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Chapter Five

INTRODUCTION
Following the prophet Mormon’s conclusion of his own book at the end of 
his abridgment of the Nephite records, his son Moroni informed readers, 

“Behold I, Moroni, do finish the record of my father, Mormon. Behold, I 
have but a few things to write” (Mormon 8:1). One of the few but import-
ant things that Moroni added was an abridgment of the twenty-four gold 
plates “found by the people of Limhi, which is called the Book of Ether” 
(Ether 1:2). This abridgment, according to Book of Mormon scholar Grant 
Hardy, contains “much less literary shaping” than Mormon’s abridgment 
of the Nephite records.1 Within his abridgment of the Jaredite record, 
however, Moroni inserted six sections of his own commentary.2

Resources for the study of the book of Ether are relatively few in 
number, especially when compared with resources for the study of the 
rest of the Book of Mormon. There are a handful of Book of Mormon 



illuminating the jaredite records

158

commentaries that broadly discuss the background and contents of the 
book of Ether,3 and a few other collections focus more narrowly on other 
aspects of the book of Ether.4 More recently, Hardy’s study of the Book 
of Mormon included an in-depth look at Moroni as an author.5 There 
remains, however, a need for further examination specifically of Moroni’s 
commentaries within the book of Ether.

This study takes a first step in this direction through a preliminary dis-
cussion of these six sections of commentary. Hardy concluded that these 

“relatively lengthy editorial interruptions [were] designed to highlight sim-
ilarities between the two cultures” of the Nephites and the Jaredites and to 

“reinforce lessons that could be drawn from the experience of [Moroni’s] 
own people, the Nephites.”6 While this is true, there is more to Moroni’s 
commentaries than Hardy notes. The following analysis will summarize 
each of Moroni’s six commentaries and contextualize them with passages 
from elsewhere in the Book of Mormon. It will also outline how these sec-
tions reveal many insights, including important principles, promises, and 
warnings illustrated in the stories in his abridgment; Moroni’s personal 
wrestle with his divine assignment; and his fervent testimony of the prov-
idence, grace, and love of Jesus Christ. Each of these sections, in its own 
way, provides readers with insights into Moroni’s personal discipleship, his 
love for his own people, and his concern for those living in the latter days.

FIRST COMMENTARY: ETHER 1:1–5
Moroni’s first section of commentary briefly introduces the narrative and 
explains the source of his abridgment. Many books in the Book of Mormon 
contain a headnote or preface under the main title,7 and except for the 
book of Ether, each one was part of the original text. In the current printed 
edition of the Book of Mormon, the headnote for the book of Ether reads, 

“The record of the Jaredites, taken from the twenty-four plates found by 
the people of Limhi in the days of King Mosiah.” First added to the text in 
the 1920 edition,8 it echoes Moroni’s explanation in Ether 1:2: “And I take 
mine account from the twenty and four plates which were found by the 
people of Limhi.”9

Some context is required in order to better appreciate Moroni’s iden-
tification in verse 2 of the source of this account. In the Book of Mormon 
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there are two accounts of the discovery of these plates.10 Because of the 
afflictions his people had suffered on account of the Lamanites, King Limhi 
organized an expedition of forty-three men to find the land of Zarahemla 
and plead for help from the Nephites. But the group became “lost in the 
wilderness for the space of many days” and discovered a land covered with 

“bones of men, and of beasts” and also with “ruins of buildings of every 
kind” (Mosiah 8:8). The members of the expedition, Mormon informs 
us, thought they had found the land of Zarahemla in ruins (see 21:26). 
As proof of their story, they brought back large breastplates and swords, 
as well as twenty-four plates of “pure gold” that were “filled with engrav-
ings” (see 8:9–11).11 Later, when Ammon arrived in the land of Nephi, he 
informed Limhi that he had come from the land of Zarahemla to find out 
concerning them;12 the king rejoiced to learn that his brethren in the land 
of Zarahemla were yet alive (see 7:13–14). After Ammon helped the people 
of Limhi successfully escape to Zarahemla, these twenty-four gold plates 
were safeguarded and later translated by King Mosiah (see 28:10–11).13

Moroni’s first commentary further states, “He that wrote this record 
was Ether” (Ether 1:6). When Ether finished this record, “he hid [the 
plates] in a manner that the people of Limhi did find them” (15:33). When 
Mosiah the seer received the twenty-four gold plates from King Limhi, he 
translated the record by means of the interpreters, which were specifically 

