned conjointly by the Latins, Greeks, and Armenians. A Greek 
servant took me up in the high tower arising from the roof of the Greek 
monastery, after which a Latin monk, who could speak German, guided 
me through the Latin part and the interesting grottos under the main 
floor of the church. He also showed me a very old tree standing in the 
monastery yard.

The tradition which localizes the birth of Christ in a cavern near 
Bethlehem extends back as far as the second century. In [AD] 300 a 
handsome basilica was erected here by order of Constantine. The asser-
tion that the present church is the original structure is based on the 
simplicity of its style and the absence of characteristics of the subsequent 

era of Justinian. In the year 1010, the church is said to have miracu-
lously escaped destruction by Muslims under Hakim; and the Franks, 
whose aid had been invoked by the Christians of Bethlehem, found 
the church uninjured. On Christmas Day 1101, Baldwin was crowned 
king here by the Crusaders. The church has undergone frequent repairs 
and improvements. Toward the close of the eleventh century, the Turks 
stripped the roof of its lead in order to make bullets. On the occasion 
of the restoration of the church in 1672, the Greeks managed to obtain 
possession of it. The Latins, who had been excluded, were admitted to 
a share of the proprietorship of the church through the intervention of 
Napoleon III in 1852.

On entering the church, the visitor is struck by the grand simplicity 
of the structure. The building consists of a nave and double aisles. The 
floor is paved with large slabs of stone. The columns, including capitals 
and bases, are 19 feet high. The church is lighted only by windows 
in the upper part of the wall, each window corresponding to a space 
between the columns. Below the great choir is the crypt, of which the 
Chapel of the Nativity is the most important part. It is lighted by 32 
lamps, which are kept burning night and day. The chapel is 40 feet 
long, 12 feet wide, and 30 feet high. The pavement is of marble, and 
the walls, which are of masonry, are lined with marble. Under the altar 
in the recess to the east, a silver star is let into the pavement with the 
inscription, “Hie de Virgine Maria Jesus Christus natus est.” Around 
the recess burn 15 lamps, of which 6 belong to the Greeks, 5 to the 
Armenians, and 4 to the Latins. This sacred spot was richly decorated 
as early as the time of Constantine.

Opposite the recess of the nativity are three steps descending to 
the Chapel of the Manger. The place of the manger, in which, accord-
ing to tradition, Christ was once laid, is here represented by a manger 
of marble, the bottom being white and the front brown. A wax doll 
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represents the infant. The finding of the genuine manger, which was car-
ried to Rome, is attributed to the Empress Helen. In the same chapel, to 
the east, is the Altar of Adoration of the Magi, belonging to the Latins.

Following the subterranean passage toward the west, the visitor 
observes at its end a round hole on the right, out of which water is said 
to have burst forth for the use of the holy family. In the fifteenth cen-
tury, the absurd tradition was invented that the star which had guided 
the Magi fell into this spring, in which none but virgins could see it.

Passing through a door and turning to the right, we enter a narrow 
passage in the rock leading to the chapel covering the traditional spot 
where Joseph was commanded by the angel to flee into Egypt. Five 
steps descend hence to the Chapel of the Innocents, where, according 
to tradition, Herod caused several children to be slain, who had been 
brought here for safety by their mothers.

A rather unpleasant feature of the Church of Mary, as I noticed it, 
was the presence of Turkish soldiers. On inquiry I was informed that a 
military guard was kept here night and day to ensure order and safety 
to visitors and local worshipers. The church being the joint property 
of three Christian denominations, quarrels and differences often arise, 
which occasionally have ended in bloodshed. It is to guard against a 
repetition of such occurrences that the Turkish guard is stationed in 
the church.

