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ddressing the Zoramites, Amulek testified, “I do
Aknow that Christ shall come among the children

of men, to take upon him the transgressions of his
people, and that he shall atone for the sins of the world;
for the Lord God has spoken it, . . . for it is expedient that
there should be a great and last sacrifice” (Alma 34:8, 10).
Amulek further contends that “this is the whole meaning of
the law, every whit pointing to that great and last sacrifice;
and that great and last sacrifice will be the Son of God”
(Alma 34:14). As authority for his claim, Amulek says that
“the Lord God hath spoken it” (Alma 34:8) and thus refers
to scriptural sources. Amulek parallels the “great and last
sacrifice” (Alma 34:10) with “the atonement which it is
expedient should be made” (Alma 34:9).

Yet those same scriptural sources were also subject to
other interpretations among the Nephites. Hundreds of years
earlier, Sherem argued that by “preaching that which ye call
the gospel, or the doctrine of Christ, . . . ye have led away
much of this people that they pervert the right way of God,
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and keep not the law of Moses which is the right way” (Jacob
7:6-7). By the time of Amulek, there were other competing
interpretations of the law of Moses. Nehor and his followers
also taught a form of the law of Moses where “the Lord had
created all men, and had also redeemed all men” (Alma 1:4),
although “there was no possible chance that [men] should
live forever” (Alma 12:21), and saw the preaching of Christ
as “foolish traditions” (Alma 21:8) that would “condemn our
law” (Alma 14:20).

The priests of Noah and their descendants, “the children
of Amulon” (Mosiah 25:12; Alma 25:7), also claimed to “teach
the law of Moses” (Mosiah 12:28) but understood it to mean
that “the Lord . . . hath redeemed Jerusalem” (Mosiah 12:23)
without “God himself [coming] down among the children of
men” (Mosiah 17:8) or any necessity of “calling upon God”
(Mosiah 24:11).

The Zoramites whom Amulek taught, on the other
hand, did believe in calling on God in synagogues (see Alma
31:12-22) but otherwise “did worship after a manner which
Alma and his brethren had never beheld” (Alma 31:12), even
among those “of the profession of Nehor” (Alma 14:18), so
their understanding of Moses (see Alma 33:19-21) and his
law was considerably different. Adherents were confused
about “whether they should believe in one God” (Alma 33:1)
but thought that “a belief of Christ” was one of “the foolish
traditions of our brethren” that they were convinced “doth
lead their hearts to wander far from thee, our God” (Alma
31:17). Amulek even notes that “there is not any man that
can sacrifice his own blood which will atone for the sins of
another” (Alma 34:11), a notion not found in the law of Moses
but present in Mesoamerica.'

AmuleK’s teachings on the Atonement take place in a
complex intellectual milieu particularly with regard to the
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sacrifices of the law of Moses. To understand the teachings of
the Book of Mormon about the Atonement, or great and last
sacrifice, in their context, it is necessary to understand the law
of Moses and its system of sacrifices.

Book of Mormon references to the law of Moses are
frequent, explicitly mentioning it forty-two times.> Institutions
of the law of Moses are also frequently mentioned, such as
sacrifice—both as a noun (sixteen times),’ and a verb (four
times)*—offer (fifteen times),” offerings (eight times),® and
burnt offerings (five times),” as well as performances (eight
times),® and ordinances (eleven times).® The law of Moses is
a recurring theme in the Book of Mormon, which has much
to say about how the law was understood and practiced, but
it does not record the law itself. Instead it refers the reader
to the plates of brass, which “did contain the five books of
Moses” (1 Nephi 5:11). Thus, to understand the place of the
sacrifices of the law in the Book of Mormon, we need to turn
to the Pentateuch.

The Sacrifices of the Law of Moses

The sacrificial system in the law of Moses is laid out in
beginning of the book of Leviticus, one of the most neglected
books of scripture,'® even though it is a basic foundation for
much that we do and hope to do in the Church. There are five
basic sacrifices in the law, one covered in each of the first five
chapters of Leviticus.

In this discussion, many of the points hinge on translation
issues. In some places the standard translations aid in
understanding, and in others they hinder it, obscuring what
the text says. Where the translation is not at issue, the familiar
and eloquent King James Bible will be used as it is no worse a
translation than any other. Where the translation is at issue,
I will provide my own translations, taking seriously the fact
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that the reader “believe[s] the Bible. . . as far as it is translated
correctly” (Articles of Faith 1:8) by providing the appropriate
words or phrases in the original languages so that the reader
may check the translations."!

