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centralized organization, such changes have had a signifi-
cant impact on the experience of its members in all parts 
of Canada and across the world, and provide the necessary 
background to understanding developments, sometimes 
only alluded to, in the chapters covering the history of the 
Church in various regions of Canada.

GATHERING TO ZION
In addition to the mission of preparing for the salvation 
of Heavenly Father’s children, another objective of the 
restored Church is to help establish Zion, or to prepare a 
people worthy to meet the Lord at the time of his Second 
Advent. Early revelations directed the Saints to gather 
together in order to “prepare their hearts” and to be able to 
withstand the “tribulation[s] and desolation[s]” of the last 
days (D&C 29:8), but also so that their example and “light 
may be a standard for the nations” (D&C 115:5–6). Joseph 
Smith also declared, “The main object of the gathering in 
any age was to build unto the Lord a house whereby He 
could reveal unto His people the ordinances of His house 
and the glories of His kingdom.”3 These “ordinances,” or 
sacred ceremonies, will be considered later in this chapter.

Latter-day Saints often cite the Lord’s affirmation that “this 
is my work and my glory—to bring to pass the immortality 
and eternal life of man” (Moses 1:39). This is only possi-
ble through faith in the Lord Jesus Christ and his infinite 
Atonement. “The term ‘Atonement’ refers to Jesus Christ’s 
suffering in Gethsemane and His death on the cross. He 
suffered the full weight of the pain and anguish of the 
sins of all humankind—thus satisfying the eternal law of 
justice—so that those who repent and accept Christ as their 
Savior will not have to experience the same punishment.”1 
His Resurrection paved the way for all humanity to be res-
urrected (1 Corinthians 15:20–22). The Church and its pro-
grams have been provided to help individuals qualify for 
eternal life, which is to dwell in the presence of God. As a 
noted scholar has observed, “All that is taught and practiced 
within the Church has meaning and efficacy only because 
of the Savior and His infinite Atonement for all mankind.”2

While the doctrines of salvation and ordinances based 
on eternal verities have not changed, policies and programs 
have been adapted from time to time under the direction 
of modern-day prophets and apostles to better carry out 
the mission of the Church. Since the Church is a highly 



128       CANADIAN MORMONS

During the nineteenth century, con-
verts were urged to gather to Zion—
meaning an often difficult move to “the 
tops of the mountains” in Utah and adjoin-
ing parts of western America. This policy 
had a profound impact on the early history 
of the Church in Canada. As the chapter 
on early preaching in eastern Canada has 
shown, early converts in the period 1832–
53, numbering about 2,500, joined with the 
Saints in such places as Kirtland, Ohio; Far 
West, Missouri; and Nauvoo, Illinois, and 
then moved west with the migration of the 
general body of the Church, leaving eastern 
Canada essentially devoid of a Mormon 
presence for at least forty years.

But, beginning in the early twenti-
eth century, Church leaders increasingly 
counselled the Saints abroad to stay where 
they were and build up the Church in their 
homelands. President Joseph F. Smith real-
ized that strengthening their homelands 

would require providing such support as 
temples to these scattered Saints. As early 
as 1901, he acknowledged, “I foresee the 
necessity arising for other temples or places 
consecrated to the Lord for the perfor-
mance of the ordinances of God’s house, so 
that the people may have the benefits of the 
house of the Lord without having to travel 
hundreds of miles for that purpose.”4 In this 
spirit, he announced in 1913 plans to con-
struct a temple in Alberta.

Church leaders continued to discour-
age gathering. A 1921 editorial in the 
Millennial Star declared, “The Counsel of 
the General Authorities to the yet ungath-
ered Saints is not to flock Zionward under 
existing conditions; but to remain in the 
countries where they now dwell.” Those 
who “have home and employment espe-
cially, should stay and help build up the 
Lord’s work in the various missions and 
conferences and branches, strengthening 

 C. C. A. Christensen 
(1831–1912), Crossing the 
Mississippi on the Ice, c.1878, 
tempera on muslin, 77 7/8 x 
114 inches. Brigham Young 
University Museum of Art, 
gift of the grandchildren of 
C. C. A. Christensen, 1970. 
Forced to flee from Nauvoo, 
Illinois, the Latter-day Saints, 
led by Brigham Young, crossed 
the plains to Utah.

▶ The Salt Lake Temple, built 
by Mormon pioneers, was 
dedicated in 1893. In temples, 
Latter-day Saints receive their 
highest spiritual blessings, 
including eternal marriage, 
allowing families to be 
together forever. (Intellectual 
Reserve, Inc. [hereafter IRI])
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1923, for example, George Henry Firby and his wife, Bessie, 
moved to make their home in Salt Lake City, Utah,6 and in 
August, John E. Hutchinson, his wife, Mary Jane, and his 
son, George William, departed from Winnipeg to move 
to Alberta, followed by their daughter Lorine in October.7 
In May 1935, G. Gordon Whyte, president of the Regina 
Branch, wrote of his discouragement about the lack of prog-
ress of the branch due in part to many branch members 
moving to areas in the West where the Church was stronger. 