After visiting the Church of the Nativity, I walked about one and a 
half miles down into a valley lying southeast of Bethlehem, to visit the 
so-called Shepherds’ Field, on which there is a grotto which has been 
transformed into a chapel. It belongs to the Greeks, who have also quite 
a handsome church in the neighboring village of Beit Sahur, which is 
supposed to be the Ashur mentioned in 1 Chronicles 2:24. Nearby the 
Field of the Shepherds is a piece of land which tradition points out as the 
field of Boaz, connected with the beautiful story of Ruth. The Grotto 

of the Shepherds is situated in the midst of an enclosed group of olive 
trees. A tradition extending back to the year 670 makes the angels appear 
to the shepherds here. For centuries a church and a monastery stood 
on the spot, but there is no mention of a grotto until the Crusaders’ 
time. Returning to Bethlehem, I visited the Milk Grotto, or Woman’s 
Cavern, thus named on the strength of a tradition which alleges that 
the holy family once sought shelter or concealment here and that a drop 
of the virgin’s milk fell on the floor of the grotto. For many centuries, 
both Christians and Muslims have entertained a superstitious belief 
that the rock of this cavern has the property of increasing the milk of 
women and even of animals, and to this day round cakes mixed with 
dust from the rock are sold to pilgrims.

In Baedeker’s Palestine and Syria I find the following about Bethlehem:
“In the name of this town which in Arabic is called Bet Lahem, 

and has existed for thousands of years, is perpetuated a very ancient 
popular tradition. In Hebrew, the word means the ‘place of bread,’ or 
more generally the ‘place of food,’ and is probably derived from the 
fact that the region about Bethlehem has from very remote antiquity 
presented a marked contrast to the surrounding wilderness. The epi-
thet of Ephratah (Micah 5:1) indicates the district in which the town 
lay. Bethlehem is the scene of the beautiful idyl of the book of Ruth, 
which forms an introduction to the history of David, and it is to that 
monarch, who especially at a later period was looked upon as an ideal 
type, that the little town owes its celebrity and importance. In the eyes 
of the prophets, Bethlehem was especially sacred as the home of the 
family of David and the other celebrated members of the family. Jacob, 
Asahel, and Abigail also once resided here (2 Samuel 2:18). It was not, 
however, until the Christian period, when it began to attract pilgrims, 
that Bethlehem became a place of any size. Down to the fourth cen-
tury it was still unimportant. Justinian, however, caused the walls to 
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be rebuilt, and so many monasteries and churches were soon erected, 
that it is spoken of as a flourishing place about the year AD 600, its 
church being at that time especially famous. On the approach of the 
Crusaders, the Arabs destroyed Bethlehem, but the Franks soon rebuilt 
the little town and founded a castle near the monastery. In 1244 the 
place was devastated by the Kharesmians. In 1489, the fortifications 
and the monastery were destroyed. For a time, the place lost much of its 
importance, but within the last three centuries it has gradually recov-
ered. Quarrels between the Christians and Muslims frequently caused 
bloodshed, and the inhabitants were even occasionally molested by the 
Bedouins. The Muslims who occupied a separate quarter at Bethlehem 
were expelled by the Christians in 1831, and after an insurrection in 
1834 their quarter was destroyed by order of Ibrahim Pasha. Since that 
period, the town has been almost exclusively occupied by Christians.”17

Bethlehem of the present day has about 8,000 inhabitants, about 
260 of whom are Muslims and 50 Protestants. The rest are Greeks, 
Romans, and Armenians. The town is situated on a hill at the junction 
of two valleys, and 2,550 feet [above] the level of the sea. The Latins, 
the Greeks, and the Armenians each have a monastery in Bethlehem 
and several churches, also a number of schools. The inhabitants live 
chiefly by agriculture and breeding cattle, besides which they have for 
several centuries been occupied in the manufacture of rosaries, crosses, 
and other fancy articles in wood, mother-of-pearl, coral, and stinkstone 
(lime mixed with bitumen) from the Dead Sea. Bethlehem is also the 
market town of the peasants and Bedouins in the neighborhood, many 
of the latter coming from the region of the Dead Sea.

