John Taylor enjoyed more formal attire, which included a black suit and
polished shoes and even a red velvet coat on formal occasions. Perhaps the way
he dressed is why Brigham Young sometimes playfully referred to John Taylor
as “Prince John.”
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John Taylor and Mormon
Imprints in Europe, 1840–52

F

ollowing Joseph Smith and Brigham Young, John Taylor
became the third President of The Church of Jesus Christ
of Latter-day Saints. Taylor was the first Church President
born outside the United States, and he differed in other ways as
well. He had a more formal education and had served as a lay
minister in another religion (Methodism). While his predecessors
wore homespun clothes, Taylor dressed more formally; he was
sometimes playfully referred to as a “dandy” or as “Prince John”
by Brigham Young, perhaps because he enjoyed more formal
attire, which included a black suit and polished shoes and even a
red velvet coat on formal occasions.1
Cultural and religious differences notwithstanding, once he
took hold of the Church he never let go. He loved his newfound
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faith, serving in a variety of assignments from the time of his
conversion in 1836 until his death in 1887. He was a fearless
missionary, a bold editor and author of Latter-day Saint tracts
and periodicals, and a man of great courage, almost dying at the
hands of the same mob that murdered Joseph and Hyrum Smith
in June 1844 in Carthage, Illinois.
John Taylor was a complex and colorful man. Following a
short biographical sketch, this chapter will focus on his writings
and publications during his two European missions.
T he L ife of J ohn T aylor : A n O verview