“prepared . . . for the purpose of interpreting languages” (Mosiah 28:14).14

Although this first commentary states the fact that he is including 
an abridgment of these plates in the Book of Mormon record (see Ether 
1:2), Moroni does not explicitly tell the reader here why he is doing so. 
An awareness of his possible motivation, however, helps one appreciate 
his inclusion of the account. One factor in answering this question is 
determining where Moroni initially intended the record we call the Book 
of Mormon to conclude. Mormon’s authorship seems to have been cut 
short prematurely by the turmoil of warfare, leaving Moroni to carry on 
the work. Following his father’s concluding testimony, Moroni declared, 

“Behold I, Moroni, do finish the record of my father, Mormon. Behold, I 
have but a few things to write” (Mormon 8:1). It should be noted that some 
of the earlier authors, such as Nephi and Enos, concluded their books with 
a testimony and an “Amen” (see 1 Nephi 22:31; 2 Nephi 33:15; Enos 1:27).15 
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In light of this it is possible that Mormon and Moroni were following this 
precedent, because they both concluded their own portions of the record 
before the book of Ether with a final testimony and “Amen” (see Mormon 
7:10; 9:37).16 Perhaps Moroni’s initial intent was to end the record at this 
point after writing only “a few things” (8:1).17 

Importantly, however, after declaring that he would finish the record 
of his father, Moroni clarified, “I have but a few things to write, which 
things I have been commanded by my father” (Mormon 8:1). It seems 
evident that Mormon gave some specific indication to his son concerning 
what he was to include in the record. In his own editorial comment with 
respect to the small plates of Nephi, Mormon said the following concern-
ing Moroni and the final destruction of their people: “May God grant that 
he may survive them, that he may write somewhat concerning them, and 
somewhat concerning Christ, that perhaps some day it may profit them” 
(Words of Mormon 1:2). Thus, Mormon specifically desired Moroni to 
write concerning the end of the Nephites and also to bear witness of Jesus 
Christ.

It is possible that Mormon explicitly instructed Moroni to include an 
abridgment of the Jaredite record. After Mormon narrated the account 
of King Mosiah translating the Jaredite plates, he concluded that this 
record gave the Nephites “much knowledge, in the which they did rejoice.” 
Mormon then included this important declaration: “And this account shall 
be written hereafter; for behold, it is expedient that all people should know 
the things which are written in this account” (see Mosiah 28:17–19). Thus, 
it is clear that Mormon intended for the Jaredite record to be included in 
the Book of Mormon. And although there is not a specific account of it in 
the Book of Mormon, it seems reasonable that Mormon communicated 
this intention to Moroni and that this is ultimately why Moroni added the 
book of Ether.18

According to Moroni, the “first part” of these plates contained details 
concerning “the creation of the world, and also of Adam, and an account 
from that time even to the great tower” (Ether 1:3), meaning the Tower of 
Babel.19 This would be generally equivalent to the biblical account from 
Genesis 1–11. But because Moroni assumed that the Jews already pos-
sessed these stories in their own records, he did not include them in his 
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abridgment. Moroni’s assumption was likely based on his knowledge that 
the brass plates contained “an account of the creation of the world, and 
also of Adam and Eve,” as well as “a record of the Jews from the begin-
ning” (1 Nephi 5:11–12). In addition, Moroni would have known that “the 
record of the Jews” (similar to our current Old Testament) was “like unto 
the engravings which are upon the plates of brass” (13:23). So instead of 
including those things in his abridgment, Moroni abridged the informa-
tion on the plates “from the tower down until they [the Jaredites] were 
destroyed” (Ether 1:5).20

Moroni identified the general subjects of this record as “those ancient 
inhabitants who were destroyed by the hand of the Lord upon the face 
of this north country” (Ether 1:1). It should be noted that Moroni does 
not refer to these people as Jaredites in his abridgment of the twenty-four 
plates—Mormon is the only one in the Book of Mormon itself to use the 
term Jaredites, which he does in a letter to his son (see Moroni 9:23). In 
addition, Moroni’s reference to this destruction taking place in the “north 
country” corresponds with his father’s earlier references in his abridgment 
of the Nephite records to the remnants of the Jaredite devastation being 
located in the land “northward.”21 Finally, Moroni’s initial commentary 
also concluded that the Jaredites were destroyed “by the hand of the Lord” 
(Ether 1:1),22 a conclusion he expanded upon in his subsequent commen-
tary, to which we now turn.