El Khalil, the ancient Hebron, which lies about 18 miles southwest 
of Bethlehem, was originally on my traveling program; but as no other 

17. Karl Baedeker, Palestine and Syria: Handbook for Travelers (London: Dulau, 1876), 243.

travelers happened to be going there, and also being informed that the 
hostile, fanatical Muslims who inhabit the place absolutely refuse to 
show Christians any of the points of interest in and about the town, I 
changed my mind and returned to Jerusalem from Bethlehem. A few 
items concerning Hebron may, however, be in place here.

Hebron is situated among the mountains of Judea, in a deep val-
ley, 23 miles southwest of Jerusalem and 25 northeast of Beersheba in 
a country abounding in pasturage and vineyards, yielding the finest 
grapes in Palestine. One of the oldest inhabited cities in the world it 
is, after Jerusalem, the second largest in southern Palestine, containing 
about 10,000 inhabitants, mostly Muslims. The merchants of Hebron 
carry on a brisk trade with the Bedouins, and often travel about the 
country with their wares. The chief branches of industry are the manu-
facture of water skins from goats’ hides and glassware.

It was at Hebron that Abraham purchased of the sons of Heth the 
cave of Machpelah as a burial place for his dead (Genesis 23:17). Here 
lived the Patriarchs; here they communed with God and received the 
promises; and here they were buried, with their wives; and their sep-
ulcher is “here to this day” enclosed in a Turkish mosque, which only 
a few Christians have been permitted to enter. From Hebron the spies 
sent out by Moses gathered the grapes of Eshcol with pomegranates 
and figs, as a specimen of the exceeding good land which the Israelites 
were commanded to go up and possess. Soon afterwards, the city was 
utterly destroyed by Joshua and given to Caleb in reward for his cour-
age and trust in God (Joshua 10:37). It was one of the cities of refuge, 
and a Levitical city of the sons of Aaron (Joshua 21:11; 20:7). David 
was here anointed king over Israel and made it for seven years and 
six months the seat of his kingdom (2 Samuel 3:27). Absalom made 
it his headquarters in his rebellion against his father (2 Samuel 25). 
Rehoboam made it one of his fenced cities. It was resettled after the 
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captivity, and from that period it disappears for many centuries from 
the pages of history.

After my return to Jerusalem from Bethlehem, I happened to meet 
four American residents at the office of Mr. H. Clark, an American 
tourist agent for Syria and Palestine, and also US vice-consul. He is 
a brother of Frank C. Clark, the well-known American tourist agent, 
whose head office is at 111 Broadway, New York. Mr. H. Clark and 
his assistants showed me considerable kindness, and my visit to the 
Dead Sea was made under their arrangements. Though only two years 
in the business, the firm have acquired a fine reputation throughout 
the land, and those who have traveled under their manipulation seem 
to have nothing but words of praise for Mr. Clark and his agents and 
other servants. My meeting with these Americans at the office of Mr. 
Clark became the means of making the remainder of my sojourn in 
Jerusalem more pleasant than it otherwise would have been.

“Jenson’s Travels,” January 31, 189818
Salt Lake City

Sunday, July 12. I left the Olivet House bright and early, entered 
Jerusalem through the Gate of Herod, or Bab ez Zahira (which is the 
Arabian name), and left it through the St. Stephen Gate. I then crossed 
the Kidron Valley (a mere wash) once more and entered the Latin 
Garden of Gethsemane. It consists of a little more than an acre of land 
lying in the shape of an irregular quadrangle and enclosed by high rock 
walls through which a little iron door leads into the enclosure from 
the Mount of Olives side. The interior of the place is made safe by a 
high iron fence which prevents visitors from helping themselves to the 
beautiful flowers and shrubs which are being cultivated there by the 

18. “Jenson’s Travels,” Deseret Weekly News, February 19, 1898, 305–7.