Taylor was born November 1, 1808, at Milnthorpe,
Westmoreland County, England. At age seven, Taylor and the
family moved to Liverpool, where he was able to attend school.
In 1819 his father inherited a small farm in Hale, returning his
family to a rural life. John labored on the family farm and attended
school at Bectham. At age fourteen, John returned to Liverpool,
where he began an apprenticeship with a cooper. However, the
business failed, and he relocated to Penrith, Cumberland, where
he lived for the next five years and learned the craft of turning
wood on a lathe for furniture making.2
At Penrith he had a religious awakening that moved him
from the Church of England to the Methodist Church at age
sixteen. His Bible study and desire to share the piety of his new
faith led him to become a lay preacher, or exhorter, assigned to a
nearby congregation. And so he continued until 1830, when the
whole Taylor family decided to join other British families seeking
a better life by immigrating to Canada.
By 1832 John had settled in Toronto, Canada, where he
continued his preaching for the Methodist Church. There he met
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and married Leonora Cannon, whose own family had come from
Liverpool and the Isle of Man. By 1836 he had grown dissatisfied
with Methodism, manifested by his forming a study group of
“seekers” who shared their dissent from Methodism by listening
to Irvingite (Catholic Apostolic Church) preachers. Taylor was
clearly leaving what for him had served as a religious halfway
house.3
In the midst of John’s searching, he met Elder Parley P. Pratt, a
former follower of Alexander Campbell in the Disciples of Christ,
who had come to Toronto in April 1836. By May, following a
period of skepticism combined with deep study and prayer, the
Taylors were baptized into the Church. Pratt ordained Taylor
an elder, and with his earlier experience as a circuit preacher in
Methodism, Taylor was an obvious choice to be the presiding
elder of the growing Latter-day Saint congregations in the area.4
In March 1837, Taylor journeyed south to Kirtland, Ohio,
where he met Joseph Smith for the first time. Smith directed the
Taylors to move to Kirtland and then to Far West, Missouri,
where the whole Church was then gathering. During this time,
Taylor was called to serve as a member of the Quorum of the
Twelve Apostles, an organizational unit that would come to be
the second most powerful leadership unit in the Church.
In northern Missouri, he experienced the forced exodus of his
people during the winter of 1838–39, aided by an expulsion order
issued by the governor. Such abuse of governmental authority
pushed Taylor to begin questioning the appropriate roles of secular
or state power, especially in a nation where the right of religious
freedom was presumably guaranteed by the Constitution. His
first Latter-day Saint publication was an account of these difficult
months, published as he was on his way to England with other
members of the Quorum of the Twelve Apostles.5 Returning
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to his native land, Taylor labored as a missionary in Liverpool,
northeastern Ireland, southern Scotland, and the Isle of Man. He
published three pamphlets in response to attacks on him while
proselyting on the Isle of Man.
Taylor and most of his apostolic colleagues returned in 1841
to Nauvoo, Illinois, where he assisted in governing the growing
city and in editing such Church newspapers as the Times and
Seasons, the Wasp, and the Nauvoo Neighbor.6 He was made a
member of the Council of Fifty in April 1844, a council in which
Joseph Smith gave assignments for the temporal government
of the kingdom of God. Taylor took this calling seriously, and
his own political stances were directly related to the teachings
he received on the Constitution and the future of the latter-day
kingdom from Joseph Smith.7 He played a key role during the final
months of Joseph Smith’s life—he assisted with Joseph Smith’s
presidential campaign and on June 27, 1844, was an eyewitness
to and victim of the mob action that led to the violent deaths of
Joseph and Hyrum Smith. Taylor’s account of the tragic event
remains a key document from early Church history.8 For the rest
of his life, Taylor carried a ball fired into him during the attack.
In 1846 he assisted his people through another forced
exodus, this time into the American West, arriving in the Salt
Lake Valley in 1847.9 In 1849 he was sent by Brigham Young to
preside over Church missionary work in France and Germany,
which would include publishing explanations and defenses of his
faith, overseeing the translation and publication of the Book of
Mormon into French and German, directing the founding of two
short-lived Latter-day Saint newspapers, and helping to gather the
knowledge and equipment which would be used to begin sugar
beet cultivation in Utah. He returned to Utah in 1852.
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Back among his people, he served in the Utah Territorial
Legislature from 1853 to 1876, acting as Speaker of the House
for five sessions. During a period of national criticism and federal
action against the Church, he was sent by Brigham Young to New
York City from 1855 to 1857, where he established the Mormon,
a newspaper defending and advocating the Saints’ position.10
On returning home, he served as a probate judge and
responded in 1869 in the New York Tribune to vice president
Schuylar Colfax’s strong criticisms of plural marriage in a speech
Colfax gave in Salt Lake City on October 5, 1869.11 In 1876,
Taylor was appointed territorial superintendent of schools.
As the senior Apostle following the death of Brigham Young
in August 1877, John Taylor was sustained as the third President
of the Church. He published six books while President,12 directed
Orson Pratt to create a new edition of the Book of Mormon, and
canonized the fourth volume of Latter-day Saint scripture—the
Pearl of Great Price—in October 1880. In 1879 he encouraged
the founding of the Primary organization, an auxiliary program
for teaching the children of the Church.
His last years saw the strong legislative and judicial powers of
the United States more systematically applied against the practice
of plural marriage. The Edmunds-Tucker Act in 1887 included
criminal prosecutions for polygamy and the legal disincorporation
of the Church over which Taylor presided. Taylor, himself a
polygamist, went into hiding in 1885 to avoid arrest—he died in
July 1887 in his seventy-eighth year while still living in seclusion.13
While Taylor deserves a modern biography, here we will limit our
comments to his two European missions, the first to the British
Isles in 1839–41, and the second to France and Germany a decade
later. Our focus will be on his publishing activities.