“In the last two or three years,” he wrote, “forty-five Saints 
have moved away from here to the west. At present we have 
thirty-six members. This continual migration makes it diffi-
cult to build a permanent place of gathering for the Saints.”8

the hands of the elders and other missionaries labouring 
among them.”5

In Canada, while members were aware of these instruc-
tions, in actual practice the gathering continued piece-
meal in one form or another. With the foundation of the 
Mormon settlement in Cardston, Alberta, in 1887 and its 
subsequent development (particularly after the dedication 
of the temple there in 1923), southern Alberta, as well as 
Utah, became a place of gathering for Canadian Saints. In 
both Manitoba and Saskatchewan, early leaders in the twen-
tieth century experienced the difficulty of building up local 
congregations when so many people continued to move to 
either Utah or Alberta. In the Winnipeg Branch in March 
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Significant international growth of the 
Church did not come until the later decades 
of the twentieth century. As late as 1950, 
only 8 percent of Church members lived 
outside of the United States and Canada; by 
the end of the century, however, a major-
ity of the Saints lived abroad.9 By the advent 
of the twenty-first century, “gathering” did 
not involve so much geographical move-
ment to a central location but rather people 
gathering spiritually out of the world to the 
stakes of Zion (see D&C 133:14). A group 
of adjacent local congregations—wards 
and branches—form a stake. Using the 
metaphor of a large tent, Isaiah referred to 

“stakes” as a source of strength in the Lord’s 
work (see Isaiah 54:2). Stakes provide the 
full Church program under local leadership 
and are viewed as a “defense” and a “refuge” 
against the spiritual and temporal storms of 
contemporary life (D&C 115:6). In Canada, 
the first stakes outside Alberta were formed 
in Toronto and Vancouver in 1960.

But the practice of physically gath-
ering to areas with a large concentration 
of Church members has continued to 
some degree to the present, particularly 

among young people, who have gathered 
to Brigham Young University campuses in 
Utah and Idaho or to universities in Alberta, 
which have strong institute programs, for 
education and perhaps the opportunity to 
meet potential spouses whom they could 
marry in the temple. Families with adoles-
cent children have also been attracted to 
Alberta for economic reasons and to have 
a stronger Church environment for rais-
ing their children, while others have gath-
ered to the Cardston area, and other towns 
in southern Alberta near the temple, as a 
desirable retirement location.10

Latter-day Saints in these areas of early 
gathering played a key role in the subse-
quent history of the Church. For example, 
many left Utah following World War I in 
search of improved economic opportu-
nities, at first to southern California but 
later to other areas such as the US Pacific 
Northwest, the Midwest, and the Atlan-
tic Seaboard. As recently as the 1970s, 
most Church leaders in these areas were 
imports from the Intermountain West.11 
As Utah is to the United States so southern 
Alberta is  to Canada. The Mormon towns 

◀ With the dedication of the 
Cardston Alberta Temple in 
1923, Latter-day Saints in 
Canada had a second gath-
ering place outside Utah to 
which they could go to receive 
temple ordinances. This clas-
sic photo, showing Old Chief 
Mountain in the background, 
was taken by Walter C. Meyer 
in 1978. The Cardston Alberta 
Temple has since been desig-
nated as a national historic 
monument. (Walter Meyer)
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of southern Alberta might well be regarded as the northern 
boundary of the Mormon heartland. Especially since the 
end of World War II, members from this area have given 
strength to such centres as Calgary and Edmonton and, to 
a significant extent, throughout Canada. Greg Melchin, a 
prominent Latter-day Saint in Calgary, affirmed, “It would 
be hard to replace the strength, training, and experience of 
this core that emanated from southern Alberta to influence 
all of Canada.”12

FAMILY FOCUS
Marriage and the family constitute a key focus for the LDS 
Church. These principles have been important since the 
beginning. In the Garden of Eden, the Lord commanded 
Adam to “cleave unto his wife” in order that they might 
become “one flesh” (Genesis 2:24). The Master referred to 

these words and added, “what therefore God hath joined 
together, let not man put asunder” (Mark 10:9). Paul similarly 
declared, “neither is the man without the woman, neither the 
woman without the man, in the Lord” (1 Corinthians 11:11).

Modern pronouncements, which Latter-day Saints 
accept as scripture, echo the same emphasis. “Marriage is 
ordained of God” so that “the earth might answer the end 
of its creation” (D&C 49:15–16). Therefore the Lord com-
manded: “Thou shalt love thy wife with all thy heart, and 
shalt cleave unto her and none else” (D&C 42:22). Parents 
were admonished to teach their children to live righteously 
(D&C 68:25, 28). Joseph Smith taught that the family rela-
tionship will also continue into the eternities. To attain 
the highest degree in the celestial kingdom, the Prophet 
declared that a person must enter “the new and everlasting 
covenant of marriage” (D&C 131:1–2).

Decline in Family Values.
Over the years, the family has occupied a central role in North American society. But in the period since the Second 
World War, there has been an erosion in the status of the family as societal values have shifted.13 In Canada, as in 
the United States, the Second World War gave rise to new optimism and hope and a postwar period of prosperity 
that was tied to the needs of European reconstruction, which lasted into the early 1960s.14 That moral and ethical 
values were reaffirmed is shown by the fact that in 1960, just 4.3 percent of children born in Canada were born out 
of wedlock, as compared with 3.9 in 1950.15

In the 1960s and 1970s, however, Canadian society underwent a major transformation in moral and ethical 
values, particularly with regard to sexual conduct, much as did American society. The revolt against traditional 
values by part of the youth population in the 1960s, the liberalization of moral standards in cultural arts and enter-
tainment, and the so-called sexual revolution which followed in the 1970s with the introduction of the “pill” (readily 
accessible contraception) undermined traditional values of sexual morality, increasing the number of non-marital 
cohabitations.16 That trend has continued in succeeding decades. In 1980, the percentage of children born out of 
wedlock in Canada had risen from 4 percent in 1960 to 13 percent. By 1995, when the LDS Church issued the proc-
lamation on the family, which reaffirmed traditional values of family and sexual morality, the percentage of children 
born out of wedlock in Canada had risen to 26 percent.17 By 2006, the percentage of children born out of wedlock 
was 30 percent.18 Translated into practical terms, that means that nearly one child in three may at some time be 
raised without the role model of traditional marriage.

