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Joshua M. Sears

“Behold These Thy Brethren!”
Deeply Seeing All of Our Brothers and Sisters

In October 2019, columnist David Brooks addressed the student 
body at Brigham Young University and identified one of the 

world’s great challenges:

Somehow we have entered an age of bad generalizations. We 
don’t see each other well. “Liberals believe that.” “Evangelicals 
believe that.” “Latter-day Saints believe that.” All groups, all 
stereotypes, all bad generalizations—we do not see the heart 
and soul of each person, only a bunch of bad labels. To me, 
this is the core problem that our democratic character is faced 
with. Many of our society’s great problems flow from people 
not feeling seen and known: Blacks feeling that their daily 
experience is not understood by whites. Rural people not feel-
ing seen by coastal elites. Depressed young people not feel-
ing understood by anyone. People across the political divides 
getting angry with one another and feeling incomprehension. 
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Employees feeling invisible at work. Husbands and wives liv-
ing in broken marriages, realizing that the person who should 
know them best actually has no clue. . . .

When you think about it, there is one skill at the cen-
ter of any healthy family, company, classroom, community, 
university, or nation: the ability to see someone else deeply, 
to know another person profoundly, and to make them feel 
heard and understood.1

The ability to see other people “deeply” is desperately needed in 
our society, and Brooks’s suggestions are very helpful.2 However, the 
challenge of truly understanding and appreciating others is not new, 
and we can find additional insights in the holy scriptures. The story of 
Enoch in the Pearl of Great Price offers a powerful example of a righ-
teous individual who was tutored by God to deeply see other people 
and thus experience God’s own compassion and empathy. A careful 
reading of this narrative suggests that Enoch began his ministry with 
an inclusive mandate to reach out to all people but that over time he 
excluded groups of people from his ministry. Below, I will begin by 
recounting God’s gentle rebuke of Enoch’s limited perspective and 
then review the history that helps explain how Enoch came to that 
point. I will then examine God’s two attempts to help Enoch more 
deeply see those people for whom he had stopped showing concern. 
Enoch’s spiritual journey to recognize and correct the blind spots in 
his love has much to teach us as we seek to recognize and correct our 
own.3

God Gently Rebukes Enoch

Enoch’s story is unfortunately limited to just four verses in the Old 
Testament (see Genesis 5:21–24), but a greatly expanded account was 
revealed to the Prophet Joseph Smith and appears in Moses 6:21–
7:69.4 By way of overview, Enoch received the Spirit of God (Moses 
6:26), heard a voice command him to preach repentance to the people 
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(6:27–30), became a seer (6:31–36), taught the people (6:37–47), and 
spoke of the Fall of Adam and Eve and the redemption available 
through Jesus Christ (6:48–68). He saw and spoke with the Lord 
(7:4), prophesied (7:7), and was commanded to baptize the repentant 
(7:10–11). His faith was so great that when enemies came to fight 
against the people of God, “he spake the word of the Lord, and the 
earth trembled, and the mountains fled” (7:13). Enoch “built a city 
that was called the City of Holiness, even Zion,” a place whose inhab-
itants “were of one heart and one mind, and dwelt in righteousness; 
and there was no poor among them” (7:18–19). 

At that point, Enoch has another conversation with the Lord in 
which Enoch declares, “Surely Zion shall dwell in safety forever!” 
(Moses 7:20).5 And surely everything that has happened to the people 
of Zion has been wonderful, miraculous. Zion is now the jewel of 
the earth, the very model of an ideal society. However, the narrative 
clause introducing the Lord’s reply begins with the word but, indicat-
ing that the Lord will somehow critique what Enoch just said.6 “But 
the Lord said unto Enoch: Zion have I blessed, but the residue of the 
people have I cursed” (7:20). God agrees with Enoch’s assessment of 
Zion. But, he then adds by way of “gentle rebuke,”7 the residue of the 
people are not so fortunate. 