Franciscan monks who own the garden. But there is a broad walk all 
around the garden between the outside rock wall and the inside iron 
fence along which visitors make their tour, and on the inside of the 
walls hang pictures of the so-called fourteen stations in the sufferings of 
Christ from the moment he was betrayed by Judas in the garden till he 
expired on the cross. The garden also contains eight venerable olive trees 
(with trunks burst from age and shored up with rocks) which are said 
to date from the days of Christ. The olive oil yielded by these trees is 
sold at a high price, and rosaries are made from the olive stones. A rock 
lying immediately east of the garden door “marks the spot where Peter, 
James and John slept” (Mark 14:32). About ten paces south of this spot, 
the fragment of a column indicates the traditional place where Judas 
betrayed Jesus with a kiss—an event which was formerly said to have 
happened elsewhere.

Three roads lead from the Garden of Gethsemane to the top of the 
Mount of Olives. About thirty steps from the garden is a light grey rock, 
which since the fourteenth century has been pointed out as the place 
where the Virgin on her assumption dropped her girdle into the hands 
of Thomas. By following the central path we reach, about halfway up 
the mountain slope, another point which since the fourteenth century 
has been shown as the spot where “when he was come near, he beheld 
the city and wept over it” (Luke 19:41). The spot commands a beauti-
ful view of the city. Even the Muslims once regarded the scene of the 
weeping of Christ as holy, and a mosque stood here in the seventeenth 
century which is now a deserted ruin. The top of the Mount of Olives 
is reached from Gethsemane by an ordinary walk in fifteen minutes.

The Mount of Olives, called Jebel al Tur by the Arabs, runs paral-
lel with the Temple Hill but is somewhat higher. It consists of several 
different strata of chalky limestone, over which there are newer forma-
tions in places. The Mount of Olives is divided into four eminences by 
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low depressions. The highest and northernmost is called Viri Galilaei, 
owing to the tradition that the men of Galilee were addressed here by 
the two men in white apparel after the Ascension (Acts 1:11). The bases 
of two columns still mark the traditional spot where they stood. This 
hill is 2,723 feet above the sea level, and most of the area belongs to 
the Orthodox Greeks, who have erected a chapel and other buildings 
here. On the west side of the two central summits lies the Arab village 
Kefr al Tur, consisting of miserable stone cottages and inhabited by 
Muslims, who generally act very importunate to strangers. I know that 
nearly half the youngsters of the village came running after me, when 
I passed through, calling for baksheesh.

After my return to the city, I ascended the walls near the Damascus 
Gate, and from this point of observation I was able to form an idea 
of the boundaries of the four hills on which Jerusalem is built. The 
depressions, which in ancient days no doubt were easily traced, have, 
during the frequent destruction of buildings, been almost filled up with 
debris. I next ascended a hill lying immediately outside of the Damascus 
Gate to the right of the main road leading northward and back of the 
so-called Grotto of Jeremiah. This hill many believe to be the true 
Golgotha, but though I sought for inspiration on that point, I failed to 
obtain any. The top of the hill is a veritable Jewish graveyard. Late in 
the afternoon I walked out to a large building situated near the tombs 
of the kings, where I made the acquaintance of a religious body known 
as the “Americans.” They number about one hundred persons, who live 
together as one great family and claim to be guided by direct revelation 
from God every moment and consequently make no mistakes. They have 
made the saying of Jesus “Love thy neighbor as thyself” their sole creed, 
and endeavor, as they claim, to live perfect lives. They acknowledge no 
earthly head, have no organization, and obey no president; all claim 
to be equal in all things. They don’t work for direct remuneration. If 