Ola: The Burnt Offering

The first chapter of Leviticus covers the ‘old, or burnt
offering, where the entire animal was offered on the altar and
burnt. In bringing a burnt offering, the individual brought
the animal to the opening of the tabernacle'? ([Leviticus 1:3],
Hebrew 79 278 nino=ox, Greek mpog thv 00pav tiig oknviig
100 paptupiov, Aramaic X371 19wWn ¥vIn? “at the gate of the
shrine at the appointed time”),"* placed his hand on its head
(Hebrew 1%y w1 %¥ 17 n0), Greek kai émbrioet v xeipa
gml TNV KeQAAV TOD KapMWUATOG, Aramaic 7 oM
XNy w1 %¥) and the offering was accepted as an atonement
for him (Hebrew "5y 192% 1% 7%, Greek Oektov adtd
¢ENdoaobal  mept  adTod, Aramaic RIDI7 D yINM
"M7Y) and it was slaughtered (Leviticus 1:4-5). The Aramaic
translation of this passage, though cognate, is significant for
while the Hebrew has 71¥71 (nirsd) meaning “to be accepted,
treated as favored,”'* the Aramaic of Targum Onkelos, the
Aramaic version in use in Jesuss day, has *van» (yitir‘é
which has three meanings: (1) “to be pleasing, acceptable;
to delight in, choose” (2) “to be reconciled” and (3) “to offer
one’s self willingly, volunteer”'® Although a similar term is
used in the Peshitta, or Syriac translation, JS5A3 (netra ¢) it
seems to have lost the nuance of a willing offering and has
added the nuance of a covenant being made.'® Laying one’s
hand on the offering carried the connotation of consecrating
it,'” as well as indicating ownership.'® The burnt offering was
thus viewed as being consecrated by the one offering it and as
volunteering itself to atone for the one offering it. The blood
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was sprinkled (Hebrew 171, Greek mpooxeodowv “they pour;,’
Aramaic 17777) around the altar (Leviticus 1:5).'° The skin
went to those slaughtering the animal.*

Minha: The Meat Offering

The second chapter of Leviticus discusses the garban
minhd, or so-called “meat offering” This offering, though
aptly so called in the days of the King James translators, is
now somewhat ironic as the “meat offering” is completely
vegetarian, being of flour (see Leviticus 2:1-2), oil (see
Leviticus 2:1-2, 4, 6), or bread (see Leviticus 2:4, 7). Part was
burned on the altar (Leviticus 2:2, 8-9, 16) and the remainder
given to the priests (see Leviticus 2:3, 10). The meat-offering
also included the offering of firstfruits (see Leviticus 2:12, 14).

Zebah Shelamim: The Peace Offering

The subject of the third chapter of Leviticus is the zebah
selamim, or peace offering, called in Greek the Bvoia cwtnpiov
“sacrifice of salvation,” (Aramaic YW N33 “sacrifice of
holiness”) and said to be something of profit to God or the
Lord (kapnwpa 1@ 0e® Leviticus 3:9; kdmwpa kvpiw Leviticus
3:11; Hebrew m11% nwX “sacrifice to the Lord”; Aramaic 12717
"> 07p). The blood was sprinkled around the top of the altar
(see Leviticus 3:2, 8, 13).

Hattat: The Sin Offering

After this point we move into what Josephus terms the
sacrifices for sins.?' The first of these is the hattdt, or sin
offering, which is discussed in the fourth chapter of Leviticus.
This offering was for inadvertent sins, that is “if a soul shall
sin through ignorance against any of the commandments of
the Lord” (see Leviticus 4:2). One only made a sin offering
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after learning that a sin was committed (Leviticus 4:14, 23,
28). This sacrifice is performed by “the priest that is anointed”
(Leviticus 4:5, 16), which is m>wni 17977 (hammasiah) in Hebrew
and 0 iepedg O XploTog 6 TeTehelwpévog Tag xelpag (Christos)
in Greek. The Samaritan likewise adds “who is consecrated”
to the term Messiah (17°"NX X9 WX mwni 17197),%2 while the
Targum Ongqelos oddly omits mention of the Messiah and
instead has the high priest (X217 X172) performing the sacrifice.
The blood is sprinkled before the veil of the sanctuary (see
Leviticus 4:6, 17). With this sacrifice, “the priest shall make an
atonement for them, and it shall be forgiven them” (Leviticus
4:20; see also Leviticcus 4:26, 31, 35). Only part of the animal
is burnt; the rest is eaten in the sanctuary.”?

Asham: The Trespass Offering

The second type of sacrifice for sins is the ’asam, or
trespass offering. This offering was made for intentional sins.**
The first step in this process is the individual “shall confess
that he hath sinned in that thing” (Leviticus 5:5). Then “he
shall make amends for the harm that he hath done . . . and
shall add the fifth part thereto” (Leviticus 5:16). The sacrifice
is then brought forward, and then “the priest shall make an
atonement for him for his sin which he hath sinned, and it
shall be forgiven him” (Leviticus 5:10; see also Leviticus 6, 13,
16, 18). The meat that was not burned on the altar was saved
to be eaten in the temple precincts (see Leviticus 5:13). The
blood was sprinkled on the side of the altar and the remainder
poured at the bottom of the altar (see Leviticus 5:9).