The breakdown of traditional family values in Canada since the 1960s has also been evident in other statistics, 
such as divorce rates, which were relatively stable in the1950s, hovering around 40 divorces per 100,000 pop-
ulation, until 1963. That number rose gradually to 55 divorces per 100,000 in 1968 and climbed to 124 divorces 
per 100,000 the next year after the passage of the Canada Divorce Act, which introduced “no-fault” divorces. 
In 1987, the number of divorces per 100,000 spiked to 364, when the wait period for “no-fault” divorces was 
reduced from three years to one year. The rate then declined gradually to 211 divorces per 100,000 population 
in 2008.19 The number of abortions has also increased from 11,200 in 1970 to 108,329 in 1995,20 and thereafter 
declined to 83,708 in 2012.21 A vast change in public attitudes toward homosexuality also has also taken place. 
In 1968, the practice of homosexuality was a punishable offense in the Criminal Code of Canada;22 by 2005 gay 
marriage was accepted as a constitutional right across the entire country.23 While these indices do not tell the 
whole story of the decline in family values, its causes, or the ebbs and flows that have accompanied these trans-
formations, the long-term trend is fairly clear: traditional family values have been in a long-term decline for the 
last half century.
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As indicated in the sidebar, since the 1960s family 
values in Canada have been in a precipitous decline. This 
shift in values has been common to the entire western 
world. In response to these trends, and in anticipation of 
the further erosion of family values, Mormon prophets 
have stressed the importance of family life and the need to 
strengthen families. President David O. McKay, for exam-
ple, warned in 1964 that “no other success can compensate 
for failure in the home” and visualized heaven as merely 

“an extension of the ideal home.”24 President Harold B. Lee, 
in the next decade, declared, “The most important of the 
Lord’s work you will ever do will be within the walls of your 
own homes.”25

Many of the teachings of President Spencer W. Kim-
ball (Church President from 1973 to 1985) centred on the 
family. He encouraged all young Latter-day Saints to marry 
and have children. He said, “We call upon all people to 
accept normal marriage as a basis for true happiness.” He 

lamented the growing number of divorces and believed 
that selfishness was a major cause of family break-ups. He 
regarded abortion as a related evil. “Certainly the terrible 
sin of premeditated abortion would be hard to justify.  .  .  . 
We place it high on the list of sins against which we strongly 
warn the people.” The president also spoke out against the 
sin of homosexuality, “unisex” attempts to blur the distinc-
tion between masculine and feminine, and the practice of 
couples living together without marriage. Although Pres-
ident Kimball vigorously denounced such evils, he also 
offered hope to those who had become ensnared in them. 
This was the prime message of his widely read book, The 
Miracle of Forgiveness.

President Kimball particularly stressed the importance 
of the mother’s role: “Motherhood is near to Divinity. It is 
the highest, holiest service to be assumed by mankind. It 
places her who honors its holy calling and service next to 
the angels.”26
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Proclamation on the Family
Latter-day Saints view the family as the 
basic unit on earth as well as in the heav-
ens. In 1995, the First Presidency and the 
Council of the Twelve Apostles issued a 
proclamation to all the world responding 
to current issues and emphasizing the 
importance of the family. They affirmed 
that “marriage between a man and a 
woman is ordained of God,” that “the 
family is central to the Creator’s plan for 
the eternal destiny of His children,” and 
that “the divine plan of happiness enables 
family relationships to be perpetuated 
beyond the grave.” They therefore testified 
that “marriage between man and woman 
is essential to [God’s] eternal plan.”27 They 
insisted that “husband and wife have a 

solemn responsibility to love and care for 
each other and for their children. ‘Chil-
dren are an heritage of the Lord’ (Psalm 
127:3). Parents have a sacred duty to rear 
their children in love and righteousness, 
to provide for their physical and spir-
itual needs, and to teach them to love 
and serve one another, observe the com-
mandments of God, and be law-abiding 
citizens wherever they live. Husbands and 
wives—mothers and fathers—will be held 
accountable before God for the discharge 
of these obligations.” The Church leaders 
therefore called on officials of government 
to support measures that would protect 
and strengthen families.28

CHURCH ORGANIZATION AND 
PRACTICES
The Church of Jesus Christ of Latter-day 
Saints as an organization helps its members 
achieve the goals of gathering spiritually 
and strengthening families. There is no paid 
clergy. Rather than employing salaried cler-
gymen, all Latter-day Saints are encouraged 
to participate in the life of the congregation 
and render voluntary service, sometimes at 
a considerable sacrifice of time and effort.

The most important weekly gathering 
is the “sacrament meeting” in which mem-
bers partake of emblems recalling Jesus 
Christ’s atoning sacrifice and renew their 
commitment to live according to his teach-
ings. Youth and adult members of both 
genders speak on gospel topics, and others 
present worshipful musical numbers as 
individuals or as a choir.

Classes for adults and youth are con-
ducted by the Sunday School, and for 
children, by the Primary. In priesthood 

“quorums” and the Relief Society (one of 
the oldest and largest women’s organi-
zations in the world), men and women 
respectively study gospel topics, consider 
their duties as parents, and coordinate 
plans for giving service to one another or 
to the broader community. Weekly youth 
activities are held midweek for young men 
and young women.