Webster’s 1828 Dictionary defines residue as “that which remains 
after a part is taken, separated, removed or designated.”8 What does 
“residue” mean in this context? In the next verse, Enoch sees “all the 
inhabitants of the earth” and observes that “Zion, in process of time, 
[would be] taken up into heaven” (Moses 7:21). Then, “the residue 
of the people” is specifically defined as “the sons of Adam” (7:22).9 
Given Zion’s departure, the “residue” refers to all descendants of 
Adam and Eve who remain after the righteous city of Zion is taken 
up into heaven. Enoch’s declaration had focused on Zion’s blessed 
status without mentioning all the other people, an omission that the 
Lord draws attention to.

But why direct Enoch’s attention to those outside of Zion? I 
believe it has to do with the way Enoch’s preaching had transformed 
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over his prophetic ministry. Over the course of Moses 6 and 7, we 
observe there has been a gradual narrowing of the kinds of people 
that Enoch has been serving. 

Enoch’s Narrowing Audience

Enoch had been raised in the land of Cainan, a “land of righteous-
ness” (Moses 6:41) named after his great-grandfather (6:17). Enoch 
and all his ancestors back to Seth (see 6:10–22) were “preachers of 
righteousness” and “called upon all men, everywhere, to repent; and 
[they taught] faith . . . unto [all] the children of men” (6:23). Enoch 
had been called to leave his homeland of Cainan to preach repentance 
to other people, who for “many generations” had “gone astray . . . and 
[had] not kept the commandments” (6:27–28).10 Given the righteous-
ness ascribed to Seth’s line (6:23, 41), this people who had been liv-
ing in wickedness for generations likely included the descendants of 
Cain.11 Whatever the ancestry of Enoch’s wicked audience, the Lord 
had reinforced the universal nature of the “decree” Enoch was to share 
by declaring that it would “be sent forth in the world, unto the ends 
thereof ” (6:30). At that early point in his prophetic career, Enoch had 
drawn attention to their common ancestor, “our father Adam” (6:51), 
pointing out to his wicked audience that “ye are my brethren” (6:43).

Later, however, Enoch’s preaching began to narrow in scope. 
First, the Lord had showed Enoch a vision and instructed him to 
prophesy of what would happen in coming generations (Moses 7:2–
4). Enoch had seen two peoples, the people of Shum and the people of 
Canaan, and prophesied that the people of Canaan would completely 
destroy the people of Shum.12 Their land would become “barren and 
unfruitful, and none other people [would] dwell there . . . ; for behold, 
the Lord shall curse the land with much heat” (7:7–8). Enoch then 
saw that “there [would be] a blackness [that would come] upon all 
the children of Canaan, that they were despised among all people” 
(7:8).13 Following this vision and prophecy, the narrative reports that 
Enoch excluded the people of Canaan from his preaching, not even 



“Behold These Thy Brethren!” 87

calling them to repent (7:12). As Jeffrey Bradshaw and David Larsen 
point out, “The restricted scope of Enoch’s ministry outlined here is 
in contrast to the universal extent of the teachings of the ‘preachers of 
righteousness’ [Moses 6:23] that preceded him.”14

Second, the Lord had then showed Enoch several lands—Sharon, 
Enoch, Omner, Heni, Shem, Haner, and Hanannihah—and had 
commanded him to preach repentance and baptize (Moses 7:9–11). 
Enoch called upon “all [these] people,” excepting those of Canaan, 
as already noted (7:12). In Moses 7:13, the converts that Enoch had 
gained are identified as a new group known as “the people of God” 
(7:13, 14, 19; called “his [God’s] people” in verses 16–18), and later 
designated “Zion” (7:18–21, 23, 27, 31, 47, 53, 68–69).15 The narrative 
at this point describes a series of contrasts between the people of God 
and other people, particularly their “enemies” who “came to battle 
against them” (7:13). Among “all nations” that were not part of the 
people of God there was “fear,” “a curse,” and “wars and bloodshed” 
(7:13–17). At the conclusion of its report of such sharp contrasts, 
the narrative then informs us that Enoch “continued his preaching 
in righteousness unto the people of God” and that he “built a city 
that was called the City of Holiness” (7:19). The implication seems 
to be that Enoch at some point stopped preaching to all peoples and 
instead focused his preaching and society-building efforts on the 
converts he already had.16 This interpretation is strengthened by the 
parallel language at two key points in the narrative: following the 
report in Moses 7:12 that “Enoch continued” to preach to all people 
(except those of Canaan), Moses 7:19 reports that “Enoch continued” 
to preach to the people of God (and apparently only them). 