115

Champion of Liberty
B ritish M ission P ublications , 1 8 4 0 – 4 1

Leaving his family in barely adequate housing in Montrose,
Iowa (just west across the Mississippi River from Nauvoo,
Illinois), Taylor began his journey to England on August 8, 1839.
His own illness slowed his journey with Wilford Woodruff,
a fellow Apostle, but they finally booked passage in New York
City. After thirty-one days at sea, they arrived in Liverpool,
the city of Taylor’s youth, on January 11, 1840. Taylor visited
family members and then preached in the city.14 He found some
success among the many Irish inhabitants, who had fled their own
land to seek better health and employment in the Liverpool and
Manchester areas. This success led to a call to Taylor in July to
formally begin missionary work in Ireland.15
Focusing his efforts on Newry, a village north of Dublin,
Taylor’s mission to Ireland was mostly disappointing, although
he baptized the first convert in Ireland, Thomas Tate. He left the
area after ten days and traveled north to Belfast, where he boarded
a ship to Glasgow to teach Irish immigrants in Scotland. In this
he was more successful.16
Returning to Liverpool, he preached sermons in the Music
Hall on Bold Street, but increasingly the local clergy objected to
his teaching.17 In September 1840 he went to the Isle of Man,
beginning his mission there by calling again on his wife’s relatives
in Douglas as he had when arriving in Liverpool.18 He found
much support in Samuel and Ann Pitchforth, a family living in
Douglas, who opened their home and their hearts to him. Ann
would later join the Church and immigrate with her children to
America; unfortunately, she died on the journey west to Utah.19
John Taylor spent much of his time in Douglas preaching
and responding to anti-Mormon attacks in both oral and written
form. Arriving on the Isle of Man on September 17, 1840, he was
116

John Taylor and Mormon Imprints in Europe, 1840–52

soon responding to a challenge to debate with a Ranter preacher,
Thomas Hamilton, with the local newspapers reporting these
activities.20 His confrontation with Hamilton led to a challenge
from J. Curran, another debate covered in the local papers.21 In
one of his responses to Curran, Taylor noted his appreciation for
all the publicity that such discussion in the public prints gave to
his missionary work, no doubt producing the opposite effect his
critics hoped to achieve.
This publicity led Taylor into a more extended discussion with
Robert Heys, a Wesleyan Methodist superintendent preacher,
allowing Taylor to draw upon his earlier work as a Methodist
lay preacher. Early in October, no doubt reacting to the growing
presence of Elder Taylor in Douglas, Heys published his Address
to the Members of the Wesleyan Societies and Congregations in
Douglas and its vicinity on the Subject of Mormonism,22 and
Taylor responded with An Answer to Some False Statements and
Misrepresentations, which answered Heys’s attack on the origin
of the Book of Mormon and challenged Heys to a debate.23
Taylor’s argument that Heys had quoted contradictory accounts
regarding the origin of the Book of Mormon from anti-Mormon
literature was used by Parley P. Pratt in one of his own replies to
critics.24 Taylor deemed his responses to Heys important enough
to ask Brigham Young to excuse him from attending the October
conference. Taylor wrote, “As I have got into the scrap I shall
have to fight it through.”25
Taylor’s second reply, dated October 29, 1840, Calumny
Refuted and the Truth Defended; Being a Reply to the Second
Address of the Rev. Robert Heys, was printed twice, once in Douglas
and once in Liverpool.26 In this pamphlet Taylor responded in
more detail to Heys’s uncritical rehearsing of anti-Mormon
explanations of Latter-day Saint origins that had followed the
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missionaries from America. He also defended various doctrines
Heys had attacked. Taylor’s third reply, dated December 7, 1840,
Truth Defined and Methodism Weighed in the Balances and Found
Wanting, apparently prepared after he left the Isle of Man, was a
patchwork of various early works written by Parley P. Pratt.27
John Taylor’s pamphlets hardly quelled the opposition,
but all the commotion seemed to benefit the Church, for by
February 1841 the Latter-day Saint congregation there had
reached seventy.28 Elder Pratt, meanwhile, kept the readers of
the Millennial Star informed of the developments on the Isle
of Man, and assured them that “our readers will see that the
truth is completely triumphant on the Isle of Man; and that the
gainsayers are confounded.”29 After Taylor’s departure, Samuel
Haining, a schoolteacher and author of a popular guidebook to
the Isle of Man, published a sixty-six-page attack on the Church
entitled Mormonism Weighed in the Balances, and the Latter-day
Saint response came from both Elders Taylor and Pratt in articles
printed in the Millennial Star.30 Elder Taylor returned to the Isle
of Man in March 1841, staying for about a week. He baptized
twelve people into the Church in Douglas.31
During this time, Elder Taylor was also assisting the Quorum
of the Twelve Apostles Publication Committee (Brigham Young,
Parley P. Pratt, and Heber C. Kimball) in the preparation of the
first European edition of the Book of Mormon as well as with the
printing of the first European hymnal.32
C ontinental E urope
P ublications , 1 8 5 0 – 5 2