SECOND COMMENTARY: ETHER 2:9–12
Moroni’s second commentary emphasizes “the decrees of God concerning 
this land” (Ether 2:9). This section seems to be, at least in part, a reflec-
tion and amplification of the principles illustrated in the opening narrative. 
The story of the Jaredites began at the Tower of Babel, where Jared and his 
brother witnessed the power of God in enforcing such decrees, for the Lord 
had “confounded the language of the people” at Babel and also declared 
that “they should be scattered upon all the face of the earth” (1:33). At the 
behest of Jared, his brother pleaded with the Lord that he would not con-
found them and that he would lead them from their current location to 
a choice land for their inheritance.23 While narrating an arduous journey 
in which the Jaredites were led through the wilderness “where there never 
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had man been,” Moroni informed readers that the Lord had not only pre-
served this choice land “for a righteous people” but also solemnly sworn 

“that whoso should possess this land of promise, from that time henceforth 
and forever, should serve him, the true and only God, or they should be 
swept off when the fulness of his wrath should come upon them” (2:5, 7, 8).

Moroni’s continued analysis emphasizes this warning three more 
times: that the land of promise was a choice land and that whoever would 
inhabit it should serve God or be swept off by the fulness of his wrath 
(see Ether 2:9–10, 12).24 The idea that the land the Jaredites received was 

“choice above all the lands of the earth” (1:42)25 does not necessarily mean 
that it is quantifiably or geographically superior to all other locations, such 
as in production of crops or availability of water.26 To be sure, the promised 
land contained “precious ores, which were in great abundance” (2 Nephi 
5:15), but there seems to be an important spiritual dimension of this 
choiceness. For example, Nephi’s brother Jacob similarly concluded that 
the Nephites had been “led to a better land” (10:20). Importantly, however, 
it was a choice land specifically because, as God declared, he would “con-
secrate this land unto thy seed, and them who shall be numbered among 
thy seed” in order to accomplish his sacred purpose, which is that “all men 
that dwell thereon . . . shall worship me, saith God” (v. 19). This is just 
as the Lord originally taught Nephi—namely, that this land was “choice 
above all other lands” because he had “prepared it” for Nephi and his seed 
so they might “keep [his] commandments” (1 Nephi 2:20). If the inhabi-
tants of the land did not obey the decrees of God, the land would no longer 
retain its status as a “choice” land.27 Thus, as Moroni stated, the promised 
land of the Jaredites was “preserved for a righteous people” (Ether 2:7).

Moroni also clarified that destruction would come by means of “the 
fulness of [God’s] wrath” when the “fulness of iniquity among the chil-
dren of the land” would demonstrate that “they are ripened in iniquity” 
(Ether 2:9–11). What does it mean to be ripe in iniquity? Compare Nephi’s 
description of the indigenous inhabitants of Canaan on the eve of the Isra-
elite conquest: “This people had rejected every word of God, and they 
were ripe in iniquity; and the fulness of the wrath of God was upon them” 
(1 Nephi 17:35). Similarly, Mosiah declared that “if the time should come 
that the voice of this people should choose iniquity, that is, if the time 
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should come that this people should fall into transgression, they would be 
ripe for destruction” (Alma 10:19).28 Thus, repeated and blatant disregard 
for God’s words and willful embrace of sinful behavior are primary causes 
of such a decrepit state.

Later in his abridgment, Moroni would connect the destruction of the 
Jaredites to the loss of the Spirit: “The Spirit of the Lord had ceased striv-
ing with them, and Satan had full power over the hearts of the people; for 
they were given up unto the hardness of their hearts, and the blindness 
of their minds that they might be destroyed” (Ether 15:19). It is ironic 
that, according to Nephi, this is the same cause of destruction of those 
from whom he had escaped in Jerusalem: “For behold, the Spirit of the 
Lord ceaseth soon to strive with them; for behold, they have rejected the 
prophets” (1 Nephi 7:14). In addition, Mormon had also identified this as 
a cause of the Nephite destruction: “Behold, I fear lest the Spirit has ceased 
striving with them; and in this part of the land they are also seeking to put 
down all power and authority which cometh from God” (Moroni 8:28). 
Thus, gross iniquity, especially rejecting the counsel of prophets, leads to 
the loss of the Spirit, which in turn leads to destruction. In the words of 
Nephi, “For the Spirit of the Lord will not always strive with man. And 
when the Spirit ceaseth to strive with man then cometh speedy destruc-
tion” (2 Nephi 26:11).29