Thus we see that over the course of Enoch’s ministry, he had in 
stages gone from preaching to all people, to preaching to all people 
but the people of Canaan, to preaching only to the righteous people of 
God. It is difficult to determine what motivated this narrowing of his 
audience. While the text does not preclude the possibility that Enoch 
was following God’s express instructions, it is worth noting that nei-
ther does the text ever credit God with these changes. Tellingly, every 
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statement regarding the scope of the gospel message that is attributed 
to God himself stresses the universality of that message: 

• “[My] decree . . . shall be sent forth in the world, unto the 
ends thereof ” (Moses 6:30).17

• “God hath made known . . . that all men must repent” 
(Moses 6:50).

• “All men, everywhere, must repent” (Moses 6:57). 
• “I give unto you a commandment, to teach these things 

freely” (Moses 6:58). 
• “This is the plan of salvation unto all men” (Moses 6:62). 
• “And thus may all become my sons” (Moses 6:68).

This pattern makes it all the more striking that after his vision 
in Moses 7:6–8, the narrative reports that “Enoch continued to call 
upon all the people, save it were the people of Canaan, to repent” 
(Moses 7:12; emphases added). Although the Lord had cursed the 
land of the people of Canaan—not by any means a unique action in 
the Book of Moses (cf. 5:25, 56; 7:10, 15; 8:4)—there are no explicit 
recorded instructions that the opportunity to repent be denied its 
people. Similarly, the narrative records no instructions from the Lord 
that Enoch stop preaching widely and instead focus solely on build-
ing up Zion.

God’s First Attempt to Help Enoch 
Deeply See the Residue

And that brings us once again to Enoch’s confident words to the 
Lord, “Surely Zion shall dwell in safety forever!,” followed by the 
Lord’s rebuttal, “Zion have I blessed, but the residue of the people 
have I cursed” (Moses 7:20). In response to Enoch’s narrow focus, the 
Lord then literally expands Enoch’s vision by showing him “all the 
inhabitants of the earth. . . . And Enoch also beheld the residue of the 
people which were the sons of Adam; . . . and lo, all the nations of the 
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earth were before him; and there came generation upon generation” 
(7:21–24). 

This panoramic perspective quickly turns dark: “And behold, the 
power of Satan was upon all the face of the earth. And he saw angels 
descending out of heaven; and he heard a loud voice saying: Wo, wo 
be unto the inhabitants of the earth. And he beheld Satan; and he 
had a great chain in his hand, and it18 veiled the whole face of the 
earth with darkness; and he looked up and laughed, and his angels 
rejoiced” (Moses 7:24–26).

What is Enoch’s response to this horrific scene of evil and dark-
ness? As far as the text records—nothing. The residue of the people 
are living and dying on an earth shrouded in darkness while the devil 
laughs over them, but Enoch has apparently not internalized what-
ever God has been trying to show him. God, however, does react: 
“And it came to pass that the God of heaven looked upon the residue 
of the people, and he wept” (Moses 7:28).19

But not Enoch. After all he’s seen, the message does not seem 
to have sunk in. As he saw generations wasting away in iniquity and 
despair, did he think they deserved it? Was he resentful of their vio-
lent actions against the people of Zion? Had he decided not to con-
cern himself with their problems, as long as his own people “dwel[t] 
in safety forever”? We cannot know exactly what was in his mind, 
but it’s telling that when Enoch sees God weeping, he reacts with 
surprise. 