Elder Taylor received another mission call at the Church’s
general conference in October 1849. Now a well-seasoned leader,

118

John Taylor and Mormon Imprints in Europe, 1840–52

editor, and writer, Taylor was assigned to begin missionary work
in France. Church leaders probably sought to take advantage of
the 1848 revolutions then sweeping Europe.33 He left soon after
the conference, even though it meant a difficult overland journey
as winter approached. But, despite crossing the frozen Mississippi
River and other challenges, he and his companion missionaries
arrived safely in England. Then, with William Howells, John
Pack, and Curtis E. Bolton (the only one who actually knew some
French) he traveled to France, coming first to Boulogne, where
Howells had previously organized a branch of the Church.34
Taylor wrote several articles that were published in the Boulogne
Interpreter, a newspaper published in both French and English,35
and Taylor and Bolton had large handbills printed to announce
their meetings.36
While they were there, Taylor was verbally attacked by
several ministers who had followed him from England. Taylor
and his associates were then challenged by these men to a public
debate. This was accepted, with the three main topics to be
(1) the character of Joseph Smith, (2) the validity of the Book of
Mormon, and (3) claims to heavenly authority for their preaching
and baptizing. On three consecutive nights, Thursday to Saturday
(July 11–13), the debate was held—it was reported in the local
newspaper, and Curtis Bolton took notes as well. Using his own
notes and these other sources, Taylor returned to Liverpool, where
in September he had published Three Nights’ Public Discussion
. . . at Boulogne-sur-mer, France. At least eleven thousand copies
in two printings were issued in English, probably because the
discussion had been with English preachers, and its sales could
generate funds for their missionary work.37 What is mainly
remembered about this publication is Taylor’s strong denial that
the Saints were practicing plural marriage, at least the kind that
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John C. Bennett had suggested in his 1842 exposé, The History
of the Saints; or, an Expose of Joe Smith and Mormonism, and was
finding its way into anti-Mormon activities and publications in
Europe.38 Such broad denials of polygamy were common until
August 29, 1852, when Brigham Young approved the public
announcement as part of a special missionary conference in
Salt Lake City.39 Once Brigham Young approved the public
discussion, John Taylor became a strong public defender of the
practice; in fact, Taylor’s later assignment to publish the Mormon
in New York City was to defend the Church against the public
attacks that were sure to increase.
Following the Boulogne debates, Taylor and Bolton traveled
to Paris on July 19, 1850, where they would focus their attention
for the next several years. While Taylor’s leadership responsibilities
took him back to England and out of Paris on occasion, he
managed to (1) author three pamphlets that were translated and
published in French, (2) author a small book that was published
in English, (3) oversee the translation and publication of the Book
of Mormon in French, and (4) begin a French-language Latterday Saint newspaper in Paris. Taylor provided the leadership and
direction and helped with the fund-raising to pay the printers,
but he knew very little French himself, so the actual work of
translation and publishing was entrusted to Curtis Bolton, who
also had the assistance of several converts or persons friendly to
their cause.
Taylor had apparently begun working on his first French
pamphlet in July. Bolton and a Mr. Peclard did the work of
translating. Bolton saw it through press and was distributing
copies of the sixteen-page work in October 1850. Two additional
impressions were issued from the same stereotyped places in
1851 and 1852. Aux Amis de la Vérité Réligieuse (To Friends
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of Religious Truth) was an expansion of his June 25 letter to
the Boulogne Interpreter in which he introduced himself and his
mission to France.40 But the core of his pamphlet provided a brief
biographical introduction to Joseph Smith and his early visions,
the coming forth of the Book of Mormon, the organization of
the Church in April 1830, and a brief history of the Church.
It concluded with a summary of Latter-day Saint beliefs, most
likely taken from Orson Pratt’s 1840 pamphlet retitled in 1848
Remarkable Visions.41
By February 1852, Taylor had decided to extend his European
mission, and his establishing a newspaper was part of this
commitment. Étoile du Déséret (Star of Deseret) was published
in Paris from May 1851 to December 1852. Each issue was
sixteen pages. While Taylor was the editor and publisher, Curtis E.
Bolton managed the paper and did much of the translation work.
But Taylor did prepare articles for the paper; in addition, French
translations of material from the Millennial Star in England and
the Deseret News in Utah were printed.42
Taylor’s next pamphlet, De la Nécessité de Nouvelles Révélations
(On the Necessity of New Revelations) had actually appeared
first in seven consecutive installments in the Étoile du Déséret
(issues of September 1851–March 1852). Because the newspaper
was stereotyped, it was easier to print material from its pages as
separate works. The thirty-two-page pamphlet probably appeared
in mid-July. It was divided into five chapters and followed the
content of the first two chapters of Parley P. Pratt’s 1837 Voice of
Warning, which was available in many subsequent reprintings.43
Taylor had published an article on baptism in the Étoile du
Déséret in three parts, November 1851–January 1852. An entry in
Curtis Bolton’s journal suggests that on November 15, 1852, he
arranged to have one thousand copies of “the article on Baptism”
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printed in pamphlet form. Entitled Traité sur le Baptême par John
Taylor (Treatise on Baptism by John Taylor), the tract came off
the press early in 1853.44
While carrying out his European mission responsibilities,
Taylor had both opportunity to observe and time to reflect
upon the democratic revolutions that had swept through Europe
beginning in 1848. Written during his time in France, The
Government of God was published in England in August 1852,
after Taylor had returned to America.45 Printed in an edition
of five thousand copies, its primary purpose was to raise money
to support the French Mission. A short excerpt from chapter 5
had been published in the Latter day Saints’ Millennial Star in
Liverpool in March 1851.46 Taylor, on the eve of his departure
from Liverpool, had left the manuscript with James Linforth,
who was to see it into print.47 By the time he wrote this work,
he was throughly disgusted with the direction the revolutions of
1848 had taken.48
Its twelve chapters remain a classic statement of Latter-day
Saint views on the kingdom of God, arguing for its establishment