This second commentary section also includes an explicit declaration 
from Moroni to latter-day readers concerning the ultimate purpose of his 
abridgment: “And this cometh unto you, O ye Gentiles, that ye may know 
the decrees of God—that ye may repent, and not continue in your iniqui-
ties until the fulness come, that ye may not bring down the fulness of the 
wrath of God upon you as the inhabitants of the land have hitherto done” 
(Ether 2:11). Moroni understood perfectly well the general state of many 
people in the latter days, as seen in this earlier statement: “Jesus Christ 
hath shown you unto me, and I know your doing. And I know that ye 
do walk in the pride of your hearts” (Mormon 8:35–36). Moroni’s desire 
seems to have been that latter-day readers would learn the lessons of the 
past, specifically because these lessons were so vividly illustrated in the 
tragic history of the Jaredites, and repent so they might avoid the terrible 
consequences experienced by those people.30
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THIRD COMMENTARY: ETHER 3:17–20
In his third section of commentary, Moroni reflected on the account of 
the premortal Jesus Christ appearing to the brother of Jared. Emerging 
from repentance and invited to partner with the Lord in preparing the 
vessels, the brother of Jared demonstrated such great faith that he was per-
mitted to initially see the finger and then the entire being of the Lord (see 
Ether 3:6, 13). In addition, the Lord also revealed his true identity to the 
brother of Jared, declaring, “I am Jesus Christ” (v. 14). Moroni’s commen-
tary develops both of these important concepts: the nature of the Lord 
Jehovah’s body and his true identity as Jesus Christ. As one who had seen 
and spoken with the resurrected Jesus Christ and was shown concerning 
people in the latter days, Moroni was naturally eager that future readers 
understand these issues (see 12:39; Mormon 8:35).

When the brother of Jared saw the Lord’s finger, he assumed he was 
seeing a physical body and concluded, “I knew not that the Lord had flesh 
and blood” (Ether 3:8). In response, the Lord clarified that he would “take 
upon [himself] flesh and blood” but that the brother of Jared had seen “the 
body of [his] spirit” (vv. 9, 16). To ensure there was no misunderstanding 
on the part of modern readers, Moroni’s commentary further clarified that 

“Jesus showed himself unto this man in the spirit” and that the Lord’s spirit 
body was “in the likeness of the same body even as he showed himself 
unto the Nephites” (v. 17). This interaction between the brother of Jared 
and the Lord demonstrated that spirits resemble physical bodies and that 
the Lord’s future form would be corporeal—that humans are truly made 
in the image of an anthropomorphic God.31

The true identity of Jehovah, the God of the Old Testament, as Jesus 
Christ of the New Testament is an essential topic addressed in multiple 
places in the Book of Mormon, suggesting the importance of these ideas 
not only to Mormon but ultimately to the God who inspired Mormon to 
abridge the Nephite records.32 For example, when the resurrected Savior 
appeared to the Nephites, he first declared, “I am the God of Israel, and the 
God of the whole earth” (3 Nephi 11:14), and then later explained: “The 
law is fulfilled that was given unto Moses. Behold, I am he that gave the 
law, and I am he who covenanted with my people Israel” (15:4–5). In addi-
tion, the concept that the Lord Jehovah would come to earth in the form 
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of a human being is an important doctrine addressed several times in the 
Book of Mormon narrative. For instance, in the 1830 edition of the Book 
of Mormon, when Nephi is shown in vision Mary, the mother of Jesus, she 
is identified as “the mother of God, after the manner of the flesh” (1 Nephi 
11:18).33 Additionally, the issue that led directly to the execution of the 
prophet Abinadi was his declaration that “God himself shall come down 
among the children of men, and shall redeem his people” (Mosiah 15:1).34

It is interesting that the Lord revealed himself to the brother of Jared by 
the fuller and more formal identification “Jesus Christ,” whereas Moroni 
himself referred to the Savior of the world simply as “Jesus” (Ether 3:14, 
17). Moroni’s terminology seems to reflect his very personal familiarity 
with the reality and identity of the Lord, for he later declared, “I have seen 
Jesus, and . . . he hath talked with me face to face, and . . . he told me in 
plain humility, even as a man telleth another in mine own language, con-
cerning these things” (12:39). This language calls to mind what the book 
of Exodus says concerning Moses and his close relationship with the Lord: 

“And the Lord spake unto Moses face to face, as a man speaketh unto his 
friend” (Exodus 33:11).

Moroni also made observations based on the brother of Jared’s expe-
rience with the Lord. During their encounter, the Lord drew an explicit 
correlation between the brother of Jared’s faith and his ability to see the 
Lord: “Never has man come before me with such exceeding faith as thou 
hast; for were it not so ye could not have seen my finger” (Ether 3:9).35 In 
his commentary, Moroni further stated that the brother of Jared “had faith 
no longer, for he knew, nothing doubting,” and because of this “perfect 
knowledge” the brother of Jared “could not be kept from within the veil; 
therefore he saw Jesus” (vv. 19–20).36 Moroni also added that the Lord 
then “ministered unto him even as he ministered unto the Nephites” 
(v. 18).37 In Joseph Smith’s day, the verb to minister meant “to attend and 
serve.”38 Mormon’s abridgment of the resurrected Lord’s visit to the Neph-
ites included several such references to his ministering to them during 
those three days.39 

These issues were particularly important to Moroni, who, as we 
have noted, was keenly aware of the future (see Mormon 8:35). Moroni 
addressed those in the latter days who did not have faith in Jesus Christ, 
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declaring, in essence, that if they would believe in the Lord, they would 
see or experience him as he ministered to them through his miracles (see 
9:1, 18–21). Moroni would return to his reflections on faith as exhibited 
by many prophets, including the brother of Jared, in his fifth commentary.