“How is it that the heavens weep, and shed forth their tears as 
the rain upon the mountains?” Enoch asks, perplexed. “How is it that 
thou canst weep, seeing thou art holy, and from all eternity to all eter-
nity? And were it possible that man could number the particles of the 
earth, yea, millions of earths like this, it would not be a beginning to 
the number of thy creations; and thy curtains are stretched out still; . 
. . and also thou art just; thou art merciful and kind forever; and thou 
hast taken Zion to thine own bosom, from all thy creations, from all 
eternity to all eternity; and naught but peace, justice, and truth is the 
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habitation of thy throne; and mercy shall go before thy face and have 
no end” (Moses 7:28–31; emphasis added). 

Enoch seems to assume that divine beings should be immune to 
such sadness.20 He points to God’s eternal nature and his vast cre-
ations—shouldn’t those please him? He draws attention to the fact 
that God is the perfect embodiment of all that is merciful, kind, peace-
ful, just, truthful, and enduring—shouldn’t he then be satisfied? He 
even points out that God has the righteous Saints in Zion—shouldn’t 
the presence of these wonderful people bring God joy enough? In all 
his reasoning, however, Enoch fails to even mention the residue and 
the awful conditions in which they live. It seems not to have occurred 
to him that there is a connection.21 Utterly confused, Enoch repeats 
his query, “How is it thou canst weep?” (Moses 7:31).

God’s response begins with four words. Together they are a com-
mand, a rebuke, a sermon: “Behold these thy brethren” (Moses 7:32).22 
Webster’s 1828 dictionary defines “behold” as “to fix the eyes upon; 
to see with attention; to observe with care.”23 God’s command is to 
look—to really look, or to use David Brooks’s term, to “deeply see.” 
Enoch’s attention had been selective, but now he is commanded to 
widen his perspective to include everyone else. 

The Lord’s identification of the residue as Enoch’s “brethren”—
we would say “brothers and sisters” today—is crucial. Early in his 
prophetic career Enoch had told the wicked that they were “my 
brethren” (Moses 6:43), and he had stressed their common link to 
“our father Adam” (6:51). Had Enoch lost sight of that? His relation-
ship with other people had certainly become more complicated since 
that early preaching. The people of Canaan were guilty of great vio-
lence and had become “despised among all people” (7:8). Some among 
those who did not convert and join Enoch’s “people of God” came 
out “to battle against them” as “enemies” (7:13). “There were wars and 
bloodshed among them” (7:16), in contrast to Zion, where there was 
peace (7:17). If Enoch experienced a hardening toward those people 
guilty of such great crimes, including attempts to destroy his beloved 
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converts, we could hardly blame him—such a reaction is only too 
human.

But the Lord needed Enoch to be better than human. 
“Behold these thy brethren!” the Lord commands (Moses 7:32). His 

thunderous reply sweeps aside all the other possible labels for these 
non-Zionists—such as “people of [X]” (7:6–7, 12), “enemies” (7:13–
14), “nations” (7:13, 17, 23), “residue” (7:20, 22, 28), or “inhabitants” 
(7:9, 21, 25). Emphasizing the point, “brethren” is repeated twice 
more in the verses that follow. The Lord’s use of a familial term, used 
long before by Enoch himself, can be read as a reminder, redirecting 
Enoch back to the inclusive approach that had been the hallmark of 
his ancestors (cf. 6:23). The people out there are full of violence and 
wickedness, yes, and they have even come up to battle the people of 
God, but they are still Enoch’s brothers and sisters and deserving of 
his attention, and they should have a claim upon his heart—just as 
they do upon God’s, as demonstrated by the divine tears that fall “as 
the rain upon the mountains” (7:28). 