in a world that was governed by “ferment and commotion” and
“only produced poverty, distress, misery and confusion.”49 The
kingdoms of men are illegitimate governments that will continue
to produce contention and war. He argued that God must
authorize and direct his kingdom through modern revelation—
in chapter 11 he was clearly drawing upon his pamphlet De la
Nécessité de Nouvelles Révélations, which was composed about
the same time. His last chapter again returns to Parley P. Pratt’s
Voice of Warning by quoting material on the “need for a Latterday Restoration of all things.” Such a theocratic view was central
to nineteenth-century Latter-day Saint beliefs. For Taylor, such
a view had surely been reinforced by the rough treatment his
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people had experienced earlier at the hands of mobs and extralegal
militias in Missouri and Illinois, the instructions he received from
Joseph Smith as a member of the Council of Fifty, and direct
observations of the consequences of the European revolutions
that had not brought promised liberal reform but simply more
misery to the people.
But there were several compelling reasons that Taylor did not
publish The Kingdom of God in Paris. Perhaps the most significant
was the conversion of Louis Alphonse Bertrand (his real name was
Jean François Elie Flandin, 1808–75) to the faith in December
1850.50 At the time of his conversion, Bertrand was the political
editor of La Populaire, a communistic newspaper in Paris, and
was working closely with Étienne Cabet, founder of the Icarians,
a communitarian group that eventually founded communities in
America (his followers actually purchased land in the abandoned
Nauvoo). Bertrand left his employment following his conversion,
but in a dangerous age that was seeing a backlash to the
democratic revolutions, Bertrand and his old friends were being
constantly watched by the police. The police, Bolton noted, came
several times to their printer and then to their place of residence.
Bertrand, in his published autobiography, says he was arrested and
even spent some time in jail. Following his conversion, he used
several pseudonyms, including Louis A. Bertrand and Alphonse
Dupont, especially when his writings appeared in Latter-day Saint
publications. Bertrand would return to France as the mission
president from 1859 to 1864.
Elder Taylor had given several lectures on “the kingdom of
God,” and these had been worked into a transcript for a small
book, but the political climate in France, which would push both
Bertrand and Taylor into exile, was not ready for Taylor’s political
and theocratic views.
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Almost from the beginning of his assignment, Taylor
considered Germany as part of his mission.51 In September 1851
he had called George Parker Dykes to a mission in Hamburg.
Taylor joined him there on October 29, bringing with him
George Viett, a public schoolteacher of languages, who had been
converted by William Howells in Boulogne. Viett was to assist
Dykes in translating the Book of Mormon into German.
Taylor stayed in Germany for about seven weeks (until
December 15), but before he left he began a German periodical,
Zions Panier (Zion’s Banner). Problems with local government
officials and a shortage of funds limited this newspaper to four
monthly issues: November 1, 1851, December 1, 1851, January 1, 1852, and February 1, 1852. The first issue was eighteen
pages and the next two sixteen pages, and they mostly contained
excerpts from Taylor’s earlier published works. Thus, issue 1
contains a German translation of his French pamphlet, Aux Amis
de la Vérité Réligieuse; issue 2 offers reprints in German of Taylor’s
three-part series on the Book of Mormon, published in the Étoile
du Déséret, May–July 1851; issue 3 draws upon his essay De la
Nécessité de Nouvelles Révélations in Étoile du Déséret (September–
October 1851) and several other Taylor items, including parts
of his article on the “Melchizedek Priesthood,” published earlier
in the Times and Seasons in Nauvoo (December 1, 1842) when
he was the editor. It appears that Taylor selected these items and
that Dykes saw them through press, with Viett as the translator.52
In a talk in August 1852, John Taylor said the articles in the
periodicals were translated from English versions.53
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In both France and Germany, Taylor’s largest publishing
projects were the translating and printing of the Book of Mormon.
In both cases, it required groups of people to work long periods
of time to produce the finished work. The French translation
appeared in January 1852, the German in May 1852. Having
the volume available in French had been a goal of John Taylor
from the start of his European mission. Curtis Bolton began the
work of translation as soon as he and Taylor reached Paris in midJuly 1850. Taylor indicated in his French pamphlet Aux Amis
de la Vérité Réligieuse, published in October 1850, that a French
edition of the Book of Mormon was in process.
Curtis Bolton was the central and most stable force for the
translation, although he himself had limitations with the language.
He was assisted by several others. The first was Jean Baptiste
Wilhelm, a lapsed Jesuit priest, according to Bolton. Wilhelm
joined the Church in December 1850, several weeks after he
began assisting with the translating. He worked for about three
and a half months, helping to produce about eighty-five pages in
manuscript. But he left the project over disputes with his salary
and disappointment over Taylor and Bolton’s refusal to approve
a pamphlet he had written. He was finally excommunicated from
the Church in December 1851.
A second assistant came in the person of Lazare Augé—a
nonmember sent to Bolton in March 1851. Augé worked for
100 francs a month, and by June 20 they had the first draft. By
September 8 they had completed a large portion of a second draft,
and Bolton had given their printer, Marc Ducloux, fifty pages of
the manuscript. The printer began the long process of producing
the stereotype plates.
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Bolton learned on November 18 that Louis Bertrand had lost
his employment. With Augé’s approval, Bolton hired Bertrand
to assist in completing the revision, which they did on January
19, 1852. By January 22, the last page of the Book of Mormon
was in type, and seven days later Bolton sent 190 copies of Le
Livre de Mormon to John Taylor in Liverpool. In February other
copies were distributed. The total number printed seems to be
850 copies. In February the printer sent the stereotyped plates
to the European mission headquarters in Liverpool. These plates
were used to make a second impression in 1854.54
Although Taylor had asked Bolton to put his (Taylor’s) name
as the translator on the title page, Bolton put his own name on
it as well. The French edition was the first printing to have the
paragraphs numbered within the volume.55
G erman B ook of M ormon