◀ President David O. McKay 
encouraged the Saints to estab-
lish strong families in which 
love and harmony prevailed 
based on the application of 
gospel principles. He is seen 
here teaching by example the 
importance of strong family 
relationships. (Church News)

 Spencer W. Kimball, while 
viewed by many as a great 
missionary-minded president, 
also warned Latter-day Saints 
against modern threats to 
wholesome family life. (IRI)
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Priesthood Correlation
Over the years, general Church leaders 
have conducted a thorough review of orga-
nizations and activities to ensure that the 
Church was achieving its mission as fully 
as possible. In the early 1960s, Harold B. 
Lee of the Quorum of the Twelve Apostles, 
under direction of the First Presidency, 
embarked on such a review. The resulting 
emphasis came to be known as “priesthood 
correlation.” Elder Lee concluded that 

“each organization was to have its specific 
function, and it was not to usurp the field 
of the other, which would be like the eye 
saying to the hand, ‘I have no need of 
thee.’ ” In this way the Church would “per-
form as a perfectly organized human body, 
with every member functioning as it was 
intended.”29 Hence at Church headquarters, 
councils were formed to define more spe-
cifically the role of each organization and 
to ensure that all key Gospel principles 
were taught to children, youth, and adults. 
In each local congregation, a priesthood 
executive committee and ward (or branch) 
council brought leaders together to see that 
all organizations worked harmoniously 

together in meeting the needs of all fam-
ilies and Church members. These devel-
opments of priesthood correlation were 
directly guided by the First Presidency’s 
declaration that “the home is the basis of 
a righteous life and no other instrumen-
tality can take its place or fulfil its essen-
tial functions. The utmost the auxiliaries 
can do is to aid the home in its problems, 
giving special aid and succor where such 
is necessary.”30

Church leaders in the past had encour-
aged specific activities to strengthen families. 
In 1915, for example, the First Presidency 
admonished parents to conduct a weekly 

“home evening” to teach the gospel to their 
children and become more familiar with 
family needs. “If the Saints obey this coun-
sel, we promise that great blessings will 
result. Love at home and obedience to par-
ents will increase. Faith will be developed 
in the hearts of the youth of Israel, and they 
will gain power to combat the evil influence 
and temptations which beset them.”31 Pres-
ident Joseph F. Smith likewise promised, 

“Not one child in a hundred would go astray, 
if the home environment, example and 
training, were in harmony with the truth in 
the gospel of Christ, as revealed and taught 
to the Latter-day Saints.”32

In 1965, Church leaders, in line with 
their focus in priesthood correlation 
on strengthening the family, renewed 
their emphasis on holding weekly family 
home evenings. In 1971, they designated 
Monday for this purpose, directing that 
no other Church activities be sched-
uled on that evening. This emphasis and 
focus applied to members of the Church 
worldwide, including Canada. In these 
Church-sponsored home evenings, par-
ents gathered their children around them 
to teach gospel principles, discuss con-
cerns, make plans for the family, and enjoy 
recreational activities together.33 This 
activity, which frequently ended with a 
much-enjoyed dessert, served to bind fam-
ilies together and has become one of the 
pillars of Latter-day Saint family life.

◀ Tom Housholder, who served 
as bishop (2005–8) in the Port 
Alberni Ward, Nanaimo Brit-
ish Columbia Stake, with his 
wife, Marla. Typically loved by 
members of their flock, bishops 
are unpaid volunteers (the 
equivalent of a pastor in many 
churches), who orchestrate the 
work of dozens of other volun-
teers who conduct the programs 
and activities of the ward, a 
congregation of three to four 
hundred people. Smaller con-
gregations called branches have 
a branch president who per-
forms similar functions. (IRI)

▶ The Sheldon and J. J. Choo 
family in Dartmouth, Nova 
Scotia, are enjoying a weekly 
family home evening with their 
children, which normally con-
sists of a prayer, a gospel dis-
cussion, and a fun activity. Not 
shown is the dessert, which to 
the great delight of all, will con-
clude the evening! Family home 
evening allows LDS families to 
share gospel principles, resolve 
family problems, and draw 
closer together as a family. 
Although encouraged earlier 
by Church leaders, the practice 
was reemphasized in 1965. 
(Photos by Samantha Moses)
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CONSOLIDATION OF MEETING SCHEDULE
During the next several years, Church leaders took sev-
eral additional steps to simplify and consolidate activities 
in order to provide more time for families to be together. 
Church magazines, of which there were previously five, 
were consolidated into three magazines, one for adults, 
the Ensign; another for youth, the New Era; and a third for 
children, the Friend. Measures were taken to improve the 
quality of teaching in the Church, and since 1972, Sunday 
School classes for youth and adults have focused on a four-
year rotation of the scriptures. Beginning in 1998, adults 

in priesthood quorums and the Relief Society have stud-
ied the teaching of latter-day prophets, which have focused 
on the doctrinal foundations of the faith.

During most of the twentieth century, Mormons lived 
a very busy schedule with many activities during the week, 
giving their lives a very Church-oriented focus. In a typical 
week, there was Primary for the children on one afternoon, 
an activity for Young Men and Young Women one evening, 
and a Relief Society meeting for women on an afternoon 
or evening, not to mention service projects and numerous 
fund-raising activities. Still, on other days of the week, the 
Church sponsored extensive social, cultural, or athletic 
activities, especially for the youth.

The Scouting program has involved LDS boys ages eight 
to seventeen. In 1913, the Church became one of the first 
organizations in the United States to adopt the program of 
the Boy Scouts of America, and it is still the largest single 
institutional sponsor of Scouting in North America.34 In 
1914, Scouting was incorporated in Canada by an Act in 
Parliament.35 That year, Latter-day Saint woman Louisa 
Grant Alston of Magrath, Alberta, became Canada’s first 
female Scoutmaster and was instrumental in spearheading 
the Scouting movement around southern Alberta.36 The 
Church remains a strong supporter of Scouting in Canada, 
with thousands of young men and leaders participating in 
the program.37 These multiple activities, however, meant 
that families had limited quality time together.