they work at all, they will accept nothing for their services; and they 
believe the Lord in return will provide for them. On several occasions 
already they have been reduced to actual want; but at the last moment 
they have, so they claim, always received relief. Speaking of organiza-
tions, one of their principal men expressed the opinion that no one 
had ever been successful in leading his fellow man in religious matters. 
Even the prophets and apostles in all ages had made miserable failures 
of the religious organizations which they had founded. Hence these 
“Americans” believe in no earthly organization whatever. The presence 
of these peculiar people in Jerusalem dates back to 1881, when the first 
fourteen arrived from America; others followed soon afterwards, and 
last spring their number was increased from about 30 to 100: another 
company is expected from Sweden soon. At present there are about 35 
native-born Americans, 40 Swedes, 5 Norwegians, and 2 Danes. They 
have nearly all come from Chicago, Illinois. I attended their afternoon 
meeting, which was conducted in an original way. They opened their 
services by singing several hymns, the first being a Swedish selection. 
Then followed a number of prayers offered by several of the members 
in regular succession, the first one by a woman, who seemed to take the 
lead throughout, though not by appointment; then the 15th chapter of 
Luke was read from an entire new translation of the Bible, which they 
claimed to be much more literal than the one ordered by King James. 
Then followed comments by different members; next, several hymns; 
and last a number of closing prayers. In this peculiar mode of worship 
they claimed to be led in detail by the Spirit of God, as they have no 
regular way of conducting a meeting, nor indeed in doing anything 
else. After meeting, I accepted an invitation to dine with them and then 
spent the evening listening to some excellent vocal and instrumental 
music by their musical members, in a spacious parlor. At a late hour, 
three of their number conducted me to my lodgings.
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Monday, July 13. According to appointment made the previous 
evening, I met some of the Americans in their other building inside the 
city wall and near the Damascus Gate. From the top of their roof, which 
was considerably elevated above the top of the wall, I had a much better 
view of the interior of the city than the one I enjoyed from the wall the 
day before. Later in the day I visited William P. Brown, a Whitmerite 
Mormon, who, with his wife, lives outside the Jaffa Gate, some distance 
away. This couple came here with considerable means for missionary 
purposes five years ago, but Mr. Brown lost all his money through failure 
of banks and is now so destitute of means that they cannot return to 
America; his wife manages to make a little money by gathering flowers 
and selling them to pilgrims. They were both highly pleased to see me 
and said I was the first man they had ever met in the Holy Land who 
shared their belief in Joseph Smith being a prophet. Mr. Brown had 
made a few converts to the doctrine of baptism by immersion; and two 
men had asked for baptism at his hands; “but,” said he, “there is not 
a suitable place around this whole city to perform the ordinance, and 
my health will not permit me to travel the long distance to the River 
Jordan.” Hence his candidates had been waiting two years to be baptized 
but could not have their wish gratified for the lack of water. This gave 
me a new idea: It is no wonder, then, that John baptized in Enon, near 
Salim, nor that the multitudes from Judea and Jerusalem went out to 
him in the wilderness by the River Jordan to hear him preach and be 
baptized by him. Like William P. Brown, John the Baptist could not 
find convenient places in or about Jerusalem to baptize those who bore 
the fruits of repentance, and therefore he went to the River Jordan or 
to other places where there was “much water” (John 3:23).

Returning to the city, I happened to meet Mr. Edward Baldwin, one 
of the Americans that I had seen before, who now accompanied me on 
my last walk through the Holy City. Among the places that we visited 

was the Church of St. Anne, situated near the Gate of St. Stephen. A nun 
took us through the building, and showed us, among other things, the 
ancient Roman pavement, as it existed in the days of Pontius Pilate, 
whose hall of justice is supposed to have stood here. This ancient pave-
ment is fifteen feet below the level of the street in front of the St. Anne 
Church; in excavating, that much debris had to be removed before the 
pavement was reached. I now returned to my hotel, packed my luggage, 
and made ready for taking my final departure in the morning.

Tuesday, July 14. At 6:30 a.m. a carriage called for me at the hotel 
door, and a few minutes later I found myself at the railway station about 
a mile away. We left Jerusalem at 7:45 a.m. and arrived at Jaffa about 
11:00 a.m. The ride was made very interesting to me by two of the 
Americans from Jerusalem, who were starting out on a tour to Abyssinia 
on business; they kindly pointed out the places of historical interest as 
we traveled along. Among other spots noticed by us on the journey was 
the so-called Philip’s Well, where the eunuch was baptized (Acts 8:38); 
Hittin, where the Jews made their last stand against the Romans; the 
Plain of Sharon, Ramla, Lod, where Peter healed the paralytic man 
(Acts 9:32–35), etc. The distance from Jerusalem to Jaffa by rail is 87 
kilometers, or 54 miles; by the wagon road it is only 41 miles. In a 
straight line the two towns are only 35 miles apart.