FOURTH COMMENTARY: ETHER 4:1–5:6
Moroni’s fourth commentary is much more extensive than the previous 
three, and it primarily addresses three different issues: the sealed portion 
of the gold plates (Ether 4:1–5), receiving revelation in the latter days 
(4:6–19), and the future testimony of three witnesses (5:1–6). According 
to Moroni’s abridgment, the Lord “showed unto the brother of Jared all the 
inhabitants of the earth which had been, and also all that would be” and 
then commanded him to “write these things and seal them up; and I will 
show them in mine own due time unto the children of men” (3:25, 27). 
This sacred vision was recorded on the twenty-four Jaredite gold plates, 
which were discovered by the people of Limhi and eventually given to 
King Mosiah.40 Moroni informed readers concerning his abridgment of 
the Jaredite record onto the gold plates: “I have written upon these plates 
the very things which the brother of Jared saw” (4:4). Moroni also clarified 
that he did so as a result of divine instruction rather than his own initia-
tive: “The Lord hath commanded me to write them” (v. 5).

But whereas the abridged Jaredite narrative was allowed to come forth 
in the latter-day translation and publication of the Book of Mormon, the 
vision of the brother of Jared was not, for the Lord commanded Moroni 
to seal them up,” that is, “the very things which the brother of Jared saw” 
(Ether 4:4, 5).41 This is commonly referred to as the sealed portion of the 
gold plates.42 The brother of Jared was explicitly told by the Lord, “I will 
show them in mine own due time unto the children of men” (3:27). More 
specifically, Moroni explained that the contents of this vision “were forbid-
den to come unto the children of men until after that [Jesus Christ] should 
be lifted up upon the cross” (4:1).

The remaining commentary in Ether 4 contains divine communica-
tion written “according to [Moroni’s] memory” (5:1).43 The Lord identi-
fied himself as Jesus Christ and promised that the things revealed to the 
brother of Jared would not come forth to latter-day Gentiles “until the day 
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that they shall repent of their iniquity, and become clean before the Lord.” 
Specifically they must demonstrate the same kind of faith “as the brother 
of Jared did” (4:6–8). Consequently, the Lord pleaded for latter-day Gen-
tiles and Israelites to “come unto me” (vv. 13–14) so these sacred things 
might be revealed to them. Thus the brother of Jared’s faith is a pattern 
for latter-day believers to follow in their own lives.44 Just as his faith was 

“so exceedingly strong” that he “could not be kept from within the veil” 
(12:19), so also those living in the latter days must show forth the same 
degree of faith in order to “rend that veil of unbelief which doth cause 
[them] to remain in [their] awful state of wickedness” so that sacred things 

“shall be made manifest” to them (4:15–16).45

The final subsection of this fourth commentary contains a twofold 
message from Moroni directed at the modern translator of the Book of 
Mormon. First, Moroni may have understood that Joseph Smith would 
be curious about what information was contained in the sealed portion of 
the plates.46 He therefore warned the Prophet, “I have told you the things 
which I have sealed up; therefore touch them not in order that ye may 
translate; for that thing is forbidden you” (Ether 5:1). The Lord included 
a similar warning to Joseph Smith amid Nephi’s prophetic expansion of 
Isaiah 29: “Touch not the things which are sealed, for I will bring them 
forth in mine own due time” (2 Nephi 27:21).47

Second, although Joseph Smith was not allowed to view the sealed part 
of the plates, Moroni promised him that he would be “privileged” to “show 
the plates unto those who shall assist to bring forth this work”—specifically, 

“unto three shall they be shown by the power of God; wherefore they shall 
know of a surety that these things are true” (Ether 5:2, 3).48 Not being able 
to show the plates to anyone was a huge burden for the Prophet Joseph 
Smith. When he was finally allowed to do so, according to the recollections 
of his mother, Lucy Mack Smith, he returned home and exclaimed: “Father, 
mother, you do not know how happy I am; the Lord has now caused the 
plates to be shown to three more besides myself. They have seen an angel, 
who has testified to them, and they will have to bear witness to the truth of 
what I have said, for now they know for themselves, that I do not go about 
to deceive the people, and I feel as if I was relieved of a burden which was 
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almost too heavy for me to bear, and it rejoices my soul, that I am not any 
longer to be entirely alone in the world.”49