Procedures

From these sacrifices we can describe the basic process of
repentance under the law of Moses:
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 Sin

* Come to knowledge of sin

* Guilty of sin

* Repay

* Confess sin

* Bring offering

* Priest who is anointed offers atonement by the
shedding of blood

* Partake of offering

For burnt offerings, the blood is poured around the altar.
For peace offerings, the blood is placed on the altar. For sin
offerings, the blood is poured at the base of the altar. For
trespass offerings, the blood is poured on the sides of the altar.

The Old Testament Role of the Messiah in Sacrifices

The sacrifices in the law of Moses are also mentioned
in other places in the Old Testament. One of these is in the
prophet Isaiah. Although Isaiah tells the Israelites that the
Lord is not as interested in the various sacrifices (o°nar,
mboy) that they offer (see Isaiah 1:11) as in ceasing to do evil
(see Isaiah 1:16-17), he later mentions them favorably. In the
famous fifty-third chapter of Isaiah, he says of a servant of the
Lord, “When thou shalt make his soul an offering for sin, he
shall see his seed, he shall prolong his days, and the pleasure
of the Lord shall prosper in his hand” (Isaiah 53:10). The
Hebrew term for “offering” used here is oWk (‘asam), so it is
specifically the trespass offering which is made for intentional
sins that is mentioned. His soul is made as an atonement for
deliberate sins consciously committed. The Hebrew phrase
Wwo1 awk o°wn-oX “if you lay down a trespass offering of his
soul” is echoed in Jesus’s parable of the good shepherd who
“lays down his soul for the sheep” (trjv yuxnv avtod tibnow
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John 10:11; cf. 10:15: tiyv Yyuxiv pov tiBnut) and again in His
instructions to His disciples: “Greater love hath no man than
this, that one lay down his soul (trjv yvxnv adtod 0f); author’s
translation) on behalf of his friends, for** ye are my friends, if
ye do whatsoever?® I command you” (John 15:13-14). After
laying down His soul, the individual mentioned in Isaiah sees
His seed (see Isaiah 53:10), and likewise those who receive
or accept Jesus (¢Aapov, the same term used for receiving the
sacrament in Matthew 26:26-27; Mark 14:22-23; Luke 22:17)
are called “the offspring of God” (tékva Beod John 1:12; see
also John 11:52; 1 John 3:1-2, 10; 5:2; Romans 8:16-17, 21;
9:8; Ephesians 5:1; Philippians 2:15).

This entire section of Isaiah is quoted and commented on
by Abinadi (Mosiah 12-16), who begins the section back in
Isaiah 52. Abinadi connects the scripture with the Atonement
saying that “God himself shall come down among the children
of men, and shall redeem his people” (Mosiah 15:1). Abinadi’s
understanding of these sections of Isaiah is in line with the
understanding of Isaiah in Jesus’s day.

We can see this understanding in the Targum Jonathan,
the Jerusalem translation of the Hebrew Bible into Aramaic.
This begins with the statement: “How beautiful upon the
mountains of the land of Israel are the feet of him that bringeth
good tidings, that publisheth peace; that bringeth good tidings
of good, that publisheth redemption; that saith unto the
gathering of Zion, The kingdom of our God has appeared!”
(¥ynwn 20 027 DY YW T027 937 DRIWST RYVIR TI0 OV PR RN
TPIPRT RMI2PA DROIANR J1P¥T XNWID? R 1270 Isaiah 52:7). This
scripture lies behind the repeated preaching of John the Baptist
and Jesus that “the kingdom of God has arrived.”*” “The Lord
has revealed the arm of his holiness in the eyes of all people,
and all the ends of the earth shall see the redemption of our
God” (RVIR D°027 93 1M RAny 93 217 PwTIp Y17 00 0P X9
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RITORT R3PND 0 Isaiah 52:10). How will this happen? “Behold
my servant, the Messiah shall prosper, and be lifted up, and
thrive, and shall become exceedingly powerful. How many of
the house of Israel believed in him during the many days that
were dark. The sons of the people saw them and their glory
was from the sons of man.” (90 %307 QXYY ROWH 72V 77X X7
ROy 12 W NAT PROAD PR DRI N2 7Y 17207 R1DD RTAY
XWIR *121 NN N Isaiah 52:13-14). “From the beginning,
the Lord desired to refine and to purify the remnant of his
people in order to clear the guilt of their souls, they might
see their children thriving in the kingdom of their Messiah”
(ARPIZ 2772 AYT RIRW D0 ARDTO AIXN? KW NI OOV 2T 1)
NAMWH N10%n2a NI PIawea Pann Isaiah 53:10). The Christians
did not invent the messianic interpretation of Isaiah 52-53;*
the Jews of Jesus’s day viewed it as such, and an atonement to
clear the guilt of their consciously committed sins was part of
that interpretation.