Jaffa, or Joppa, is the seaport of Jerusalem. From the beach rises 
boldly upward a step and rounded headland, to which the city clings, 
supported and braced by successive terraces. The flat roofs and hemi-
spherical domes of its clustering edifices rise by successive steps one above 
another and crown the heights of this historical town, of which tradition 
dates back the origin to the years before the flood. It affirms that the city 
survived the ruins of the great catastrophe and that its walls, deserted by 
the monsters of the deep, on the retiring of the waters of the deluge, were 
peopled again by Japheth, the son of Noah, and his posterity. Certain it 
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is that its origin dates back far beyond the remotest period of recorded 
history. More than fifteen hundred years before the Christian era, in the 
days of Joshua, Joppa was a Philistine city of importance, including in 
the borders of Dan (Joshua 19:46). It was the only port of the Israelites 
where the rafts of cedar from Lebanon for the building of the first and 
second temples were landed (1 Kings 5:9; 2 Chronicles 2:6; Ezra 3:7). 
Jonah, from the neighborhood of Nazareth, repaired to this port to take 
ship that he might “flee from the presence of the Lord” unto Tarshish 
(Jonah 1:3). Peter, on the request of the disciples of Joppa, came to this 
place from Lydda, fourteen miles southeast of this city, on the occasion 
of the death of Dorcas, a benevolent woman, “full of good works and 
almsdeeds which she did.” To the grief-stricken circle who had assembled 
to weep and talk of the charities of their deceased friend, the miraculous 
power of God, through the priesthood held by Peter, and his prayer was 
manifested, and the dead was raised to life (Acts 9:36–43). After this 
the Apostle remained at Joppa for some time making his home with 
“one Simon a tanner,” at the base of the city, upon the seashore. At this 
time there was stationed at Caesarea (35 miles north of Joppa) a military 
and naval post, to which belonged Cornelius, a devout Roman officer, 
who, named of God by a holy angel, sent for Peter to come and preach 
to him and his household. The trance into which the Apostle fell, his 
vision, his subsequent visit to Caesarea, and the conversion and baptism 
of Cornelius (the first Gentile convert to Christianity) are detailed most 
beautifully in the 10th chapter of the Acts.

Caesarea lies about thirty-five miles north of Joppa and about fifty-
five miles northwest of Jerusalem, on the Mediterranean coast. This 
place was built by Herod the Great at immense expense. To form a har-
bor he constructed an extensive mole, or breakwater, sufficient to protect 
a fleet against the storms which rage over this inhospitable coast. It was 
built of large blocks of stone, brought from a great distance and sunk 

to the depth of a hundred and twenty feet. To this stupendous work he 
added a temple, a theater, and amphitheater, together with many splen-
did buildings, and made it his own residence and the capital of Judea. 
After him it became the residence of the Roman governors. Caesarea 
is mentioned in the New Testament in connection with circumstances 
of great interest. Phillip preached in all the cities intermediate between 
Ashdod and Caesarea, a distance of more than fifty miles (Acts 8:40). 
The Apostle Paul was brought down to it from Jerusalem on his way 
to Tarsus, when the brethren were inducing him to escape from the 
violence of the Grecians, who had been irritated by his reasonings 
(Acts 9:30). It was the residence of Cornelius the centurion, the first 
Gentile convert (Acts 10:1–48; 11:11). It witnessed the judgment of God 
inflicted on Herod Agrippa, when he was smitten by an angel of God 
(Acts 12:19–23). Here also Paul concluded his voyage from Ephesus 
and there saluted the Church (Acts 18:22). The same Apostle made it 
the landing place on a similar occasion, when he took up his abode for 
a time with Philip the Evangelist (Acts 21:8, 16). He was sent to it by 
Claudius Lysias to appear before Felix, in whose presence he uttered the 
noble speech which made that governor tremble (Acts 25:24; 24:1–27). 
Here he was imprisoned for two long years, till he was called forth to 
plead his cause before Festus and Agrippa (Acts 25:26). From Caesarea 
he sailed to imperial Rome to finish his wondrous testimony to the cause 
of Christ (Acts 27:1). At Caesarea also, Vespasian was declared emperor 
of the Roman Empire. It was for some time the scene of Origen’s labors 
and the birthplace of Eusebius, the first ecclesiastical historian and the 
first Biblical geographer. “The ruins of Caesarea,” as described by Dr. 
Wilson, “are very extensive lying along the shore to the north, where 
there are some remains of aqueducts. The wall of a fort, surrounded by 
a moat, still remains in tolerably good order, the ruins within it consist 
of foundations, arches, pillars, and great quantities of building material; 
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but there is nothing distinctive about them. Various columns and masses 
of stone are seen lying in the sea close to the shore.”