In 1980, Latter-day Saint meetings that had convened at 
various times on Sundays or at other times during the week 
were consolidated into a single three-hour block, not only to 
conserve fuel, but also specifically to provide members more 
time for individual or family religious activity. This gave fami-
lies more time to spend together for scripture study and other 
activities in the home and time to participate more in com-
munity affairs.38 This impact was felt in communities where 
Latter-day Saints lived fairly close together but was signifi-
cantly greater in areas where they were widely scattered and 
hence needed to travel long distances to participate in Church 
activities. While attendance at most meetings increased and 
more time was made available for family activities, the consol-
idation of the meeting schedule nonetheless tended to lessen 
opportunities for socializing with fellow Church members.39

Members who lived at a considerable distance from 
meetinghouses, as did many in Canada, relished the reduc-
tion in travel requirement. In far-flung wards and branches 
covering vast areas, in which members lived a long way 
from the meetinghouse (some as much as an hour’s drive or 
more), the consolidated meeting schedule provided a major 
relief in travel time and expense.40



136       CANADIAN MORMONS

MORMON MEETINGHOUSES 
AND FUND-RAISING
In the twentieth century, as the Church 
began to be established in cities all across 
Canada, a dream of each congregation 
was to have its own meetinghouse for its 
activities and worship services. Church 
members assumed a major role in fund-
ing these activities and facilities. All faith-
ful Latter-day Saints pay one-tenth of their 
income as tithing.42 These funds are sent 
to Church headquarters to support the 
Church’s work worldwide. The Saints also 
refrain from eating two meals each month 
and contribute the equivalent value or 
more as “fast offerings” to help the poor. For 
many years, they also made other contribu-
tions to fund the budget for local activities 
and the welfare program, and to pay their 
share in erecting new buildings. When a 
new meetinghouse was needed, general 
Church funds covered at least 50 percent of 
the cost (up to 70–80 percent in missions, 
with less well-established congregations), 
and  the local congregations were asked to 
raise the  balance.43 Local members made 
direct contributions to building funds as 
well as participating in or simply support-
ing a wide variety of fund-raising proj-
ects  and activities such as bake sales, car 
washes, and much more. These fund-raisers 
had the effect of bringing members together 
and involving them in the life of the con-
gregation. This in turn strengthened their 
attachment to the Church and its mission.

Hundreds of Latter-day Saint meeting-
houses were thus constructed across the 
land on this basis to accommodate Church 
meetings and activities. The floor plan of 
Mormon meetinghouses is not identi-
cal to buildings of other denominations. 
Latter-day Saint meetinghouses gener-
ally include a chapel for worship services; 
a cultural hall, with nearby kitchen, for 
banquets, dramatic presentations, dances, 
sports, and other activities; and a number 
of classrooms. Brent Roberts, managing 
director of the Meetinghouse Facilities 
Department, explained, “The building 
program of the Church has developed 
standard plans, which contain key fea-
tures to facilitate the worship and activ-
ity programs of the Church. In addition, 
the standard plans establish a uniform 
look and a way for meetinghouses to be 
built more efficiently and economically.”44 
In 1997, the number of Latter-day Saints 
worldwide passed the ten-million mark, 
and for the first time there were more 
members outside of the United States and 
Canada than within. Gordon B. Hinckley, 
who presided over the Church during the 
period of rapid Mormon growth, affirmed, 

“We are producing better buildings than 
have ever previously been constructed in 
the Church. They combine beauty with 
great utility. If they look much the same, 
it is because that is intended. By following 
tried and tested patterns we save millions 
of dollars while meeting the needs of our 
people.”45 Many LDS meetinghouses were 
built in phases, starting with a smaller 
building meeting the needs of a small con-
gregation, but designed to be expanded to 
include larger accommodations for grow-
ing congregations.46

During the relatively prosperous 
1990s, the Church was able to use general 
funds to assume more of the expense of 
constructing meetinghouses. Since the 
1990s, general Church funds, supported 
primarily through tithing, have covered 
almost all these costs.47 This lifted from 
Church members the need to raise funds 

◀ Ruth and Ralph Brown, 
standing in front of the 
Kingston, Ontario, meeting-
house. Faithful Latter-day 
Saints, the Browns have 
driven more than forty-five 
kilometres each way to 
Church meetings and activi-
ties for nearly fifty years since 
their conversion in 1967. “The 
consolidated meetings has 
made a huge difference in our 
travel,” Ruth said.41 “Years ago 
before that we would travel to 
Kingston twice a day.” Ralph 
passed away in June 2016. 
(Patricia Whitehead)

▶ Church members in the 
Edmonton area engaging in a 
food bank drive. (Walter Meyer)
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locally. Fund-raising activities were thus curtailed to a 
limited number of events to raise funds for Scouting and 
Young Women camps. One goal was to cut back on activ-
ities that would take the Saints away from their families. 
Thus, the early experience of the Saints with multitudinous 
fund-raising activities, as described in many of the chap-
ters on the regional development of the Church in Canada, 
came to an abrupt halt, shifting the focus further from col-
lective activities to a stronger focus on the home.