Near the end of this section, Moroni evoked the Old Testament law 
of witnesses: “In the mouth of three witnesses shall these things be estab-
lished” (Ether 5:4).50 According to Moroni, because the Nephite record 
fulfilled this law, it “shall stand as a testimony against the world at the last 
day” (v. 4). Moroni concluded this fourth commentary with a testimony 
and a warning concerning his divine charge: “If I have no authority for 
these things, judge ye; for ye shall know that I have authority when ye shall 
see me, and we shall stand before God at the last day” (v. 6).51

FIFTH COMMENTARY: ETHER 8:20–26
Moroni’s fifth commentary is a brief discussion of secret combinations and 
an assessment of the story contained in the first part of chapter 8. In this 
story Jared, a son of the Jaredite king Omer, fought his father in battle, 
took control of the kingdom, and sent his father into exile, but Jared even-
tually lost the kingdom to those who reinstalled Omer on the throne.52 
Because Jared was “exceedingly sorrowful,” his daughter came up with “a 
plan whereby she could redeem the kingdom unto her father.” Her plan 
was inspired by “the record which [their] fathers brought across the great 
deep” and involved “secret plans” in order to “obtain kingdoms and great 
glory” (Ether 8:7–9). 

She danced before a friend of King Omer named Akish, who “desired 
her to wife.” Jared promised Akish, “I will give her unto you, if ye will bring 
unto me the head of my father, the king.” Agreeing to this evil scheme, 
Akish enlisted the help of “all his kinsfolk” and “friends” and “did admin-
ister unto them the oaths which were given by them of old who also sought 
power,” which oaths “had been handed down even from Cain.”53 Thus 

“they formed a secret combination, even as they of old; which combina-
tion is most abominable and wicked above all, in the sight of God” (Ether 
8:11–18).54

Moroni’s commentary made it clear that he was not going to “write the 
manner of their oaths and combinations” (Ether 8:20) in his abridgment 
of the Jaredite record. In this determination he followed the counsel that 
Alma had earlier given to his son Helaman to not disclose the Jaredites’ 
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“oaths, and their covenants, and their agreements in their secret abomina-
tions,” including “all their signs and wonders” (Alma 37:27). Both Alma 
and Moroni were extremely wary about the public disclosure of these 
secret rites. Alma had declared that “destruction shall come upon all those 
workers of darkness” (v. 28). Mormon had earlier concluded that Gadi-
anton’s involvement in secret combinations had contributed to “the over-
throw, yea, almost the entire destruction of the people of Nephi” (Helaman 
2:13), and by Mormon’s time the Gadianton robbers had “spread over all 
the face of the land” (4 Nephi 1:46). Now as Moroni abridged the Jaredite 
record, he understood that these same secret combinations “caused the 
destruction of this people” (Ether 8:21), meaning the Jaredites.55

But neither Alma nor Moroni felt it was necessary to refrain from 
recounting the many misdeeds of those involved in these secret combina-
tions. Alma had earlier explained this to his son Helaman: “Therefore ye 
shall keep these secret plans of their oaths and their covenants from this 
people, and only their wickedness and their murders and their abomina-
tions shall ye make known unto them” (Alma 37:29). This was Moroni’s 
approach as well, as evidenced by the fact that he included the details from 
the saga of Jared, his daughter, Akish, and their involvement with secret 
combinations but withheld the actual secret words and oaths. Moroni’s 
commentary emphasized the general assessment that “whatsoever nation 
shall uphold such secret combinations, to get power and gain, until they 
shall spread over the nation, behold, they shall be destroyed” (Ether 8:22).

This commentary section concludes with Moroni’s counsel to latter- 
day readers. He declared that God intended those in the latter days to 
read these accounts in order that they might learn important lessons: “O 
ye Gentiles, it is wisdom in God that these things should be shown unto 
you, that thereby ye may repent of your sins, and suffer not that these 
murderous combinations shall get above you . . . and the work, yea, even 
the work of destruction come upon you” (Ether 8:23). Moroni included a 
divine assurance that there will be secret combinations in the latter days 
and warned that “when ye shall see these things come among you that ye 
shall awake to a sense of your awful situation” because secret combinations 

“[bring]to pass the destruction of all people” (vv. 24, 25). In conclusion, 
Moroni acknowledged that although the daughter of Jared discovered 
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these evil things in the records, secret combinations originated with “the 
devil, who is the father of all lies” (v. 25).56 

SIXTH COMMENTARY: ETHER 12:6–41
Moroni’s sixth and final commentary is a reflection on the faith of Ether, 
the last Jaredite prophet and the keeper of his people’s record, and on 
Moroni’s abilities as a writer; it ends with Moroni’s final plea to those living 
in the latter days. Chapter 12 begins by introducing Ether as a prophet 
who “could not be restrained because of the Spirit of the Lord which was 
in him” (Ether 12:2). Ether prophesied “great and marvelous things” that 
his people unfortunately “did not believe, because they saw them not” 
(v. 5). That precarious state of Jaredite affairs, though long ago in the past, 
prompted Moroni to temporarily set aside the narrative of war and degen-
eration in order to testify to “the world” (v. 6) concerning the power of 
faith in Jesus Christ.