Since 1884 a colony of Bosnians has settled in Caesarea, who have 
built themselves some fifty houses in the ruins of the ancient town.

I only remained in Jaffa a few hours, which I utilized as well as I 
could to visit the old landmarks and points of interest. Near the landing 
place is the alleged spot where the house of Simon, the tanner, once 
stood (Acts 9:43).

Jaffa of today is a growing town of about 25,000 inhabitants, of 
which 12,000 are Mohammedans; 6,000 Christians; and 5,000 Jews. 
About 15,000 pilgrims visit the place annually. The exports consist of 
soap, sesame, oranges, and other fruit, and quite recently, of wine of 
Sharon. The Plain of Sharon, which extends along the seaboard between 
Joppa and Caesarea, was famed in ancient times for its luxuriant fertility 
and pastures (Isaiah 65:10). At the present time, vines thrive admirably, 
sesame and wheat are cultivated in the fields, and agriculture is pursued 
with success. Near the ancient town of Joppa lies a modern German 
village, as the center of a flourishing German colony. It presents a great 
contrast to the oriental town.

There is no harbor in Jaffa; hence it is often very difficult to embark 
or disembark at this the only seaport town of ancient Judea; but the 
weather being fine on the day of my departure from the Holy Land, I 
had no difficulty to get on board the Austrian steamer Imperatrix, which 
lay at anchor about one-fourth of a mile from the shore. At 6:00 p.m. 
we steamed off of Port Said, Egypt.

Goodbye, Palestine, the land of the Savior and of prophets and 
apostles. I may visit thee again at some future day.

Though my visit was short, and my travels not so extended as I had 
planned them to be, I shall always look upon my three weeks’ sojourn 
in the Holy Land as one of the most interesting periods of my life. 

In leaving it, I offer the following descriptive remarks, as culled from 
other authors:

The “land of promise,” toward which the children of Israel trav-
eled for forty years, is known by different names. It is called Canaan 
from the original settler, the fourth son of Ham (Genesis 10:15–19; 11; 
12:5). It was known by the name of Israel, the Land of Israel, and of 
the Hebrews. After the revolt of the ten tribes it was called Israel and 
Judah, according as the government of one or the other prevailed. It is 
denominated the Promised Land, Judea, the Land of the Philistines, 
the land of the immigrant, of the stranger. The last has been the most 
common appellation among the nations of the earth, ancient and mod-
ern. “This land,” writes Lyman Coleman, “so inconsiderable in extent, 
so famous in the history of the world, is situated between latitude 31° 
and 33° N and 34° and 36° E longitude. It is bounded on the south by 
peninsular desert of Sinai, on the west by the Mediterranean, on the 
north by the mountains of Lebanon, and on the east by the River Jordan 
and the Dead Sea. The territory given to the tribes which settled east 
of the Jordan was bounded on the north by Syria, on the east by the 
great Arabian Desert, and on the south by the mountains of Edom.”

Palestine proper is about 180 miles in length. On the north it 
scarcely exceeds twenty miles in width; on the south it is seventy-five 
or eighty miles wide. In form and dimensions it very closely compares 
with the state of New Hampshire.