“And unto thy brethren,” the Lord continues, “have I said, and 
also given commandment, that they should love one another, and that 
they should choose me, their Father.” Then he explains in palpable 
agony, “but behold, they are without affection, and they hate their 
own blood” (Moses 7:33). The Lord continues to lament the “great 
wickedness” of Enoch’s “brethren” (7:36), but in highlighting their 
lack of “affection” and their “hate”—the only specific crimes they are 
charged with—can we not also detect a subtle rebuke against Enoch? 
I have commanded my children to love one another, says the Lord, so 
why aren’t you loving as fully as you should? How can you compla-
cently point to the peace, prosperity, and righteousness of your own 
people and not react to the violence, the poverty, and the wickedness 
of everyone else? They may be without affection, but you shouldn’t be. 

God himself abhors the great wickedness of the residue and 
is rightfully moved to “indignation,” “hot displeasure,” and “fierce 
anger.” He must act against such depravity, and promises to “send in 
the floods upon them” (Moses 7:34). And yet despite the necessity of 
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stopping such terrible sin and suffering, he takes no pleasure in the 
“misery [that] shall be their doom” (7:37).24 “Wherefore,” he concludes, 
responding to Enoch’s earlier question, “should not the heavens weep, 
seeing these shall suffer?” (7:37; emphasis added). To underscore the 
point, the Lord repeats that inasmuch as these Enoch’s brothers and 
sisters must experience “torment” (7:39), the heavens will weep over 
them, but not just the heavens: “and [also] all the workmanship of 
mine hands” (7:40; emphasis added). That surely includes Enoch, 
who ought to be weeping as well. 

God’s Second Attempt to Help 
Enoch Deeply See the Residue

With that stirring explanation, the Lord once again begins to educate 
Enoch, showing him a vision of “[all] the children of men” (Moses 
7:41) and essentially restarting the process that Enoch had already 
experienced back in Moses 7:21–26. But this time, Enoch saw these 
things differently. This time, “Enoch knew” (7:41; emphasis added). 
This time, Enoch “looked upon their wickedness, and their mis-
ery”—that is, not just their wickedness, but also their misery, in con-
trast to Enoch’s focus earlier. 

The effect of this empathy was profound. No longer puzzled by 
tears, Enoch himself “wept,”25 and he “stretched forth his arms, and 
his heart swelled wide as eternity; and his bowels yearned; and all 
eternity shook” (Moses 7:41).26 His capacity to feel for others had 
truly become godlike.27 It had taken the Lord two visions and a series 
of explanations, but Enoch now deeply saw his enemies for who they 
really were—his siblings, and people of such worth in the eyes of God 
that the heavens themselves wept over them. That understanding, 
coupled with the divine empathy that came with it, changed Enoch 
forever. 
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A Path for Us to Follow

Enoch’s journey toward divine compassion for all people is immedi-
ately relevant to us. Fiona and Terryl Givens recognize the implica-
tions of his experience:

What transpires . . . to the prophet may be the only—it is 
surely the most vivid—example given in scripture of what the 
actual process of acquiring the divine nature requires. . . . His 
experience of the love that is indiscriminate in its reach and 
vulnerable in its consequences takes him to the heart of the 
divine nature. This is the mystery of godliness that Enoch 
does not just see, but now lives for himself.

Enoch’s encounter with God, his vicarious experience of 
infinite love, serves as a template for the path to heaven he—
and all of us—hope to follow.28

Enoch’s story has much to teach us as we follow his same path. 
Enoch was reminded of the inclusive mandate he had initially received 
to reach out to “all men, everywhere” (Moses 6:23). We have observed 
that over time Enoch’s attention narrowed, both by excluding certain 
peoples and by focusing only on his fellow Saints in Zion. We can-
not know for certain what motivated these shifts in his preaching, 
but regardless of whether the Lord directed them, he still wanted 
Enoch to come to the point where he loved and sorrowed over even 
the wicked who had rejected him. The Lord’s repeated affirmation 
to Enoch that the residue of the people were “thy brethren” was not 
new information, but a reminder that Enoch had once identified with 
them as “my brethren” (7:32–33, 36; cf. 6:43). 