With the passing of fund-raising activities—except 
for youth camps—emphasis has shifted to service projects. 
Gathering food for local food banks has become an activity 
in the Church from coast to coast.48

Latter-day Saints have engaged in many other commu-
nity activities. In August 2015, 120 members of the Regina 
Saskatchewan Stake gathered, on less than 24 hours’ notice, 
to fill 2,500 food hampers to aid some of the 13,000 res-
idents of northern Saskatchewan, evacuated from their 
homes because of widespread fires. This service activity 
helped forge a strong relationship between the Church 

and local service organizations.49 In August 2015, 700 LDS 
youth in Ontario, largely from the Kitchener-Waterloo area, 
joined with 350 volunteers from the interfaith community 
to provide healthy meals for impoverished children in 
Haiti. During the two-day event, organized by the charita-
ble organization Feed My Starving Children (FMSC), the 
youth prepared and packaged 280,000 hot meals, enough 
to give 750 hungry children in Haiti a hot meal every day 
for a year.50

Electronic Communications
Other changes have united Latter-day Saints as a commu-
nity, but on a much larger geographical scale. Each year in 
April and October, the Church has held general conferences 
at its headquarters in Salt Lake City, Utah. Local leaders 
and some other Church members made the long trips nec-
essary to attend these conferences. Beginning in the 1960s, 
however, the Church increasingly worked with television 
stations throughout the United States and Canada, encour-
aging them to carry one or more conference sessions. 
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Though sporadic, this coverage enabled many Latter-day 
Saints to view at least part of the conferences from their 
homes. Beginning in 1952, the Church transmitted the 
priesthood session of general conference to stake centres 
by direct wire audio transmission. These provided oppor-
tunities for fathers and sons to bond as they travelled to the 
location where the meeting was received, frequently going 
out afterwards for some kind of a treat.

As technology developed, it became possible for iso-
lated Church members to view video recordings of general 
conference. In April 1981, the Whitehorse Branch in Yukon 
was able to watch a video recording of conference for the 
first time. The event was a resounding success. According 
to one Church leader, “The response was fantastic. The 
Branch President with tears in his eyes said that was the 
first time he had seen conference in 22 years. For many 
others it was the first time they had seen the Prophet or 
members of the Twelve speak. It was a great spiritual boost 
to that branch.”51

In October 1981, Church President Gordon B. Hinck-
ley announced that the Church was building its own sat-
ellite uplink facility to transmit general conferences to 
earth-orbiting communications satellites, and that satellite 
receiving dishes would soon be installed at stake centres 
in the United States. The placing of satellite dishes soon 
extended into Canada and other countries of the world 

so that in 2006, there were 6,066 Church-owned satellite 
dishes operating in eighty-three countries. This commu-
nications network also enabled Canadian Saints to attend 
worldwide training meetings and other special events, 
including closed-circuit broadcasts of general conference 
held twice annually in Salt Lake City and the dedications 
of the Palmyra, Winter Quarters, and Nauvoo Temples.52 
In more recent years, the satellite network has made possi-
ble multistake conferences (and Canada-wide conferences) 
broadcasted directly from either a Canadian location or 
Church headquarters in Salt Lake City to LDS meeting-
houses across the country.53

In the twenty-first century, BYU Television, the spread 
of cable, and the internet have enabled the Saints around 
the world, including those in Canada, to watch complete 
conference proceedings in their own homes. This has been 
a huge benefit where families live long distances from meet-
inghouses with satellite dishes. While this enabled them to 
become more intimately acquainted with general Church 
leaders and their teachings, it did remove one more occa-
sion for bringing local congregations together.54

The internet has also become an indispensable tool for 
other Church communication. In addition to providing live 
streaming of general conferences, the internet has greatly 
aided communication within large stakes where travel 
distance was a significant factor. For example, these tools 
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were particularly helpful to leaders of the 
immense Saskatoon Saskatchewan Stake 
(organized in 1978), which covered the 
entire province, and the Longueuil Quebec 
Stake (2006), which, with expansions, cov-
ered not only three wards in Montreal but 
all of northern and eastern Quebec. In 
addition to use of the internet as a means of 
communication among stake officers, many 
presidency and council meeting could be 
held from a central location, with those at 
a distance joining in via teleconference or 
video teleconference.55 Church members 
in central Newfoundland, living more than 
300 kilometres from the nearest branch of 
the Church, use technology to participate 
in sacrament meetings. Ricks and Sandra 
Smith, a senior missionary couple serving 
in Gander in 2017, invited local Church 
members to their basement every Sunday, 
where they watched the proceedings of 
weekly sacrament meetings at the Corner 
Brook Branch, via Skype.56

The Far North has posed particular 
problems, for which the use of modern com-
munication technology was of immense 
benefit. For example, it was nearly impossi-
ble for members of the Yellowknife Branch 
to regularly attend stake conferences, lead-
ership meetings, and other events of the 
Edmonton Alberta North Stake, more 
than 1,500 kilometres distant. Technology 
was employed to allow distant members to 
participate in stake meetings through web-
casting and personal video conferencing. 
In addition, one family in Cambridge Bay, 
Nunavut, regularly attended the sacrament 
meetings of the Yellowknife Branch by way 
of Skype.57

LATTER-DAY SAINT TEMPLES 
AND THE FAMILY
Latter-day Saints believe that the family 
unit extends into the eternities and that 
temples are where this relationship is 
established. In Latter-day Saint temples, 
couples are married “for time and eternity” 
rather than just “until death do you part.” 
The temple “endowment” presents sacred 

instructions emphasizing our identity as 
sons and daughters of God, encouraging 
adherence to high ideals, and showing 
the path we must follow to return to our 
Father’s presence. Furthermore, in temples, 
Latter-day Saints may receive these ceremo-
nies or “ordinances” vicariously in behalf of 
those who died without the blessings of the 
gospel. They cite Paul’s reference to early 
Christians being baptized for the dead.58

The first Mormon temples were built in 
centres of Latter-day Saint gathering in the 
United States. The latter half of the nine-
teenth century was dominated by Mormon 
colonization in the Rocky Mountains. By 
the end of the century, Latter-day Saints 
had settled in many areas of the West and 

◀ The Church has established 
an international communica-
tion network. Satellite dishes 
are frequently seen beside 
Latter-day Saint buildings, as 
in this photo of the Melfort, 
Sasakatchewan, meeting-
house, giving distant areas 
direct access to Church lead-
ers. Melfort is 160 kilometres 
from the stake centre in Sas-
katoon. (Beverly Prete)

Work for the Dead
Latter-day Saints take literally  the 
words of Christ when he said that 
the only way to enter into the king-
dom of God is through baptism 
(John 3:5). But what about all those 
people who have lived and died 
and never had the opportunity to 
be baptized? Christ loves all people. 
Could he possible leave them out?