But the Lord frequently assured that the land of promise should 
extend from the Mediterranean to the Euphrates (Genesis 15:18; 
Exodus 23:31; Deuteronomy 11:24). This is explained to refer to the 
utmost expansion of the Kingdom of Israel, which it actually attained 
under David and Solomon.

The territory of the Canaanites was in the shape of a triangle, having 
its apex at Sidon, and the line of the Mediterranean to Gaza and Gerar 
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(the southern extremity of Philistia) for one side; from the southeast 
angle of the Mediterranean to the southern limit of the Dead Sea its 
base, and from this point to Sidon its other side (Genesis 10:19).

The boundaries given by Moses are not easily defined (see Num-
bers 34:2–12; Joshua 13:15–31, and chapters 15 and 18). The south line 
across the desert was from Kadesh Barnea to the “river of Egypt,” which 
is not the Nile but a small stream now known by the name of El Arish, a 
few miles below Gaza. The western boundary is the Mediterranean as far 
as Sidon. From Sidon the line of the boundary ran east to some summit 
in the mountains of Lebanon, called Hor by Moses. It is perhaps Hermon 
(Joshua 13:5; Judges 3:3). Thence the line ran northeast up the valley of 
Celesyrie, between Lebanon and Anti-Lebanon, passing Baalbek to the 
sources of the Orontes, the “entering in of Hamath” so often mentioned 
in the history of the Israelites (Joshua 13:5; Judges 3:3; 1 Kings 8:65; 
2 Chronicles 7:5.) It is the place where Pharaoh Necho put Jehoahaz in 
bonds (2 Kings 23:33). From Zalad, which has been identified and lies 
in latitude 34°30ʹ N, the boundary passes over Anti-Lebanon and down 
the eastern slope to Lake Huleh (or the Waters of Merom), and the Sea 
of Tiberias, following thence the Jordan to the Dead Sea.

The desert on the southern border of Palestine rises, in the hill land 
of Judea, to the rugged mountainous chain which runs north through 
the middle of the land between the Mediterranean and the valley of the 
Jordan to the region of Galilee. This central chain presents an uneven 
outline of summits from 1,000 to 2,000 feet in height, and sends off 
different spurs to the right and left, separated by deep ravines, which, 
winding about their bases and running up into the central ridge, become 
in the rainy season, watercourses for the drainage of the land. At the 
distance of a few miles south of the parallel of the Sea of Galilee, in 

Samaria, this highland breaks down to the level of an elevated plain 
and sends off in a northwesterly direction a high, continuous ridge, 
which juts out some distance into the sea in the lofty and beautiful 
promontory of Mount Carmel, 1,500 feet in height.

This is the eightieth communication that I have written to the 
Deseret News since I left my home on a special mission in May 1895 
and no doubt the last of a long series which will appear from my pen 
under the caption “Jenson’s Travels.” The letters have been written 
under many difficulties, quite a number of them on shipboard, when 
my fellow passengers would be wrestling with seasickness or idling 
away their time in the smoking parlors, playing cards or other games. 
(I seldom suffered with seasickness on my voyages.) The last sixteen 
communications, which have not been dated, were mostly written on 
board the steamer Orotava, on my voyage from Port Said, Egypt, to 
Naples, Italy, but not submitted to the editor of the News till after my 
return home, June 4, 1897.

By way of conclusion I may here add that after taking my departure 
from Palestine, I visited the following named countries: Italy, France, 
England, Denmark, Norway, Sweden, Schleswig-Holstein, Hamburg, 
Hanover, Prussia, Saxony, Bavaria, Switzerland, Alsace Lorraine, Baden, 
Wurttemberg, Hessen, Holland, Wales, Ireland, and Scotland. During 
my mission I circumnavigated the globe, traveled about 60,000 miles, 
preached the gospel on land and on sea, whenever I had the opportu-
nity, and gathered a great deal of historical information, which I trust 
will prove beneficial and interesting when it is prepared hereafter and 
incorporated in the history of The Church of Jesus Christ of Latter-day 
Saints of the nineteenth century.