At least two individuals were responsible for the translation
of the Book of Mormon into German. George Parker Dykes
probably began the work before John Taylor and George Viett
joined him in Hamburg on October 29, 1851. Taylor had met
Viett in Boulogne in June 1850 and had asked him to consider
working on the translation. Viett had done some translating
before July 1851 (about forty pages) when he was hired to finish
the project.
Taylor, Dykes, and Viett completed the initial translation on
April 10, 1852, and a revision by April 16, four months after
Taylor had left Hamburg. The stereotyping by Nestler and Melle
had probably begun before Taylor left the city. Dykes remained
to see the project through, and because he departed on May 25,
it is assumed that Das Buch Mormon was off the press by then.56
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Taylor may have considered publishing both the French and
German translations in one volume with the same texts in the
two languages facing each other.57 The Church has two copies of
an interleaved French-German Book of Mormon, one originally
owned by John Taylor (made up from the second printing of
the French [1854] and the first printing of the German) and the
other owned by John Taylor’s son George (made up from the first
printing in French and the first printing in German). Both copies
are assembled so that the same French and German texts face
each other. Assembling such a volume, as Peter Crawley suggests,
would require much labor in cutting up the printing sheets. The
resulting volume was thick and awkward to use. Little wonder
few copies were produced. It is possible that such a printing
was being planned for use by the Franco-German populations
in France and perhaps in neighboring Switzerland, but without
further documentation, this is only speculation. It is more likely
that these volumes were designed only for personal study by John
Taylor.
The stereotype plates for the German edition were sent to the
Millennial Star office in 1854. These plates were used for three
subsequent impressions.
C onclusion