The latter-day restoration of the gospel through the Prophet 
Joseph Smith similarly burst upon the world with an expansive 
vision of all people, everywhere, as children of God.29 New scripture 
described an inclusive God that “denieth none that come unto him, 
black and white, bond and free, male and female. . . , both Jew and 
Gentile” (2 Nephi 26:33). “I the Lord am willing to make these things 
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known unto all flesh,” God declared, “for I am no respecter of per-
sons” (Doctrine and Covenants 1:34–35). This gospel was to “be free 
unto all of whatsoever nation, kindred, tongue, or people they may 
be” (Doctrine and Covenants 10:51). Even in the next life, the oppor-
tunity for salvation was revealed to be so widely available that it scan-
dalized many who first heard of it (see Doctrine and Covenants 76).30 
In 2020 the First Presidency and Council of the Twelve Apostles 
issued a proclamation that opened by affirming this expansive vision: 
“We solemnly proclaim that God loves His children in every nation 
of the world.”31

Despite the inclusivity built into the DNA of the Restoration, we 
Latter-day Saints have not always lived up to the ideals set forth in 
our own scriptures.32 Like Enoch, there have been times when, despite 
our inclusive mandate, our vision has been selective or obscured.33 
Some, at times, have adopted cultural perceptions of racial superi-
ority or inferiority.34 Some, at times, have restricted opportunities 
for women.35 Some, at times, have demeaned those of other faiths 
or downplayed the beauty and truth in their religious experiences.36 
Some, at times, have given up on “the world” and its inexhaustible 
problems, preferring to concentrate exclusively on helping those 
inside the Church.37 As the Restoration enters its third century, we 
can take stock, individually and collectively, to see if there are people 
the Lord would have us deeply see better than we do now. As with 
Enoch, this does not require radical redirection as much as a return 
to our roots. 

Although we, like Enoch, must “behold” our brothers and sisters 
outside of Zion with the same love and concern we would extend to 
those inside, we face an additional challenge that he may not have 
had. In Enoch’s day, the people of God filled a city, but today the 
people of our Zion community are spread across the globe, with dif-
ferent languages, cultures, political persuasions, and life experiences. 
While Enoch only had to learn to see and love those outside his com-
munity, we may have to work just as hard to truly see and love those 
inside our own wards.
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As the Church’s membership has become increasingly diverse, 
modern prophets have increasingly stressed the need for us to come 
together in unity. January 2021 saw the debut of a new Liahona maga-
zine, redesigned specifically for all Latter-day Saints to use regard-
less of their country or language. Whatever our differences, the First 
Presidency declared that “we are united in our efforts to follow the 
Savior and rejoice in knowing that we are all children of God.”38 Later 
in that issue, the new Liahona affirmed: 

Creating belonging is an essential part of our journey to 
become like the Savior. . . . God’s love for His children is not 
exclusive, but rather all-inclusive. . . . He knows and cherishes:

• The sister, recently divorced, who hurts during dis-
cussions about marriage.

• The young adult struggling with questions, pleading 
for answers.

• The sister suffering from anxiety, feeling deep loneli-
ness and fear.

• The young black brother, uncomfortable as his class 
discusses incorrect understandings about race and 
priesthood.

• The sister who has not yet married and feels it means 
she has no value.

• The mother of a child with disabilities, worried that 
his involuntary movements are distracting to others.

• The brother with same-sex attraction, contemplat-
ing leaving the Church as he struggles to understand 
his future.

• The sister who worries how she’ll be judged by others 
as she takes her first tentative steps back to church.

No circumstance, no situation, no individual is 
forgotten.39



96 Joshua M. Sears

If the Lord “knows and cherishes” those among us who are 
divorced, questioning, lonely, Black, single, disabled, gay, less active, 
or in whatever other circumstances, then surely Enoch’s experience 
suggests that we must do so also.40 Unity is not achieved by excluding 
those who are different, but rather by including them.41 “These [are] 
thy brethren [and sisters],” the Lord reminds us, “they are the work-
manship of mine own hands. . . . Love one another” (Moses 7:32–33). 