For Moroni, the crux of the matter was that “faith is things which are 
hoped for and not seen; wherefore, dispute not because ye see not, for ye 
receive no witness until after the trial of your faith” (Ether 12:6).57 Accord-
ing to Moroni, this principle was demonstrated by the Nephites at the time 
of Christ’s visit among them, for the Savior “showed not himself unto them 
until after they had faith in him” (v. 7).58 But the same principle holds true 
for all people, for “because of the faith of men he has shown himself unto 
the world,” and these righteous examples of the past have “prepared a way 
that thereby others might be partakers of the heavenly gift, that they might 
hope for those things which they have not seen” (v. 8).

The promise that Christ will show himself to the faithful is not limited 
to a physical appearance. For Moroni, such an experience seems to also 
include Christ showing forth his love, power, and guidance in a number 
of ways to those who exercise great faith in him. Thus Moroni declared 
that this kind of faith resulted in people being “called after the holy order 
of God,”59 the law of Moses being given, Alma and Amulek escaping from 
prison, Nephite success in missionary work, and all sorts of miracles (see 
Ether 12:10–16, 30). Faithful people received sacred promises from the 
Lord, such as the Three Nephites being promised “they should not taste of 
death,” the brother of Jared receiving a vision of “all things,” and Moroni’s 
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“fathers” being promised that “these things should come unto their breth-
ren through the Gentiles” (vv. 17, 21, 22).

In the next few verses, Moroni recounted a conversation with the 
Lord concerning the weighty responsibility of abridging the record for the 
benefit of future readers, for as he stated, “The Lord hath commanded 
me, yea, even Jesus Christ” (v. 22). Moroni confided to the Lord his fears 
that “the Gentiles will mock at these things, because of our weakness in 
writing” (v. 23).60 Moroni attributed such weakness to “the awkwardness 
of our hands” and “the placing of our words” (vv. 24, 25). The issue of “the 
awkwardness of our hands” may be related to Jacob’s admission “I cannot 
write but a little of my words, because of the difficulty of engraving our 
words upon plates” (Jacob 4:1),61 but Moroni’s concern about “the placing 
of our words” may have more to do with the process of choosing finite 
words to express such “powerful and great” ideas (Ether 12:25).62 

Moroni lamented to the Lord that he was not more like the brother 
of Jared, who Moroni felt was “mighty” in his ability to persuade through 
writing (v. 24).63 In response, the Lord did not deny Moroni’s human 
frailties, nor did he deny that there would be those in the latter days who 
would ridicule the Book of Mormon. Rather, the Lord lovingly assured 
Moroni to remain humble, stating: “My grace is sufficient for the meek, 
that they shall take no advantage of your weakness” (v. 26). This princi-
ple, the Lord taught, was true of mortals in general: his divine “grace is 
sufficient” to compensate for human “weakness” in those who “humble 
themselves before [him]” (v. 27).64 Rather than being required to live a 
life of perfection in order to achieve a relationship with Christ, imperfect 
children of a loving God are to exercise “faith, hope, and charity,” which 

“bringeth [them] unto [his Son]—the fountain of all righteousness” (v. 28).
This realization comforted Moroni (see Ether 12:29), who then re-

sponded to the Lord with his own understanding of the essential nature 
of faith, hope, and charity.65 Just like righteous leaders in his abridgment, 
Moroni remembered the “great things the Lord had done” (6:30).66 He 
recalled that faith must precede the miracle, citing a remarkable account 
of the brother of Jared moving “the mountain Zerin” (v. 30), a story not 
otherwise included in his abridgment.67 He also recalled the great things 
the Lord had taught, such as his promise that he had prepared a place 
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of eternal reward for the righteous so they “might have a more excellent 
hope; wherefore man must hope, or he cannot receive an inheritance in 
the place which thou hast prepared” (v. 32). Moroni also referenced the 
love that the Lord showed toward the children of God, “even unto the 
laying down of [his] life for the world” (v. 33). Moroni reasoned that “this 
love which [the Lord] hast had for the children of men is charity” and 
further concluded that “except man shall have charity they cannot inherit 
that place which [the Lord] hast prepared” (v. 34).68 Perfect love cast out 
Moroni’s fear and brought him comfort.69