John Taylor and a few of his associates left good written
accounts of these European missions. Taylor returned to Utah by
1852, where he reported on his European mission to a Church
conference in Salt Lake City on August 22, 1852.58
His leadership was critical for the success of the publishing
efforts we have discussed. He had been given a dual mission in
France—to preach and publish but also to obtain the knowledge
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and equipment for what leaders in Utah hoped would be the
beginnings of a successful sugar industry. However, Taylor’s
involvement in the Deseret Manufacturing Company, including
his obtaining five-hundred bushels of sugar beet seed in France, his
ordering and shipping to Utah $12,500 worth of manufacturing
equipment, and the subsequent problems that plagued the
transportation of the heavy equipment to Utah, not to mention
the further difficulty in establishing a sugar industry in Utah,
are not our focus here.59 But such
assignments, combining spiritual
and temporal duties as they did,
were typical of the founding years
of the Church, and they were
essential in the pioneering years in
the Great Basin.
Through all his life, John
Taylor stressed the religious
philosophy that the goal of The
Church of Jesus Christ of Latterday Saints was to establish the
kingdom of God once again on
the earth, a society that saved souls Bilingual Book of Mormon. The
and created a community for the French and German translations
making of Saints. Taylor never of the Book of Mormon are
wavered in his advocacy of such unique in that they were printed
a kingdom. He was a constant in one book with a page of
advocate of freedom in the larger German on the left and the
society so that individual agency corresponding page in French
could be exercised. He wrote his on the right. (© 2002 Brigham
greatest work of this period, The Young University. All rights
Government of God, in France, reserved.)
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where personal freedoms were at risk. An irony of his life was that
while he was a strong advocate of religious and political freedom,
he died in hiding while being hunted by government authorities
who were enforcing laws that were denying what he claimed were
his rights of religious freedom.
The print culture of the early Church is a rich resource for
students of Latter-day Saint and American history. In 1851, while
Taylor was serving in Europe, Charles Dickens wrote that what
the Saints “do is mostly excellent, but what they say is mostly
nonsense.”60 Early Latter-day Saint writers provide plenty of
evidence that Dickens was wrong, none more so than John Taylor
who was an important contributor to this printed record. His
writings remain one of his most important legacies.
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