Christ’s Atonement is an exam-
ple of vicarious service—that is to 
say, work performed by one person 
in behalf of another. In like spirit, 
early Christians performed baptisms 
for those who had died without this 
opportunity. In our day, Latter-day 
Saints similarly perform baptisms by 
proxy for their dead ancestors whom 
they identify through genealogical 
research. Church members actually 
go into a temple baptismal font and, 
as proxy, are baptized for them. The 
person for whom the baptism is per-
formed still has the choice whether 
or not to accept it. Still, Mormons 
spend much time doing genealogi-
cal research so their ancestors can 
enjoy the full benefits of the gospel, 
as though they had been baptized 
during their life on earth.
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had built four LDS temples in Utah, but Mormon settle-
ments had also been established in southern Alberta. The 
first Canadian temple was dedicated at Cardston, Alberta, 
in 1923. Church leaders travelled there by special train 
for the occasion. Never before had such a large number of 
Latter-day Saint “General Authorities” gathered out-
side of  the United States. The temple’s main rooms were 
noted for their beautiful hardwoods and intricately inlaid 
paneling.59

Following the dedication of the temple at Cardston, 
over three decades would pass before another Latter-day 
Saint temple was built outside of the United States. In 1952, 
Church leaders made a key decision to build their first 

“overseas temple” in Europe. During that decade, temples 
were dedicated in Switzerland, New Zealand, and England. 
Church President David O. McKay explained the new tem-
ples would be smaller so they could be closer to the people. 
The second Mormon temple in Canada, at Toronto, would 
not be opened until 1990.

Taking Temples to the People
The pattern of building smaller temples in diverse locations 
was accelerated under President Gordon B. Hinckley in the 
period of unprecedented Latter-day Saint growth world-
wide during the final years of the twentieth century. For at 
least two decades, President Hinckley had been concerned 
with making temple blessings more readily available to the 
scattered international Saints. “He found himself wonder-
ing if there weren’t a way to build smaller, less expensive 
temples and to build more of them throughout the world.”60 
Following a 1997 visit to the Mormon colonies in north-
ern Mexico, President Hinckley reflected on what the 
Church could do to help these faithful people. The concept 
of small temples came into his mind. These temples could 
be built more quickly and inexpensively and yet include all 
the essential facilities needed for temple ordinances. He 
recalled, “I took a piece of paper” and “sketched out the 
[floor] plan, and turned it over to the architects to refine it.” 
He concluded: “The concept is beautiful. It’s a very work-
able concept.”61

The first three of these smaller temples, dedicated the 
following year, had a floor area of only about seven thou-
sand square feet and had just one endowment presentation 
room. A second group of these temples, which included 
the Halifax, Regina, Edmonton, and Montreal Temples, 
were somewhat larger, each with an area of 10,700 square 
feet and two ordinance rooms. Eventually there would be 
over sixty of these smaller temples. They would be built on 
every continent. The Vancouver British Columbia Temple, 

Gordon B. Hinckley and Canadian Temples
Church President Gordon B. Hinckley, the grandson 
of Canadian convert Ira Nathaniel Hinckley, was the 
greatest temple builder in the history of the Church. 
During his service in the First Presidency, 1981–2008, 
he dedicated or rededicated ninety-five temples, far 
more than anyone else in Church history. As President 
of the Church, he announced in April 1998 that many 
smaller temples would be built in locations through-
out the world to bring the “crowning blessings” of 
temple worship to Church members who previously 
had been unable, because of distance and cost, to 
travel to an existing temple. By August 1998, four of 
the new smaller temples had been announced for 
Canada—in Halifax, Montreal, Regina, and Edmon-
ton. By 2000, all four of these temples had been 
dedicated. President Hinckley personally dedicated 
three of the smaller new Canadian temples, and had 
previously dedicated the Toronto Temple in 1990 
and rededicated the Cardston Temple in 1991. For 
many Saints in Canada who lived at great distance 
from Cardston or other temples in the United States, 
these new temples made regular temple attendance 
a reality for the first time.62 Shown here is President 
Gordon B. Hinckley sealing the cornerstone of the 
Montreal Quebec Temple in June 2000, with First 
Counselor in the First Presidency, Thomas S. Monson, 
who would succeed as Church President in 2008, 
looking on. (Julie A. Dockstader, Church News)
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dedicated in 2010, and the Calgary Alberta 
Temple, dedicated in 2012, however, were 
larger midsize temples. A ninth Cana-
dian temple, in Winnipeg, Manitoba, was 
announced in 2011 but had not yet been 
constructed as of 2015.63

Family History Centres
Latter-day Saints, as indicated, conduct 
extensive genealogical research to identify 
deceased loved ones for whom they perform 
saving temple ordinances. To assist them in 
this effort, in 1894 the Church established 
its renowned genealogy library in Salt Lake 
City. The development of microfilming 
in mid-twentieth century made available 
genealogical information from around the 
world. Microfilms also made the estab-
lishment of branch libraries (later called 
family history centres) practical, the first of 
these opening in 1964. These were set up 
in stake centres and many remote smaller 
chapels across Canada in the decades fol-
lowing. For example, family history centres 
were established in Thompson, Manitoba, 
1988; St. John’s, Newfoundland, 1994; Bella 
Coola, British Columbia, 1998; Yellowknife, 
Northwest Territories, 2000; and Chi-
coutimi, Quebec, 2002. Copies of materials 
in the main library could be circulated to 
these family history centres inexpensively 
as needed. These facilities, to which the 
general public is invited, have numbered in 
the hundreds. Today there are over 4,500 
family history centres worldwide, includ-
ing 186 in Canada, stretching from coast 
to coast.64

By the end of 1980, the Church’s 
Family History Library included 1,024,000 
hundred-foot rolls of microfilm, equiva-
lent to 4,927,000 volumes of three hundred 
pages each.65 At that time, the library was 
acquiring records from thirty-six coun-
tries.66 Personnel for managing the Family 
History Library and the numerous branch 
libraries came from Church members, with 
some non-LDS volunteers. Indeed, a large 
percentage of patrons at family history cen-
tres in Canada are not Church members. 