When Moroni prayed that the Lord would “give unto the Gentiles 
grace, that they might have charity” (Ether 12:36), the Lord reminded him, 

“If they have not charity it mattereth not unto thee, thou hast been faith-
ful; wherefore, thy garments shall be made clean. And because thou hast 
seen thy weakness thou shalt be made strong, even unto the sitting down 
in the place which I have prepared in the mansions of my Father” (v. 37). 
Thus Moroni testified of Christ, “[bade] farewell unto the Gentiles” as well 
as to his future readers, calling them his beloved “brethren,”70 and prom-
ised that they would meet again at “the judgment-seat of Christ” (v. 38).71 
Moroni’s final plea and testimony was for readers “to seek this Jesus of 
whom the prophets and apostles have written” (v. 41).

CONCLUSION
Moroni’s six commentaries in the book of Ether give readers key insights 
into the heart of the author. This great man was concerned about many 
things, such as his personal mission, his own people, and the future readers 
of the Book of Mormon. His commentary in Ether 12 reveals the most per-
sonal glimpse of Moroni’s own human frailty. This divinely called prophet 
was very concerned about his own “weakness” and perceived inability to 
effectively convey his message in a compelling way (see vv. 23–25). But the 
Lord essentially reassured him that if he remained humble, God’s grace 
would ensure that his weakness would not detract from his ability to be 
an instrument in the hands of the Lord (see vv. 26–28). Moroni’s self- 
conscious concern about his imperfections is one reason why he has been 
described as “a very reticent author.”72 This label, however justified it may 
be, should not define this important Book of Mormon author. Just as there 
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is more to the apostle Thomas than the story of the “doubting Thomas,”73 
there is more to Moroni than his very human fear of failure.

A closer look at Moroni’s writings reveals his primary concern for the 
Nephites and for readers in the latter days. Moroni was absolutely grief-
stricken that his own people had rejected the Savior and greatly desired 

“their restoration to the knowledge of Christ” (Mormon 9:36).74 His com-
mentaries expressed his heartbreak at the current condition of his people. 
As with the Jaredites, Jesus Christ had “ministered unto the Nephites”  
because “they had faith in him” (Ether 3:18; 12:7). But now both of these 
highly favored civilizations had “all dwindled in unbelief ” (4:3; see 12:3, 5) 
and had brought “the fulness of the wrath of God” upon themselves (2:11). 
Ultimately they embraced secret combinations, which led to their utter 
destruction.75 Moroni’s fears of inadequacy stemmed from the magnitude 
of his task.

Moroni reserved the bulk of his comments, however, for expressing his 
sincere concern for those in the latter days. Specifically, he gave warning 
to the future translator to not touch the sealed portion of the plates, but 
also reassured him that he would be able to “show the plates unto those 
who shall assist to bring forth this work” (Ether 5:2). But Moroni’s com-
mentaries contain many more exhortations directed at those living in the 
latter days. Moroni knew that modern readers would already have access 
to “the full account” (1:5) of what happened from the Creation to the 
Tower of Babel, so he purposefully included other material for their bene-
fit.76 He repeatedly emphasized “the decrees of God concerning this land” 
(2:9) and pleaded with future generations to avoid “secret combinations” 
(8:22) so they might “not bring down the fulness of the wrath of God upon 
[them] as the inhabitants of the land have hitherto done” (2:11). Moroni 
wrote with purpose, concluding with his heartfelt plea for all to “seek this 
Jesus of whom the prophets and apostles have written” (12:41). In spite of 
his apparent reluctance owing to his self-assessed “weakness in writing” 
(v. 23), and although he wandered alone for years “for the safety of [his] 
own life” (Moroni 1:3), Moroni nonetheless received divine help to fulfill 
his father’s directive to not only abridge the Jaredite records because “all 
people should know the things which are written in this account” (Mosiah 
28:19), but to also “write somewhat concerning [the Nephites], and 
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somewhat concerning Christ, that perhaps some day it may profit them” 
(Words of Mormon 1:2).
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esied “volcanic event.” Gardner, Second Witness, 6:296. 
68. Note Elder Jeffrey R. Holland’s assessment of these dual aspects of charity: 
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meanings is the kind of merciful, forgiving love Christ’s disciples should have 
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showing pure, redeeming compassion for all. . . . The greater definition of ‘the 
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74. See also Mormon’s own lament for this great tragedy: “And my soul was rent 
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husbands and wives, ye fair ones, how is it that ye could have fallen! But behold, 
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