Whether we are seeking to love those outside the Church or 
inside, Enoch’s story also demonstrates that we need God’s help. 
Enoch could not have come to the point where he could sincerely 
weep for his enemies had God not granted him that capacity as a 
spiritual gift—and even for Enoch, it took multiple sessions of divine 
tutoring to get there! But all of us can “pray unto the Father with all 
the energy of heart, that [we] may be filled with this love” (Moroni 
7:48). This is the only way to build Zion and shine its light to build 
a better world for all. “We need God’s help,” Elder Gerrit W. Gong 
taught, “to create lasting justice, equality, fairness, and peace in our 
homes and communities. Our truest, deepest, most authentic narra-
tive, place, and belonging come when we feel God’s redeeming love.”42

Finally, Enoch’s story demonstrates that seeing others deeply 
can also be deeply painful, while also showing us how to overcome 
that pain. When Enoch saw the terrible fate that would fall upon 
the wicked, “he had bitterness of soul, and wept over his brethren” 
(Moses 7:44). It had been easier to ignore the residue and focus on 
the happiness of Zion, but once Enoch fully confronted the extent 
of human suffering, he declared to God in agony, “I will refuse to be 
comforted!” (7:44).43 For how could he ever again even want to be 
happy when so many others must suffer so much? I know I have felt 
that way—and so has everyone confronted with empathetic pain. 
Sometimes it seems that loving deeply and loving widely comes at the 
price of shared sorrow without end. 

But God, who himself is full of empathy, has a different perspec-
tive and a reason for hope. “But the Lord said unto Enoch: Lift up 
your heart, and be glad; and look. And it came to pass that Enoch 
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looked” (Moses 7:44–45). Enoch saw what we should all fix our gaze 
upon with an eye of faith: “the day of the coming of the Son of Man, 
even in the flesh. . . . And he looked and beheld the Son of Man lifted 
up on the cross, after the manner of men; and he heard a loud voice; 
and the heavens were veiled; and all the creations of God mourned; 
and the earth groaned; and the rocks were rent; [but then] the saints 
arose, and were crowned at the right hand of the Son of Man, with 
crowns of glory; and as many of the spirits as were in prison came 
forth, and stood on the right hand of God” (7:47, 55–57).

Jesus and the cross. Atonement and resurrection. Triumph and 
glory. Release and relief and reunions. And Enoch, who did not feel 
he could be comforted, who did not even want to feel comforted, now 
“rejoiced,” exclaiming, “The Righteous is lifted up, and the Lamb is 
slain from the foundation of the world; and through faith I am in 
the bosom of the Father, and behold, Zion is with me” (Moses 7:47). 
The Lord responded, “I am Messiah, the King of Zion, the Rock of 
Heaven, which is broad as eternity; whoso cometh in at the gate and 
climbeth up by me shall never fall; wherefore, blessed are they of 
whom I have spoken, for they shall come forth with songs of everlast-
ing joy” (7:53). 

David Brooks suggests “we all have to get a little better at . . . 
seeing each other deeply and being deeply seen.”44 Ultimately, Jesus 
Christ helps us do both. He makes it possible for us to understand, 
appreciate, and love all people more deeply, and he provides com-
fort and hope when love leads to sorrow. In the days of Enoch, “God 
received [Zion] up into his own bosom” (Moses 7:69), and as we await 
the prophesied return of Enoch’s city, we can continue to build Zion 
among ourselves by seeing all our brothers and sisters, all over the 
world, more deeply—until we are of one heart and one mind, and 
dwell in righteousness, with no poor among us. 
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13. As punctuated in the current (2013) edition of the Pearl of Great Price, the 

words “there was a blackness . . . all people” (Moses 7:8) read as a continua-

tion of Enoch’s prophecy, which begins with the words “Behold the people 

of Canaan” (Moses 7:7). However, because the items of the prophecy oth-
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