Herod’s temple, like Solomon’s before it, faced east. If
one looked out from the Holy of Holies, one could see across
the altar of sacrifices, to the gate of the temple, and then out
across the Kidron Valley to a spot called Gethsemane, the
olive garden. There out the gate of the temple, began the
fulfillment of the law of Moses, wherein Jesus of Nazareth
took upon Him the sins of the world. It was out the gate of
the temple, and He shed His blood. Later, like those who
slaughtered a burnt offering would take the skin of the animal,
His slaughterers would take His clothing. Thus, Jesus fulfilled
the law of Moses.

Reflections of the Law of Moses in the Book of Mormon

Such interpretation is common throughout the Book of
Mormon in discussions about the law of Moses. The prophet
Nephi declared:

THE GREAT AND LAST SACRIFICE

=

147



We keep the law of Moses, and look forward with
steadfastness unto Christ, until the law shall be fulfilled.

For, for this end was the law given; wherefore the law
hath become dead unto us, and we are made alive in Christ
because of our faith; yet we keep the law because of the
commandments.

And we talk of Christ, we rejoice in Christ, we preach
of Christ, we prophesy of Christ, and we write according
to our prophecies, that our children may know to what
source they may look for a remission of their sins.

Wherefore, we speak concerning the law that our
children may know the deadness of the law; and they, by
knowing the deadness of the law, may look forward unto
that life which is in Christ, and know for what end the law
was given. (2 Nephi 25:24-27)

The Book of Mormon also references the details of the law
of Moses such as when the prophet Alma provides a hitherto-
unidentified reference to the law of Moses, when he says of the
sons of Mosiah: “And they had been teaching the word of God
for the space of fourteen years among the Lamanites, having
had much success in bringing many to the knowledge of the
truth; yea, by the power of their words many were brought
before the altar of God, to call on his name and confess their
sins before him” (Alma 17:4). We often quote this scripture
in regard to missionary work but ignore the obvious tie-in to
the law of Moses. Being brought before the altar of God and
confessing their sins are part of the repentance process under
the law of Moses.

One important time when the law of Moses is mentioned
in the Book of Mormon is after the death of Christ. Jesus, in
speaking to the Nephites, says: “And ye shall offer up unto
me no more the shedding of blood; yea, your sacrifices and
your burnt offerings shall be done away, for I will accept none
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of your sacrifices and your burnt offerings. And ye shall offer
for a sacrifice unto me a broken heart and a contrite spirit”
(3 Nephi 9:19-20). This represents the distinctive change in
the law of Moses. Although many of the procedures would
stay the same, the significance of the ending sacrifice was a
significant change and clearly puzzled the Nephites when it
came (see 3 Nephi 15:2-10).

The Old Testament Roots of Latter-day Saint Practice

There are two related institutions of the modern Church
that have direct Old Testament antecedents. The first of these
is repentance, which, after the modifications listed in 3 Nephi 9
is as follows:

e Sin

o Come to knowledge of sin

o Guilty of sin

o Repay

o Confess sin

o Bring offering (= broken heart and contrite spirit,
3 Nephi 9:19-20)

o Christ offers Himself as atonement

o Partake of sacrament (= offering)

With Christ comes the change in the law of Moses, where
the Atonement of Christ is the offering, and we put up abroken
heart and a contrite spirit. Afterward, we also partake of the
offering by partaking of the sacrament, which is the second of
the institutions to have a direct Old Testament antecedent.

Conclusion

If we do not understand the Old Testament, we will not
be able to fully understand the New Testament or the Book of
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Mormon. The atonement of Jesus Christ fulfills the sacrifices
under the law of Moses. The fulfillment of the law does not
do away with it completely. We still have the same procedures
of repentance that they did under the law of Moses, and our
weekly partaking of the sacrament has its roots in the sacrifices
of the law of Moses. These practices have been fulfilled and
renewed through Jesus Christ, the great and last sacrifice.
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24-25; Revelation 14:5. Itis also alluded to in Matthew 12:29; 20:28;
26:28; 27:12, 38; Mark 9:12; 10:45; 14:24, 49, 61; 15:27; Luke 11:22;

THE GREAT AND LAST SACRIFICE

=

153



23:34; John 1:29; 10:11, 15; 15:13-14; Acts 3:13; Romans 4:24-25;
5:1, 15, 19; 1 Corinthians 15:3; Philippians 2:7; Hebrews 9:28;
1 John 3:5; Revelation 5:6, 9.

154 = “BEHOLD THE LAMB OF GOD”