Family history centres often become a 
focal point for community outreach and 
for cooperative efforts with local genealog-
ical societies. For example, the Church in 
Brampton, Ontario, in cooperation with 
the Ontario Genealogical Society, has 
hosted a “One World—One Family” con-
ference annually since 2010, with excel-
lent speakers and workshops on a variety 
of genealogical research topics from many 
nations. This popular conference is well 
attended, and in 2015, the local Member of 
Parliament came and read a letter from the 
Prime Minister, Stephen Harper.67

In recent years, the Church has digi-
tized extensive genealogical resources and 
made them available on the internet.68 
Canadians have greatly benefitted from 
the growing availability of genealogical 
documents and other information online. 
They are able to use the resources of the 
Church’s FamilySearch website and other 
websites to do family history research from 
their own homes. Some have done index-
ing and performed other Church service 
using their own computers, without leav-
ing the house. While the growing online 
resources has enabled more Saints to trace 
their family trees at home, at the same time, 
it also encouraged interaction as Saints 
increasingly helped one another with this 
interesting yet challenging task.69 With 
these resources readily available, Canadian 
Church members, such as Lisa Trodden 
in Smiths Falls, Ontario, have even served 
as FamilySearch support missionaries, 
interacting with individual online patrons 
worldwide and answering their questions, 
without leaving their homes.70

CONCLUSIONS
To understand the history of The Church of 
Jesus Christ of Latter-day Saints in Canada, 
one must be aware of changes to general 
Church policies and programs which have 
had a significant impact on its development. 
Notable among such changes have been 
first the emphasis on gathering to Zion in 
the nineteenth century and the twentieth 

◀ President Gordon B. Hinck-
ley sealing up the cornerstone 
at the dedication of the Mon-
treal Quebec Temple in June 
2000. President Thomas S. 
Monson, first counselor in 
the First Presidency, who 
had opened French-speaking 
Quebec for missionary work 
in 1961 while president of the 
Canadian Mission, is visibly 
pleased with the occasion. 
(Church News)



142       CANADIAN MORMONS

century direction for the Saints to stay in their countries of 
origin and build up the Church there. These policies have 
shaped the entire early history of the Church in eastern 
Canada and the subsequent history of the Church through-
out the country in the twentieth and twenty-first centuries.

While the eternal nature of the family has always 
been fundamental to Mormon theology, in the early 
1960s,  the Church placed greater emphasis on strength-
ening the family, beginning with priesthood correlation. 

This emphasis has served as a corrective to the general 
decline in family values over the last fifty years. Church 
programs were integrated and streamlined to strengthen 
the home. Family home evening, a program dating from 
1915, was reemphasized, and Monday night was reserved 
uniquely for it. The focus continued. In the 1980s, the 
meeting schedule was consolidated into a three-hour block, 
partly to reduce fuel costs but also to strengthen the family 
by making more family time available. And in the 1990s, 
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the extension of general Church funding 
to the building of new meetinghouses and 
the operation of Church programs reduced 
to a bare minimum the fund-raising activ-
ities that had characterized so much of the 
local Church activity in the twentieth cen-
tury, providing an additional increment of 
family time. In the last decades of the twen-
tieth century, numerous meetinghouses 
were outfitted with family history centres 
to enhance family history research, and 
with satellite dishes, which further reduced 
travel. The transformation of The Church 
of Jesus Christ of Latter-day Saints from a 
community-oriented to a family-focused 
institution has been integral to the Cana-
dian experience.

Mormon temples, local meetinghouses, 
and the activities conducted in them are 
intended to assist the Saints in their quest for 
eternal life and in their mission of establish-
ing Zion on earth. After President Hinckley 
introduced the concept of building smaller 
temples in 1997, Canada became the bene-
ficiary of six new gleaming temples, stretch-
ing from coast to coast, with one yet to be 
built. These temples strengthen families, as 
Latter-day Saints enter them to begin mar-
riage with the mindset that this relationship 
must not fail but endure for eternity. In the 
early twenty-first century, developments in 
the world have tended to erode the role of 
traditional families or even threaten their 
existence. Latter-day Saints regard the pro-
grams of their Church and the inspired 
teachings of their leaders as bulwarks to 
protect  the family and prolong its divine 
place as the cornerstone of society.

◀ As genealogical sources 
have become more widely 
available on the internet, 
youth, with their computer 
skills and enthusiasm, have 
become more and more 
involved in researching their 
ancestors. The youth shown 
here at a family history centre 
in Lethbridge, Alberta, are 
engaged in researching family 
lines on familysearch.org, a 
research tool available to both 
Latter-day Saints and the gen-
eral public. (Darrel Nelson)
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Mormon settlers crossing northward into Canada faced a new land, with different laws, 
culture, and climate. As they made their homes in southern Alberta, they adapted their 
traditions to create a uniquely Canadian Mormon identity. Today’s traveller confronts a 

wholly different world. How Latter-day Saints adapted to the Canadian environment is the 
subject of this chapter. (Darrel Nelson)




